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Kernos 18 (2005), p. 425-474.

Epigraphic Bulletin for Greek Religion 2002
(EBGR 2002)

With the 15th issue of the Epigraphic Bulletin for Greek Religion we present only
the first part of a selection of epigraphic publications of the year 2002. The necessity to
coordinate the publication of the EBGR with the edition of the SEG, but also the rather
limited space available in this volume of Kernos, has not made the presentation of the
entire epigraphic harvest of 2002 in this issue possible; but we have filled some of the
gaps from earlier issues (especially EBGR 2000 and 2001). As in earlier bulletins, we
have included in our selection also texts that contribute to the understanding of the
development of Greek religion in a broader cultural context (Oriental cults, Judaism,
and Early Christianity). Among the books and articles summarized below we single out
the new corpora of Delphi (88, documents concerning the administration of the
Amphictyony), Philippi (121), and Kibyra (28), two important contributions to the
understanding of ‘Orphic’ concepts and rituals (8 and 124), an intriguing analysis of
the ruler cult of Antiochos IIT and Laodike in Tasos (108), treatments of magical texts
as a source of cultural and social history (44-45; cf. the analysis of the combination of
cursing and blessing in a grave inscription: 54), comments on the competition among
cults in the Imperial period (19 and 74), and a series of studies dedicated to the
ambiguities in the use of a religious vocabulary and to the hazy borders among
religious groups in the Imperial period and especially in Late Antiquity (13, 20-21, and
149). Many new inscriptions illuminate facets of worship and religious beliefs; we
mention, e.g., a new epithet of Poseidon (Potbaterios, sc. Prosbaterios) in Delphi
(65), a letter of Hadrian to Naryx which alludes to the local myths and in particular to
the myth of the Lokrian Aias (115), a new lex sacra found in Samos, but originally
from Erythrai, concerning the cult of the Korybantes (62, cf. 32), a new leasing
document from Amos in Karia with a clause which seems to allude to the periodical
cleaning of a sacred grove on the occasion of a sacrifice (11), oracular inquiries from
Miletos, one of which may be a new attestation of imperial mysteries (41), an epitaph
from Yehilova with a list of offerings to be made to the goddess Ma in Komana (6), a
very important inscription from Hierapolis which quotes a sacred regulation of the cult
of Zeus (126), and inscriptions from Asia Minor that provide information concerning
the funerary cult (e.g., 117 and 119). With regard to the evolution of concepts of
divinity, we draw attention to the increasing number of dedications which do not
name the deity, but only its attributes — e.g., “the God under the Earth” in Philippi
(121), “the Just Gods” and “the Lord, the God Above” in Kibyra (28), and the “divinity
with the many forms/images” in Stratonikeia (131). The principles explained in
Kernos, 4 (1991), p. 287-288 and Kernos, 7 (1994), p. 287 also apply to this issue.
Abbreviations which are not included in the list of abbreviations are those of L’Année
Philologique and J.H.M. STtrRUBBE (ed.), Supplementum Epigraphicum Graecum.
Consolidated Index for Volumes XXXVI-XLV (1986-1995), Amsterdam, 1999, as well as
of later volumes of the SEG. If not otherwise specified, dates are B.C. We are very
much obliged to Dr. James Cowey for improving the English text. [AC]
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Abbreviations

BIWK G. PETZL, Die Beichtinschriften Westkleinasiens (EA, 22),
Bonn, 1994.

Ebegysoiac ydow T. DERDA — J. URBANIK — M. WECOWSKI (eds), Edegyeaiac
ydpw. Studies Presented to Benedetto Bravo and Ewa Wips-
zycka by their Disciples, Warsaw, 2002.

Festschrift Deininger N. EHRHARDT — L.-M. GUNTHER (eds), Widerstand -

Anpassung — Integration. Die griechische Staatenwelt und
Rom. Festschrift fiir Jilngen Deininger zum 65. Geburistag,
Stuttgart, 2002.

HaveMijvro Zvvédpro *Enypaypuic EK. SVERKOS (ed.), A" IlaveMiwo 2vvédpwo °Emypagpuic.
2uvédpo " Erypagedic oty uvijuy  Anunyrpion  Kavareodds.
Ocsooakovizy 22-23 °Oxrafpiov 1999, Thessaloniki, 2001.

Zona Archeologica S. Buzzi — D. KACH — E. KISTLER — E. MANGO — M. PALACZYK
— O. STEFANI (eds), Zona Archeologica. Festschrift fiir Hans
Peter Isler zum 60. Geburistag, Bonn, 2001.

Problemi della chora colonicale Problemi della chora coloniale dall’ Occidente al Mar Nero.
Atti del quarantesimo convegno di studi sulla Magna Gre-
cia, Taranto 29 settembre-3 ottobre 2000, Taranto, 2001.

Select Topics
Geographical areas (in the sequence adopted by SEG)

Attica: 31. 42. 47. 51. 56. 79. 83-86. 134. 137. 140. 144. 155. 158. Corinthia: Cor-
inth: 69; Isthmos: 69. Epidauria: Epidauros: 14. Lakonia: Sparta: 29. 40. 123. 160.
Messenia: Messene: 118. 145. Arkadia: Gortyn: 135; Megalopolis: 87. 138. Elis:
Olympia: 142. Boiotia: Akraiphia: 153; Chaironeia: 114; Oropos: 75. 140. Delphi: 65.
78. 88. 92. 97. 130. 140. 142. Phokis: Antikyra: 109. Eastern Lokris: Naryx: 115.
Western Lokris: Naupaktos: 133. Thessaly: 26; Atrax: 150; Gonnoi: 150; Larisa: 59.
150; Phalanna: 150; Pherai: 38. Epeiros: Dodona: 135. Macedonia: Dion: 112;
Kassandreia: 143; Pella: 27; Philippi: 11. 120-122. 148; Sane: 147; Thessalonike: 1. 73.
113. 139. Thrace: 33. 136. Moesia: Histria: 3; Kallatis: 152. North Shore of the Black
Sea: 13. 152; Olbia: 14. 16. 152. Delos: 24. 29. 31. 60. 132. Rhodes: Kamiros: 99. 116;
Lindos: 31. 34. Lesbos: 64. 70-71. Thera: 22-23. Kos: 34. 77. Samos: 31. 61.
Samothrake: 55. 72. Euboia: Eretria: 7. 76. 140; Zarax: 24. Crete: 9. 23. 137. 137bis ;
Aptera: 102; Chersonesos: 80; Gortyn: 94-95. 100; Idaean Cave: 18. Itanos: 22. Italy:
Metapontion: 154; Rome: 68. Sicily: 4; Eryx: 51; Messana: 141; Selinous: 93. Asia
Minor: 30; Karia: Alabanda: 125; Amos: 10. Aphrodisias: 20-21; Tasos: 91. 108; Knidos:
34; Labraunda: 30; Lagina: 131; Stratonikeia: 67. 131; Panamara: 131. lonia: Ephesos:
30. 51. 74; Erythrai: 32. 61; Miletos: 31. 41. 51; Priene: 51. Lydia: 2. 119. 129; Hypaipa:
62. Aiolis: Tlion: 125. Mysia: Pergamon: 105-107. Bithynia: 117; Klaoudioupolis. 98.
Pontos: Sinope: 36; Phrygia: 129; Aizanoi: 30. 90; Dorylaion 48; Hierapolis: 126-127.
Pisidia: Antiocheia: 39; Sibidounda: 13 Termessos: 13. 17; Lykia: Kibyra: 28; Limyra:
101; Myra: 101. Kilikia: Aigeai. 141. Kappadokia: Komana: 6. Cyprus: 22. Syria:
Antiocheia: 82; Edessa: 12; Kanatha: 5. 43. Jordan: Hawara: 110; Philadelphia: 50.
Egypt: 81; Alexandria: 54. Kyrenaika: Kyrene: 34-35. 51. 111
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account: 88. 97

aesthetic, in rituals: 88; see also decoration

agon: 35. 57. 88. 94. 105. 123. 140. 142. 159; agonistic festival, see festival

Aischylos: 34

Alexander of Abonouteichos: 19

altar: 3. 36. 41. 48. 60. 76. 101. 108. 110. 117. 131. 138. 150

amphictyony: 88. 115

amulet: 44—45; see also gem

animals: bull: 6; cow: 6; eagle: 48. 52; goat: 6; horse: 6; ox: 48; ram: 6; swallow: 6; see
also sacrificial animal

architecture, religious: 60

association, cult: 22, 29. 60. 77. 89. 105. 112. 121. 136-137

asylia: 88. 130

baetyl: 48

banquet: 28. 42. 61. 69. 131

bath, ritual: 88. 126

birthday, of a divinity: 74. 131; of queen Laodike: 108
burial: 8; prohibition against b.: 10; see also funerary cult

calendar: 117 (in Bithynia); sacrificial: 42. 83-86

cave: 9

Christianity: 20-21. 120. 149

chthonic deity: 49. 54. 61

‘confession inscriptions’: 129

creation: 12

crown: 48. 88. 105

cult, competition among c.: 19. 74; foundation of c.: 2. 19. 48. 131; c. founder: 48; c.
transfer: 22. 117 (parentalia, rosalia). 121; ¢. of Roman magistrates: 146; see also
emperor cult, hero cult, ruler cult, festival, ritual

cult personel: agonothetes: 14. 69. 87-88. 91; archiepimenios: 105; archieranistes: 77;
archiereia of the emperor cult in Asia: 28; in a city: 28; archiereus of the At-
talids: 105; archiereus of the emperor cult in Achaia: 88; in Asia (Asiarches): 28.
104. 156; in Lykia (Lykiarches): 28; in a city: 71. 131; archiereus ton ITonon: 63;
archimagos: 62; dendrophoros: 136; epimenios: 77; hiereia: 14. 28. 61. 108. 111.
126. 131; hiereus: 6. 14. 28. 63. 70. 77. 105. 108. 126-127. 131. 136. 139; hiero-
keryx: 88; hieromnemon: 10. 88; hierones: 64; hieronomos: 105; hierophantes:
42; hieropoios: 137; hieros pais: 88; hieros: 90; hierothytes: 138; hydragos: 29;
hyphydragos: 29; kleidophoros: 131; kleidouchos: 77; magos: 62; meter den-
drophoron: 136: neokoros: 28. 121; neopoies/neopoios: 91. 97; pyrouchos: 17;
theekolos: 115; zakoros: 131; see also priesthood, Greek terms

curse: 44. 54. 129; in an oath: 28; curse tablet: 49. 68; see also funerary imprecation,
magic

daimon: 131
decoration, of sacred objects, places: 61. 88

dedication: 3. 60; of foot: 13; of money: 24 (thrown in fountains). 79; of reliefs: 48; of
sacrificial implements: 28; of statues: 28. 39. 126; of a temple: 113. 151
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dedication, by priest/priestess: 17. 150; by priest after his term of office: 3; by soldiers:
3. 22, 50. 59; in commemoration of an athletic victory: 92; for the safe return
from a journey: 48. 58; for rescue: 58-59; for the victory of an emperor: 3; for
the well-being of the family: 48; for the well-being of an emperor: 80; thankgiv-
ing: 28. 58-59, 78. 110; upon divine command:3. 48. 70. 117; funded with sa-
cred money: 127; joint dedication to healing god and doctor: 28; reciprocity in
dedicatory practices: 154, regulation concerning d.: 88

deification, of Antinoos: 98; of Drusus: 131

deities: Agathos Daimon: 77. Amphiaraos: 75. Aphrodite: 73. 77; Epekoos 3; Eudie
77; Hilara 4; Pontia 33. Apollon: 28. 33. 77. 98. 121. 125. 131. 147. 151; Che-
reusieideus 28; Chresterios 58; Delios 25; Delphinios 14; Didymeus 31. 41. 131
(?); Ietros 3. 14; Karneios 35; Klarios 52-53; Komaios 121; Mousagetes 150; Ni-
syreites 58; Oulios 152; Pholeuterios 152; Pythios 78; Samnaios 10. Ares: 3. 117.
Arete: 28. Artemis: 3. 17. 121. 131. 150-151; Brauronia 144; Diktynnaia 109;
Eleithya 109; Ephesia 30. 74; Hyakinthotrophos 34; Katagogis 51; Opitais 121
Philoparthenos 17; Tauropolos17; Thermia 70. Asklepios: 3. 8. 15. 28. 33. 58.
88. 98. 155; Poliouchos 141; Soter 141. Athena: 3. 12. 40. 58. 77. 131. 155; Lin-
dia 31. 77; Pronaia 88. Demeter: 3. 8. 14. 17. 28. 54. 70. 98. Despoina: 100
(?). Dionysos: 3. 8. 98. 112. 120-121. 128. 136; Bakchos 77; Botrys 121; Kad-
meios 88; Katagogios 51. Dioskouroi: 28-29. 33; Soteres 3. Dodekatheon: 126.
Eileithyia: see Artemis. Eirene: 3. 131. En(n)odia: 26. 38; Korroutara 26 (?).
Eueteria: 70. Eumelios: 77. Ge: 117; Karpophoros 28 (?). Glykon Neos Askle-
pios: 19. Hades: 33. Hekate: 3. 16. 52. 131. Helios: 8. 58. 77. 117. Hephais-
tos: 33. Hera: 12. 31. 111. 117; Ourania 77. Herakles: 3. 8. 28 (Theos). 35. 58.
60. 145. 154. Hermes: 9. 35. 60. 77. 98. 145; Chthonios 150; Enagonios 88; Eri-
ounios 9; Pantokrator 9; Polykarpos 95. Homonoia: 28. 39. Hygeia: 141.
Kore: 14. 135. Korybantes/Kyrbantes: 32. (2. Leto: 3. Mes: 28; Axiottenos
58; Ouranios 13. Meter Theon: 3. 14, 121. Maia: 60. Moira(i): 3. 8. Mousai: 3.
35. 41. 112, Nemesis: Aniketos 121. Nike: 52. Ouranos: 117. Pan: 121; Eu-
hodos 58. Parthenos: 121. Persephone: 3. 54. Phorkys: 152. Plouton: 49.
121. Ploutos: 3. Poseidon: 58. 69. 121. 160; Aisios 29; Asphaleios 77; Prosbate-
rios 65. Selene: 117. Semnai Theai: 86. Sozon: 58. Thea: Almopia 121; Rhome
28. Theion: Polymorphon 131. Theoi: Dikaioi 28; 28; Dodeka 126. 134; Hosioi
28; Katachthonioi 33. 90; Megaloi 28. 49. 55; Motaleon 127; Patrioi 126. Theos:
Ano 28; Epekoos 20; Hypogaios 121; Hypsistos 13. 36. 58. 120. 131. Tyche: 28.
59 (7). Zeus: 8. 12. 52. 58. 87. 98. 117. 119. 121. 126-127. 131. 151; Agoraios76;
Antigonaos 2; Atabyrios 77; Bronton 48; Chrysaorios 131; Hyetios 77; Hypsistos
12. 77. 113; Karios 127, Karpophoros 28 (?); Megas 28; Megistos 48; Megistos
Kapitolios 110; Melosios 158; Na(i)os 135; Nemeos 85; Olympios 50. 126; Pana-
maros 131; Pharnavas 6; Pyrgenos 48; Sarapis 110; Solymeus 17; Soter 28. 77.
118; of Thymnasa: 6; Tropaios 105

deities, Anatolian: Kakasbos: 28 (Theos); Egyptian: 11. 22. 58. 121. 131. 139. 148;
Oriental: Anaitis/Anahita: 6. 62; Astarte: 77; Jupiter Dolichenus: 3; Kybele: 3. 11.
136; Mithras: 3; Sabazios: 28. 33; Theos Rabbou: 5. 43; Roman: Tuppiter Opti-
mus Maximus: 33; Silvanus: 33. 120; Thracian: Bendis: 117; Rider God: 3. 33;
Souregethes: 121

deities, assimilated with a deceased person: 73; patrons of agriculture: 48. 126; of the
agora: 95; of children: 26; of fertility: 95; of livestock: 77; of potters: 12; of sea-
faring: 65; periodical return: 51
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double axe: 28
Derveni Papyrus: 8

Eleusinian mysteries: 155

emperor cult: 11. 28. 41. 63. 69-71. 77. 101. 104. 122. 126. 131. 141. 143. 150. 156
epiphany: 34

eschatology: 28. 46. 99. 124

fasting: 14

festival, establishment of: 34; funding of: 91. 127

festivals, agons: Alexandreia: 63 (Ionia); Amphiaraia: 140 (Oropos); f. in Athens: 83; f.
of the Cretan Koinon: 94; Dia: 126 (Hierapolis); Didymia: 123 (Miletos); Diony-
sia: 88 (Chios). 89 (Fretria). 91 (Iasos). 125 (Alabanda); Eleutheria: 138
(Plataiai); Eurykleia: 123 (Sparta); Genesia: 86 (Athens); Heraia: 131 (Lagina); of
the Tonian Koinon: 63; Isthmia: 69. 123. 140; Kaisareia: 28 (Kibyra). 123
(Sparta); Katagogia: 51; Kornelia: 123; Nemea: 85. 94; Nikephoria: 106-107
(Pergamon); Nyktophylaxia: 132 (Delos); Olympia: 94 (Smyrna). 123 (Olym-
pia?). 126 (Hierapolis). 142 (Olympia); Panathenaia: 137. 140 (Athens); Pan-
ionia: 63; Ptolemaia: 88 (Alexandria); Pythia: 88. 123 (Delphi); Rhomaia: 140
(Oropos); Soteria: 88 (Delphi); Thesmophoria: 132

fire: 8. 17

foot, dedication of: 13

funerary cult: 6. 28. 77. 90. 99. 114. 117. 119. 121. 128. 138. 143; f. imprecation: 6. 90.
117. 149; protection of grave: 17. 90; see also burial, heroization, Greek terms

gem: 52-53

godfearers: 13. 20

grove: 10

gymnasium: 28. 35. 94. 145

hair, offering of: 108. 131

healing: 28. 58. 74; cult: 19

Heraclit: 8

hero cult: 42; Achilleus: 14. 16; Heros Auloneites: 120-121; Heros: 121; Heros Epekoos:
121; Kar: 67; heroization: 8. 27-28. 48. 73. 90. 102. 138. 153

homosexuality: 23

hymn: 9; hymnodos: 28; hymnody: 19

identity, religuous: 19
inauguration, of magistrates: 108
initiation: 23. 61. 124

inventories: 24. 30-31. 79. 88
inviolability: 30. 88; see also asylia
invocation: 48

Jews, Judaism: 13. 20-21. 82. 120-121. 149. 157
justice , divine: 8. 28. 54. 117. 129

labrys: 21
land, sacred: 88
Late Antiquity, paganism in: 20-21
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lex sacra: 32. 34. 42. 61. 83. 88. 93. 116. 126. 131
libation: 9. 126-127

magic: 44-45. 49. 52-54. 68; cf. amulet, curse, gem

manslaughter: 88. 93

manumission: 6. 13. 72 (7). 114

marriage: 119

mind, holiness of: 15

mystery cult: 19. 41 (in connection with the emperor cult?). 72. 98 (in connection with
Antinoos). 121. 128. 136. 155

myth: Aias: 115; mythical ancestry: 98; see also hero

names, as reflection of religious beliefs: 21; theophoric n.: 14 (Metrophanes, priest of
Meter?). 28 (Menophantos, Menis, and cult of Mes). 77 (Eumeliodoros; Her-
meios founder of the Hermaistai). 81 (in Egypt); theophoric names of tribes: 98

night, celebrations: 132; see also pannychis

number, religious significance of: 6

Nyktophylaxia: 132

oath: 129; amphictyonic: 88; citizen: 28; ephebic: 28; treaty 28
oracle: 19. 41. 88. 119. 130-131; alphabetical: 28
‘Orphics’: 8. 46. 124. 128. 152

paganism in Late Antiquity: 21

Panathenaic amphora: 7

pannychis: 127

papyri, magical: 45

Parmenides: 152

personification: 7; see also deities, s.vv. Arete, Eirene, Eueteria, Homonoia

pilgrimage: 9; protection of pilgrims: 88

Pindar: 46

politics, and religion: 30. 75. 108

prayer: 28. 54

priest, priesthood; couples of priests: 28. 104. 131; accumulation of priesthoods: 28.
131; election of: 108; families of p.: 104; p. for life: 28. 32. 70; list of p.: 111,
perquisites: 32. 61. 83; prohibition of reelection: 108; sale of: 30. 32. 61

private, cult: 32. 41, p. sacrifice: 61

procession: 86. 108. 131; processional chariot: 140; processional way: 74

Prometheus: 12

protection, of pilgrims: 88

purification: 61. 93. 126; purity: 15

reciprocity, in the relation between mortals and gods: 154

rituals; aesthetic of: 88; interruption because of war: 88; cf. s.v. banquet, bath, fasting,
hair offering, inauguration, initiation, libation, Nyktophylaxia, oath, pannychis,
prayer, purification, sacrifice

roses, offering of: 126

ruler cult, Hellenistic: 22. 105. 108. 121; see also emperor cult
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sacrifice: 28. 32. 42. 48. 56. 61-62. (69. 83. 105. 108. 126. 131. 137-138; funding of s.:
126. 137; bloodless: 83; sacrificial animal: 64 (purchase). 83. 116. 131. 138; sac-
rificial meat: 88 (distribution). 121

sacrilege: 88

salvation: 58

sanctuaries: 30. 137bis; boundary stone of: 147; cleaning of: 10; destruction of: 14;
finances of: 24. 30. 88; fines paid to: 10; inviolability of: 30. 88; protection of:
88; revenues of: 10; see also grove

sexuality: 23. 45

slaves, sacred: 14, 72 (?)

soul: 8. 12. 21, 44. 48

statue, cult: 14. 17. 28. 80; dedication of: 28. 39. 126

supplication, suppliant: 34. 131

syncretism: 55. 62

tent: 88

theft, of sacred money: 88
Theokritos: 45

theoxenia: 42

thunder: 48

thymiaterion: 52

tree: 14; see also grove

violence, religious: 14
virgin: 7. 108. 140
vow 2-3.28. 38. 48. 52. 150

war: 58-59. 88

water: 46

wedding: 108

women: 14. 17. 51. 61. 132; association of: 77; and athletic competitions: 69. 140; and
magic: 45; see also virgin

Greek Words

associations, cult associations and their officials: &opytBodnokog 136; doytepaviotic 77;
doytpbotne 136; Baxy(e)iov 130; Bdnym 136; Bouvxdrog 136; Eoavog 77; Oiccog 77;
wowdv 77. 136; novphg 136; pbotar 121; matno omelpng 136; omelpo 136;
onelpgpyng 136; ovumopevdpevol 77; ocvumootov 121; abvodog 77; GuoTNUAEYNG
136; cf. below, cult personel, s.v. dpytBacodo, *OTAPOROC, HQAVLZQYNG,
AQUTNELINOC, AMVOEOQOG, ALYVOETTELY, VaebNnnopdog, otLopdeog

cult personel (selection): done 131; doyBaocodoa 136; devdpoyopoc 130; elphvne 64;
Candpog 1315 Aphvne 64; tepd 72; notapdpog 136; xovpne 136; xpavidoyne 130;
noaotaxdg  136; Aettopedw 150; Awvapdpog 136; Avyvodmtowr 130; untne
Sevdpoygbpwy 136; vapdnropdpog 136; npd noeng 61; mupodyog 17; otutopdpog
1306; 08payog 29; dpudpayos 29

curse formulas: &€mAn etvor uald adTOV Mol yevedv 28; mavolng nal é€ming mpodptlog
dmolorto 6; Exvtov aitidoeton 28; ol ndvieg Oeol neyolwiLévol yévotoay nal 1@ yévet
adtod 28; Eoovtar adtd of daipoveg xeyolwpévor 28; Efet mdvtag todg Oeolg
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neyohwpévoug 28; peta tod yévoug gmororto 28; Awog éyétw 28; Eotw 10ig
rataryOoviog Oeolg 28; dpac tiOnut adtolot xal téxeor mappilovg poliv “Adou
néyay xevbudva xal oxdtov mhhag 54; obtwg dbolg mepinécolto cuvpoais 90;
0dpavog, y7), Bdhatta xamoy adt® wn évéyratto, BAOLTO AN TAvOLY TavomeQue
117; Boton ad1@ meog tov Oeodv (et sim.) 149

dedications: &yaipo 39; 8dpov 117. 135; émtoyf 3. 48. 70. 117 (uat’ émtoynv);

edyaptotior 110 (Omép e0.); edyoprotd 28. 101; edédpevoc/n 38. 48. 150; edynv 2.
28. 48. 52; nat’ edynv 3; dnép edyfc 133; épepdn 5; nabepdw 17. 28. 80. 131,
notevy? 3; uéhevote 48 (rotd xéhevowy); ovvrabiepdw 120; oblopar 28 (St
gow0ny); cwlelc éx peydhov nvdivou/éx peydhwv nvdbvay 58; cwnple 58. 80
(dmep 0.); TOoyn 80 (bnép 1.); yaptoTELov 58; Yuynd ddpa 9

epithets (a selection): Gyogatog 76 (Zeus); qvixntwo Soupdvay 54; dvixntog 3 (Mithras).

121 (Nemesis); dvw 28 (Theos); doydhetog 77 (Poseidon); Bpoviav 48 (Zeus);
deondng 41 (Apollon); dinarog 28 (Theoi); évayoviog 88 (Hermes); énnuoog 3
(Aphrodite), 20 (Theos). 48 (Zeus Bronton). 121 (Heros); ebodog 58 (Pan); #Hjowg
33 (Thracian Rider God); fetp6¢ 3 (Apollon); thapd 4 (Aphrodite); xapnopdpog
28 (Ge?, Zeus?). 70 (Agrippina); xataywytoc 51 (Dionysos); nataywyic 51 (Arte-
mis); xatoyOéviog 33 (Theoi); ntiotng 28 (Tiberius); xOptog 28 (Ano Theos). 32
(Thracian Rider God). 121 (Poseidon); péyag 28. 49. 55 (Theoi), 28 (Zeus);
néytotog 48. 110 (Zeus); pedéwv, Bopuadévnoc/ “lotpou 14 (Apollon); deyte 139
(Isis); obhog 152 (Apollon); odpavia 77 (Hera); odgaviog 13 (Mes); TavtonQdtwo
9 (Hermes); mopbévog 121; mdtotor 126 (Theoi); mohobyog 141 (Asklepios, Hy-
gieia); molbuapnog 95 (Hermes); moddpopyov 131 (Theion); movidpyng 14
(Achilleus); movtioe 3 (Aphrodite); notPatépiog 65 (Poseidon); npoofatfprog 65
(Poseidon); oepvy) 54 (Persephone); obwaog 28 (Theod); oblwv 58; cwtie 3
(Dioskouroi), 28 (Tiberius, Zeus). 77. 118 (Zeus). 141 (Asklepios, Hygieia);
tawpondrog 17 (Artemis); tpomatog 105 (Zeus); dmoyatog 121 (Theos); Udrotog
13. 36. 58. 120. 131. 149 (©BebdQ). 77. 113 (Zeus); gikiog 28 (Zeus); phondbevog
17 (Artemis); gwAevtplog 152 (Apollon); yB6viog 150 (Hermes); ypnotnptog 58
(Apollon)

funerary cult and architecture: Bwpov Eoyov 28; Bwprov pvnueiov 28; nomov 28;

Nowvetov 117; Howg 27-28. 90. 102. 153; réoyn 99; mxpaxaiw 117. 121;
nogevidho 121; 068a 121; uyad matoe 48

magic: Bopoxdroyov 44; Bupoc 44; low 52-53; @douora 54

prayer: énebyopor 54; edywAn 54
rituals: depietelar 34; dpietebo 34; dpintwo 34; évayilew 42; évayiopa 42; dvaytopog 42.

61; évaytothptov 42; edwylo 28; Bunmokin 41; fepd vedrowta 28; 1(e)povpyéw 41.
126; otdyw 51; notdpyopot 126; notevyad 28 (ratevy®dv Auépa); xopuPavtilw 61;
nopuBavtiopnde 61; xoowvor 1315 xpeogurdniov 121; nonmeidlew 61; AoB?n 9;
hovtpov 126; hodw 61; Adtg 88; wnotein 14; vuxtogurd&o 132; Eeviopdg 61;
novnyvptg 131; mavwoyic 127; mpatAviog 116; omnovdh 9. 126; cuvbdw 126; ogdyta
28; teléw 61

sanctuaries and their facilities: ayioopa 20; &hoog 3. 10; Bwude 14. 42. 131; €5pov 14 ()

goyapa 42; doyqpov 42; natapuyn 13; mpdvatov 5; tépevog 9. 138

various aspects of piety and worship: &yvog 15; ayvag 3; dhettnotog 28; évebyouar 117;

ebaryng 28; edoéfetar 112. 126; edoePéw 117; edoefrg 1; edoefig 131; ebyopor 3;
Oecomointog 14 (16moQ); Oeooefeic 13; Gotog 9. 15; Ooiwg 131; oéfopon 13;
oepvoTng 88
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1) P. ADAM-VELENI — E.K. SverRkos, “Emtdyec omireg Gno 1] Oscoohovinn”, in
Tavelijro Zvvédpo *Erypaypudc, p. 13-34 [SEG LT 891; BE 2002, 278]: Ed. pr. of an epitaph
from Thessalonike in which the deceased woman is described with the attribute edoefng (1, 1st
cent. B.C/A.D). [AC]

2) N.E. AKYUREK SAHIN, “Neue Votivbiisten fiir Zeus Antigo(wnaos”, Olba 6 (2002),
p. 71-84: Ed. pr. of four busts of a bearded man (probably a god) found in 1974 near the village
Cukuroren (Lydia, 3rd cent. A.D.). Two of the busts bear dedicatory inscriptions identifying the
objects as votives to Zeus Antigo(wnaos in fulfillment of vows (III: *Avtyovd[w] | e[dyAv]; TV: Au
"Avtyouvdw | [e]oxAv). The cult of Zeus Antigonaos was already attested in Lydia. A. prefers a
derivation of the epithet Antigonaos from the name of the cult founder (an Antigonos) [¢f. EBGR
1998, 236 bis], rather than an association with a Hellenistic king [¢f: EBGR 1998, 67 on p. 55]. [[M]

3) M. ALEXANDRESCU VIANU, Histria. IX. Les statues et les reliefs en pierre, Bucarest/Paris,
2001 [SEG LI 932]: This catalogue of sculpture found in Histria includes numerous inscribed
objects (bases of statues and reliefs, funerary and dedicatory reliefs, and altars). Dedications: to
Aphrodite (105, by a priest after his term of office, 3rd cent.), Aphrodite Pontia Epekoos (103, 2nd
cent.), Apollon Ietros and Leto (101-102, both under the priesthood of Hippolochos, 5th/4th
cent.), Demeter (172, as a vow, 1st/2nd cent.), Meter Theon (104, 1st/2nd cent.) [read xatevyn
(vow), not xat’ ebynl, the Dioskouroi Soteres (178, by the soldiers who participated in an
expedition to help Apollonia, 2nd cent.), Mithras Theos Aneiketos (191 = CIMRM 2307, 2nd/3rd
cent., dedicated by a pater: xat” émtayny, ®ed *Averityw Mitpg dvébnuev eig dhoog dndxpugpoy |
Fogodn ebyecbot ayvarg), the Moirai (193, 3rd cent.), the Thracian Rider God (Heros; 153, 2nd
cent. A.D., xat’ edyny; 157: Heroni invicto), and for the victory of an emperor (174, Antonine
period). The statues and reliefs represent the iconography of Aphrodite, Ares, Artemis, Asklepios,
Athena, Demeter and Persephone, Dionysos, Eirene, Hekate, Herakles, Kybele, the Muses,
Ploutos, Jupiter Dolichenus, and the Thracian Rider God. [AC].

4) S. Anezri, “A Different Guild of Artists: 10 Kowaov t@v nepl myv Thapav *Agppoditny
eyvt@v”, Agyaoyvwoia 11 (2001/02), p. 47-56: A. presents an English version of her article
summarized in EBGR 2000, 5. A. argues convincingly that Aphrodite Hilara was the patron
goddess of a guild of artists who performed in comic-erotic spectacles (phlyakes, mimes, and
pantomimes) and did not participate in the official program of Greek music competitions; for this
reason they had no place in the guilds of Dionysiac artists in Magna Grecia. [JM]

5) Y. AUGIER — M. SARTRE, “Le dieu de Rabbos, maitre du « temple périptere » de
Canatha”, MDAI(D) 13 (2002), p. 125-130: Ed. pr. of an architraval dedicatory inscription
found during the excavations at the so-called “peripteral temple” of Kanatha (Syria, c. A.D. 150-
200) [¢f. the preliminary report in EGBR 2001, 131; BE 2002, 466; SEG L 1535; the excavators
suggest a different date; see supra n° 43]. Philippos, a member of the council, his wife, and his
son financed the construction of the pronaos and dedicated it to Theos Rabbou (16 npdvatov |
oixodopnoavies éprépna |av e PafBBov)l. Associating the new text with an inscription which
documents the dedication of a propylon to Theos Rabbou by Sithros (/GLS XVI.1, 143, A.D. 162
or 163), A.-S. suggest that Sithros dedicated the monumental entrance to the sanctuary of Theos
Rabbou; Philippos and his family dedicated the pronaos of the temple. [JM]

6) M. AYDAS, “A Priest of the Goddess Ma at Komana”, EA 34 (2002), p. 23-27 [BE 2003,
534]: Ed. pr. of the epitaph of an anonymous person [with a quotation from his testament]
(Yehilova, Imperial period); this person set an undetermined number of slaves free, forbidding
the exposure of their children and further burials in his tomb. The manumitter may have been a
priest of Ma at Komana, since her sanctuary (200 km east of the finding spot of the text) is
known to have owned slaves. The inscription contains a unique imprecation formula: “If one of
the freedmen or their descendants is unjust or takes to himself something of those, which have
been given by me, or damages or abuses (the tomb) [but see below], this person will offer as
atonement (dnoteivew) [correct: “will pay as a fine”; the text explicitly excludes the possibility of
atonement] nine uncorrupt girls, nine boys, nine bulls, nine white animals with golden horns
(tadpoug 0, | hevrode ypuoorépwtag 6) [read: tadpovg {@} | Ahevrodg ypvooxépwtag 6'; “nine
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white bulls with golden horns”; there were nine types of offerings, not ten], nine cows, nine
horses with golden bridles, nine white he-goats, nine she-goats, nine rams with golden fleece and
nine white swallows to the goddess in Komana every year. Let this person bring these to Zeus
from Thymnasa, Zeus Pharnavas, and Anaitis. (And even so) the proclaimed [aforementioned]
gods will not be appeased and neither the earth will give fruit nor the sky water nor the sun light.
This person will also be liable to temple-robbery and this person’s root will be completely and
utterly destroyed (mavoine nai E€ming mpodetloc dmororto)”. [A. understands the anticipated
violations as being commited by the freedmen, and the beginning of the clause can indeed be
understood in this way (éav 8¢ g T@v dnekevbépwy 7 Eyyovey adtev 7 ddwno); however, the
next phrase makes better sense if the freedmen are the object, not the subject of the violation: #
dpéhntal Tt adtdv @V O éuod Sedopuévwy; and what follows (3] Bhady # évemnptdoy) cannot
possibly refer to the tomb. As in manumission records, in general, this clause aimed at protecting
the freedmen and their descendants: “and if someone violates the rights of (any of) the freedmen
or their descendants of takes away from them one of the things granted to them by me, or harms
them or treats them abusively/disrespectfully, etc.”]. A. comments on the religious significance of
the number nine. As swallows are migratory birds, the offerings were to be made during a festival
in the spring. Pharnavas is a new epithet of Zeus, possibly of Persian origin (farnah = royal
splendor, glory). [AC]

7) M. BEnTZ, “Die Preisamphoren aus dem Mosaikenhaus in Eretria”, AK 44 (2001),
p. 3-12 [SEG LI 1122]: Re-edition of three Panathenaic amphoras found in a private house in
Eretria (SEG XLITT 108, 363/2 and 300/59 B.C.). The unique feature of their iconography is the
representation of female personifications, which B. tentatively interprets as Charis and the
personification of the games. [Since neither Agon nor Panathenaia is female, the female
personification may be that of Heorte]. This is a rare case in which the archaeological context
gives information about the use of Panathenaic amphoras in private houses. In this case, these
vases were probably desplayed in the peristyle in front of the banquet rooms. [AC]

8) G. BETEGH, “Papyrus on the Pyre. The Derveni Papyrus and its Archaeological
Context”, ActaAntHung 42 (2002), p. 51-66: A survey of the significance of fire in the ideas
and rituals of the ‘Orphics’ endorses the assumption that the Derveni papyrus was not thrown to
the pyre as junk, but was designed to be burnt as part of the burial of its owner. In support of
this very appealing hypothesis B. points to the expression ypaupdtev xamvods in EURIPIDES’,
Hippolytos 953f. in the context of Orphic and Bacchic rites, to the representations of heroised
persons who hold a papyrus roll in their hand, to the Orphic custom of accompanying the dead
with texts, and to the special role allotted to fire in the Derveni text, in Heraclitus, and in
mythological narratives. B. observes a striking convergence between the Derveni papyrus and the
Orphic lamellae from Thourioi. Gold leaf C, which was found in the coffin of a cremated person,
reveals despite its very fragmentary condition a connection between divinities and physical
elements or parts of the cosmos (Demeter-earth, Zeus-air, Helios-fire, Moira nappnotwe-the
wisdom of Zeus; c¢f. the use of the verb éuvoato in connection with Zeus’ creative power in the
Derveni papyrus); these connections find close parallels in the Derveni papyrus. The reference to
death by lightning caused by Moira in gold leaf A1 from Thourioi may be interpreted as a form of
heroization [possibly in conscious analogy to Dionysos’ death]. Further [less compelling] analogies
with the Derveni papyrus are detected by B. in the myth of Herakles’ heroization and in the
Thessalian cult of Asklepios. Finally, an eschatological role is attributed to fire by HERACLITUS (B
16, 28, 64, 66 Diels-Kranz), in close connection with divine justice. In light of this evidence, one
may suspect that the cremation of the dead had an eschatological significance in Orphic rituals,
representing the destruction of the body and the liberation of the soul. [AC]

9) M. BILE, “Une inscription crétoise en 'honneur d’'Hermes: IC I, XXVIII, n’ 2", Cretan
Studies 7 (2002), p. 21-31: B. discusses an epigram (I.Cret. T, xxviii 2, 2nd cent. A.D.) found in
a cave near Axos. Salvius Menas, who regularly came as a pilgrim to the cave, honors (1. 11 and
13) Hermes with libations (1. 3: omovdfy; 1. 4: hotBatot) and sacrifices (1. 3: Ouoiny; 1. 11: Ouoiav),
as well as with utcewg €€ daing Yoyma ddpa (1. 5). [The “spiritual gifts of a pious possession”
may be hymns or other poetic offerings, such as the present epigram; for the offering of “spiritual
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sacrifices” in the Imperial period see EBGR 1994/95, 41; for the assimilation of a poem to a
libation see FARAONE's study summarized infra n° 46]. In 1. 12 Hermes is addressed as
navtonpdtwe "Eoetotviog (Eriounios being a Homeric epithet for Hermes). The epigram ends with
a reference to the sacred precinct of the god (1. 13: téuevoc). [AC]

10) W. BLiMEL, “Neue Fragmente der Pachturkunden aus Amos”, EA 34 (2002), p. 107-
114 [BE 2003, 487]: Ed. pr. of a further fragment of the leases of land which were undertaken
under the responsibility of the hieromnamones in Amos (3rd/2nd cent.; ¢f. W. BLUMEL, Die
Inschriften der Rbhodischen Peraia (ISGK, 38), Bonn, 1991, n” 352-354 = I.Rbod.Per. 49-51). The
new fragment refers to fines payable to Apollon Samnaios (B 19), forbids burials in the fields
which were leased (B 28-30), and mentions a sacrifice in the “fair grove” (A 17). [The latter clause
provides information about the revenues of sanctuaries from groves; when one places a
punctuation mark after ot énioteya momodtw (“and he, sc. the leaser, shall construct roofs™), the
following text makes sense; it refers to the purchace of the necessary timber (not &v eig O[- -], but
aveloO[at]) needed for the aforementioned roofs. This material was provided by the hieromnamo-
nes, who sold the branches and dry hay (£0ha and €npd) collected when the grove was cleaned
for the performance of a sacrifice; the xdpBa is not a “WeihegefiR” (as in Delos), but a unit of
measurement: £0ka 8¢ &1 xa yoNnt veloh|oar Gowv xa déntar] énl 1o olufuata Ta &l Tob dypod
oA TQY [EQOUVAUOVK[V TRV &V doyat Ebvt]wy Euxa &v xahat dhoel 00wVt "Aptol o Enpa éx 100
fe[pob Tag — - O]y mAyLY TEWWRAkoL Tav 8¢ xbEBav dho [A]Bokav Ghav; “and if he (the leaser)
needs to purchase timber which is necessary for the (roof of the) buildings on the field, he shall
buy the dry timber/hay from the sanctuary of — —, for the price of three obols a cubit and two
obols a kyrba, from the hieromnamones, who are in office, when the Amians perform the
sacrifice in the fair grove”; BLUMEL, o.c. n” 352 A 28-32, can be restored in a similar way: [£0Aa 8¢
el na yonlnt dvelobot Sowv »]a déntan ént ta olnn[pota Ta éml 100 GyEod THEA TOV lEQOUVAUOVWL]Y
TV &v doydL dov[tav Guxa év xakot dhoet Bowvt “Autor o €npa] éx tob lepod Tdg — — TOW mayLY
TotwBohou av 8¢ x0pBav 8bjo dBokdv Bha|vl; ¢f. 353 A 1-3]. [AC]

11) L. BORMANN, Philippi. Stadt und Christengemeinde zur Zeit des Paulus, Leiden/New
York/ Cologne, 1995: B. studies the society at Philippoi in the 1st cent. A.D., primarily in the
light of Paul's letters, with occasional use of the inscriptions. We single out the discussion of the
religious life, especially the emperor cult (p. 30-67, with lists of the flamines Divi Augusti et
sacerdotes divae Augustae and the seviri Augustales on p. 43-46), the cult of Kybele/Magna
Mater/Mater Deorum (p. 55/56), and the cult of Isis (p. 56-60). [AC]

12) G.W. BoweERrsock, “Notes on the New Edessene Mosaic of Prometheus”, Hyperbo-
reus 7 (2001), p. 411-415: A new mosaic from Edessa with Syriac texts (J. BALTY — F. BRIQUEL-
CHATONNET, “Nouvelles mosaiques inscrits d’Osrhoene”, Mon. Piot 79 [2000], p. 31-72, c. 3rd cent.
A.D.) represents the creation of mankind by Prometheus. A group of divinities, including Zeus
(MRLH’, “lord of the gods” and Hera (HR), observes how Hermes is bringing Psyche towards
three clay statues made by Prometheus. B. identifies the three figures standing to the left of Zeus
as Aion (a bearded man holding the wheel of time with the four seasons), Prometheus (a bearded
man next to the inscription PRMTWS QRMYWS, sc. Ilpopnfedg nepapuedc), and Athena, as a
patron of potters. [AC]

13) G.W. BowEersock, “The Highest God with Particular Reference to North-Pontus”,
Hyperboreus 8 (2002), p. 353-362: S. MITCHELL has argued that the cult of Theos Hypsistos is
to be considered as a single cult, linked with Judaism (¢f. EBGR 1998, 109), while Y. USTINOVA
(The Supreme Gods of the Bosporan Kingdom, Leiden, 1999) insisted that a single cult has never
existed [¢f: EBGR 2001, 175 and already 1991, 241]. B. rejects MITCHELL'S views stressing that
designations of divinities should be seen in their local context; e.g., in Athens Zeus Hypsistos is
perceived as a divine healer, which is uncharacteristic of Zeus elsewhere and inconceivable in a
Jewish context; the dedication of a divine foot in bronze to Theos Hypsistos in Termessos ( TAM
II1.1, 32) is clearly pagan; a text at Sibidounda which mentions Theos Hypsistos in the context of
a “divine refuge” (xatauy”n; G.E. BEAN, “Notes and Inscriptions from Pisidia 11", AS 10 [1960],
p. 70 n° 122) is Jewish, but in the neighbouring Andeda a dedication to Theos Hypsistos was



436 A. CHANIOTIS, J. MYLONOPOULOS

made by a pagan priest of Mes Ouranios (ibid., p. 65 n” 115); similarly the expression Oeooefeic
does not necessarily have the same meaning in every place. The only evidence which correlates
the theosebeis with worshippers of Theos Hypsistos (CYRIL. ALEX., PG 68.281-282) refers, as B.
argues, to a local group in Palestine. With regard to the associations of the worshippers of Theos
Hypsistos in Tanais, B. argues that the expression d8ekyol oeBbuevor Oeov Bliotov (CIRB 1281,
1283, 1285, 1286) is not compelling evidence for Jewish influence. A different local cult of Theos
Hypsistos is attested at Pantikapaion (Kerch) in connection with manumission inscriptions of a
Jewish or highly Judaized community (e.g. CIRB 70-71, 73, 985). In two documents the freedmen
were expected to show their devotion to the Jewish synagogue; the expression ywplg ig t[n]v
npooevynyv bOwneiag e nal mpooxx[ptep|nosw|c] in CIRB 70 corresponds to ywplc 10D
npoouaETeEelv 19 mpoocevyy] ual Oeov oéfwv in CIRB 71. [For a different interpretation of the
obligation of these freedmen see EBGR 1996, 57, where it is pointed out that the verbs Bonedw
and mpooxxptepéw often express the duties of servants (e.g., DEMOSTH. LIX 120; PLATO, Theaet.
173 a; PSI'V 525 1. 16); this clause is compared to the obligation of persons dedicated to divinities
to serve their sanctuaries on the days of festivals (see EBGR 2000, 155); according to this
interpretation, the manumitted slaves were free, except for services they had to offer to the
synagogue on certain occasionsl. [AC]

14) B. Bravo, “Luoghi di culto nella chora di Olbia Pontica”, in Problemi della chora
coloniale, p.221-266 [SEG LI 969-970]: B. discusses many inscriptions which provide
evidence for the cults and sanctuaries in the territory of Olbia, in particular for the cult of
Achilleus (Achilleus Pontarches) on the promontory of Bejkus, Apollon Ietros and Apollon
Delphinios in Berezan and Olbia (SEG XXXVI 693-694; XLI 612; XLIT 712; XLIV 651), and Demeter
and Kore in a small sanctuary near Zajac’ja balka (6th cent. B.C.); sherds with the inscriptions K
and THP are interprteted as referring to K (K(60n)) and Demeter ([Anu#|te) [but theonyms on
graffiti are usually in the genitive or the dative; in which sense is a nominative used here?].
According to B., the place names Borysthenes and Istros in the epithets Améihov “Intog
Bopuabévnog pedéwy (SEG XLIV 651 = IGDOP 57) and Anéhhwy Intpoc “lotpov uedéwv (SEG
XLII 712 = IGDOP 58) are the rivers Borysthenes and Istros (and not the respective cities). In a
dedication to Apollon Ietros (IGDOP 54) the lettering is deliberately designed in such a way as to
suggest a long meandering line, as an allusion to the river. In a dedication to Achilles (/GDOP 53)
B. reads top Bopdv xal 10 §¢<v>8pov (not uédpov or Edpov, ie., cult statue, as in earlier
editions). A large part of the article is dedicated to a new critical edition and commentary of a
private letter preserved on an ostrakon in Olbia (SEG XLII 710; IGDOP 24, c. 550-510 B.C.; p. 253-
264). According to his interpretation, the letter was written by an Olbian magistrate (or priest),
who lived in Berezan, to another higher magistrate in Olbia. The letter refers to the excessive
fasting of a certain Hirophos (sc. Hierophos; I. 4: [Sw ya|o dxpnv Ain<v E>xape ‘Tpdpug
wno[teinv]); he may have been a priest in Berezan, whose fasting may be related to the cult of the
Mnmp (¢f. 1. 8: [M]n1poc Bedv). Due to his excessive fasting Hirophos was unable to inspect a
number of other sacred places far away from both Berezan and Olbia (¢f. 1. 3: [rdvt]ag tOTOULG
Beomoroug mepie[noAnoa]). The tomor Beomointor (cf. the description of Achilles’ island as
ntedtiopa Oedv in BE 1991, 419) may be identified with Chalkeie (I. 5) and Hylaie (1. 6). B. argues
that Meter was worshipped at Hylaie on the ‘Inmokéw dupyn which separates the Hypanis harbor
from that of Borysthenes (¢f. SEG XLIT 709; Syll.* 730 1. 13-20). The slaves, who according to the
letter ran away after a shipwreck (l. 8), are likely to have served in a sanctuary in Hylaie;
Metrophanes (I. 9) is an appropriate name for a priest of Meter. The women in Chalkeie, who are
reported to be in great anxiety (I. 5-6: év 9] Xohxnin ai yov[aixéc elot | év txpayt ToA]A) were
probably also priestesses. The text mentions the destruction of sanctuaries (I. 7: ol Bwpol
BePhappévoll elof]; 1. 12-13: [t]av mwowv {xa} xol v <HAhwv> 8&vdpwv dxoolr |
[rataxexoppéva o]t Bnpesutal @y iTTwy NdpNract petd xvdhvwy TEA[AdV]), possibly by Skythians,
and an agonothetes (1. 1: [1@t dyw]vobéty), who probably organized contests in honor of Achilles
in Berezan. [AC]

15) J.N. BremMER, “How Old is the Ideal of Holiness (of Mind) in the Epidaurian
Temple Inscription and the Hippocratic Oath?”, ZPE 141 (2002), p. 106-108 [BE 2003,
317]: B. proposes a new date for the inscription which according to the literary sources (CLEM.
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ALEX., Stromateis V 1, 13, 3; PORPHYRIOS, de abstinentia 11, 19, 5) stood above the portal of the
temple of Asklepios in Epidauros requiring purity of mind from those who entered the temple.
According to B. the inscription mentioned belongs owing to the terminology used (&yvog and
dolog) not to the early 4th cent. B.C. [¢f. EBGR 1997, 71], but to the late 1st cent. B.C. or early 1st
cent. A.D. [But ayvoc and dotog are already used in the same context in an epigram from Phaistos
(I.Cret. I, xxur 3, 2nd cent.), missing in B.’s list on p. 107, and the expression vaog Ouddrng, which
is also used in the Epidaurian text, is epigraphically attested as early as the 4th cent. B.C. (EBGR
2001, 143 = SEG LI 239); it seems more likely that the texts from Rhamnous and Phaistos have
been influenced by the temple inscription of Epidauros than vice versal. [JM]

16) S.B. Buyskid, “La dynamique d’aménagement du territoire rural d’Olbia pontique”,
in Problemi della chora coloniale, p. 317-332: In a discussion of the cult of Achilleus on
Cape Bejkus [¢f. supra n° 14] B. reports that during his excavations in 1985/1986 and 1995/1996
several inscribed sherds were found, which name Achilleus and possibly Hekate (6th cent. B.C.)
[but EKA can be an abbreviated name (e.g., Hekataios]. [AC]

17) AV. CrraiN, “Termessos Tanrlari ve Kent Alanindan Artemis’in Yeni Epithet ve
Kiiltlerini Belgeleyen Uc Yazit”, Adalya 5 (2001-2002), p. 121-136: In a general study on
the cult of the primary deities at Termessos, Zeus Solymeus and Artemis, C. publishes two
dedications to Artemis (p. 125-127). The city dedicated a statue of Artemis Philoparthenos (early
3rd cent. A.D.). A priests [of Artemis] dedicated a statue of Artemis Tauropolos (t6 &yohua
"Aptédog Tavgomdrov ... ) Tateidt xabiépwoey; ca. A.D. 180-190). Both epithets were hitherto
unattested in Termessos. C. also publishes the epitaph of a woman, who served as mvpobyog
ANpnteog nat *Aptéudog (Termessos, Imperial period, p. 127-128). The editor tentatively restores
no|wiag Onpdv] [but then one needs the name of the deceased woman at the endl. The office of
the mupobyog [the keeper of a sacred fire, probably on the altar of Demeter] is attested for the first
time. The inscription provides evidence for a cultic connection of Demeter and Artemis. The fine
for a violation of the grave was to be paid to Zeus Solymeus [¢f. EBGR 1991, 40; 1992, 103; SEG
XLI 1268, 1270, 1278, 1280-1282, 1285-1286, 1289, 1300]. [AC]

18) A. CHaNIOTIS, “Some Cretan Bastards”, Cretan Studies 7 (2002), p. 51-57: C. collects
the epigraphic evidence for the use of metronymics by illegitimate children on Crete. He
mentions an unpublished dedicatory inscription on a bronze vessel found in the Idaean Cave (¢f.
SEG XLIV 714, late Gth/early Sth cent. B.C)), identifying the dedicant as Phaistos, the son of
Sybrita (Daiotog Xvfpitag), not Phaistos from Sybritos. He also recognizes a metronymic in a
dedication to Artemis by Stephanos, the son of Aristo (Xtépavog "Aptotdg; 1.Cret. I, xxv 6, 1st
cent. A.D.). [JM]

19) A. CuanioTis, “Old Wine in a New Skin: Tradition and Innovation in the Cult
Foundation of Alexander of Abonouteichos”, in E. DaBrowa (ed.), Tradition and
Innovation in the Ancient World (Electrum 6), Krokow, 2002, p. 67-85: The success of
the new cult of Glykon Neos Asklepios introduced by Alexander of Abonouteichos can be
attributed to the adoption, modification, and extension of existing religious traditions and to the
conscious combination of traditional and innovative elements in this cult foundation. A
comparison of the information provided by LUCIAN with contemporary religious trends known
from the epigraphic sources reveals a convergence, e.g., in the staging of the cult foundation (c¢f.
1G X.2, 255; LSAM 20), in the combination of oracle, healing cult, and mysteries, in the divinatory
practices (e.g., TAM V.2, 1055), in the theosophical oracles given by Glykon (c¢f. SEG XXVII 933),
in the rituals of the mystery cult, in the propagation of moral doctrines (¢f. LSAM 20), and in the
importance of hymnody (SEG XXXVII 961-980; LSAM 28, (69; R. MERKELBACH — ]. STAUBER, “Die
Orakel des Apollon von Klaros”, EA 27 [1996], p. 1-54 n” 2, 4, and 11). The exploitation of
traditional cultic elements made the new cult seem familiar to potential followers; at the same
time, the construction of a distinctive profile enabled the worshippers to establish a close
relationship to the new cult and to acquire thereby to a certain extent a new religious identity.
These efforts should be seen within the context of religious competition in the second century
A.D. [Cf. ID.,, Wie erfindet man Rituale fiir einen neuen Kult? Recycling von Ritualen — das
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Erfolgsrezept Alexanders von Abonouteichos (Forum Ritualdynamik, 9), Heidelberg, 2004
(www.ub.uni-heidelberg.de/archiv/5103).] [AC]

20) A. Cuaniotis, “The Jews of Aphrodisias: New Evidence and Old Problems”, SCT 21
(2002), p. 209-242: The famous inscription recording the names of Jews and godfearers at
Aphrodisias (SEG XXXVI 970) [¢f EBGR 1987, 95; 1992, 209; 1993/94, 165] is traditionally
regarded as a single text dating to c. A.D. 200. A close study of the form of the monuments shows
that the two inscribed sides bear two unrelated texts; a study of the onomastics and the letter
forms suggest a date in c. 350-400 for the earlier text (on side B), and in the 5th/6th cent. for the
later text (on side A). New evidence (graffiti, representations of Jewish symbols) demonstrates the
strong presence of a Jewish community in late antique Aphrodisias. Equally interesting is the
epigraphic evidence for a religious interpenetration [¢f. infra n° 149]. The dedication of Flavius
Eusebios, a former soldier, to Theos Epekoos (SEG XXXVII 851), demonstrates an ambiguous use
of Jewish, Christian, and pagan religious vocabulary, which makes an unequivocal attribution to a
particular religious group impossible and thus renders this text an instructive example of blurred
boundaries among religious groups: the name Eusebios was very popular among the Christians,
but it was occasionally used by Jews as well; the dedicant uses the Jewish expression ‘from the
gifts of God’ which, however, was adopted by Christians as well; it is difficult to assume that
Fusebios was a Jew, since he was a soldier (primipilarius); the expression theos epekoos is widely
attested for a variety of pagan gods, but it is never attested in Christian texts and uncertainly in
Jewish ones. A similar ambiguity can be seen in the dedication of Polychronios ‘to the god’
(MAMA VIIT 457). The dedicator’s name is attested in Aphrodisias for at least two theosebeis; a
Jewish or Christian context is evoked by the word hagiasma (holy place?, consecration?) which is
often used both in the Septuaginta and in Christian inscriptions; Polychronios was the son-in-law
of a pagan (or a Jewish?) priestess; his dedication was made for a certain Fl. Er., who may be
identified with the pagan governor of Caria Fl. Quinctilius Eros Monaxius (c. 355-360). This
evidence for the Aphrodisian Jews should be seen in the context of the religious interpenetrations
and complexities of the 4th and 5th cent. A.D. [¢f. infra n” 21 and 149]. [AC]

21) A. CHanioTis, “Zwischen Konfrontation und Interaktion: Christen, Juden und
Heiden im spitantiken Aphrodisias”, in C. ACKERMANN — K. E. MULLER (eds), Patchwork:
Dimensionen multikultureller Gesellschaften, Bielefeld, 2002, p. 83-128: Discussion of the
evidence provided primarily by graffiti and inscriptions for the interaction and the conflict among
pagans, Jews, and Christians in Aphrodisias (c. 330-500). Particular attention is given to the great
influence of the Jewish community (¢f. supra n° 20), to the persistence of pagan groups until the
late Sth cent. (e.g., Ch. ROUECHE, Aphrodisias in Late Antiquity, London, 1989, n™ 25, 40, 47, 56),
to the use of religious symbols (menorah, labrys) and characteristic personal names by the
various religious groups, in particular by the Jews, to the evidence for the crossing of religious
boundaries, to the interdependence of the three groups in their religious vocabulary and ideas,
and to the use of pagan motifs in Christian inscriptions (e.g., ROUECHE, o.c., n” 38 and 156). The
religious ambiguities of this period are particularly clear in a small group of funerary epigrams for
pagans, which stress the idea of the immortality of the soul (ROUECHE, o.c., n™ 33, 54, 153b, 154,
157; SEG XLVIII 1327; Anth. Gr. VII 690). [AC]

22) A. CuaNIOTIS, “Foreign Soldiers — Native Girls? Constructing and Crossing Bounda-
ries in Hellenistic Cities with Foreign Garrisons”, in A. CHANIOTIS — P. DUCREY (eds),
Army and Power in the Ancient World, Stuttgart 2002, p. 99-113: This survey of the
relations between garrisons and native populations in Hellenistic cities includes a discussion of
the religious aspects primarily in the light of the epigraphic sources: the contribution of garrison
soldiers to the ruler cult, e.g., in Itanos (I.Cret. 111, iv 4), Thera (IG XII1.3, 464, 1390, and 1391),
and Cyprus (OGIS 20), dedications of soldiers in sanctuaries in the cities where they served, cult
transfer through garrison soldiers, e.g., with regard to the Egyptian deities (IG XI1.3, 443, 463,
1389; L.Cret. 111 iv 14; SEG XXXI 1521), and the activities of cult associations of soldiers (e.g., SEG
VII 714). [On these subjects see now A. CHANIOTIS, War in the Hellenistic World: A Social and
Cultural History, Oxford 2005, p. 149-1541. [AC]
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23) A.S. CuankowsKl, “Ofgety. Remarques sur les inscriptions rupestres de Théra et sur
le théorie de la pédérastie initiatique en Gréce ancienne”, in Edegysoiag ydow, p. 3-35
[BE 2003, 414]: The Archaic rock-cut inscriptions of Thera (IG XII.3, 536-540, Sth-Gth cent.)
which use the verb olgw to describe homoerotic copulation have traditionally been interpreted as
evidence for initiatory pederasty, similar to that described by EPHOROS (FgrHist 70 F 149 =
STRABON X 4, 2) for Crete. A study of the significance of the verb olpw (¢f. 1.Cret. IV 72 col. 1I 2)
and of the noun olypoing, which is used in obscene contexts (/G XIL.5, 97; BE 1958, 377; SEG XV
517; IGDOP 27), makes the assumption that the homoerotic inscriptions of Thera belong to a
ritualized context highly improbable. [AC]

24) V. CHANKOWSKI, “De l'argent jeté dans les fontaines ? La “Minoé” de Délos et les jarres du
trésor sacré a la fin de lindépendance”, in Edegyediac ydgw, p. 37-49 [BE 2003, 397]: The Delian
inventories (I.Délos 408, 442, 453, 455, 461) mention money originating in Minoe (gavév &v
Muivomt, dvaryBev éx g Mwvong, év it Mivont Botepov yavév). This money was generally regarded
as money thrown by pilgrims in the fountain Minoe in Delos. CH. rejects this interpretation and
argues that it is money given as a loan to Minoa in Amorgos [but see the critical remarks of Ph.
GAUTHIER, BE 2002, 397]. [AC]

25) A. CHATZIDIMITRIOU, “Zdiponec”, AD 52 B2 (1997) [2003], p. 407-409 [SEG LI 1126-1128]: In her
report on the excavation of buildings near Zarakes Karystou (ancient Zarex, Euboia) C. mentions
several inscriptions of the type tepdg (abbreviated as fe.), which suggest a cultic function for the
buildings (7th-4th cent). A fragment of a relief pithos with the representation of a Centaur found
in a building of the late Geometric period (building TI, possibly a shrine) bears a graffito [we read
on the photo the letters iepdg Z..[- -]l A bronze weight with representation of a ram’s head in
relief (Classical period) belonged to a sanctuary of Apollon Delios CAnéihwvoc Aniio) [this
sanctuary?]. [AC]

26) P. CHRYSOSTOMOU, “Mud dvaOnpotnr omiin oty "Ewodioa Koppouvtdppa. ZopBoin
ot pekét 17 Oecoohndlc Oedc "Ewodiag 3} Deppaiog”, Movosio Mrevdxy 1 (2001),
p. 11-20 [English summary; SEG LI 739]: C. publishes a dedication to Ennodia Korroutara
CEwodia | Kopoutappy; Thessaly, c¢. 350 B.C.) with ample commentary on the nature of the cult
of Ennodia [¢f. EBGR 1998, 571. The epithet of the goddess was hitherto unattested. C. interprets it
as a dialect form of Kopwtdpou, a composite of x6gog and 10pode/1apedc. It characterizes the
goddess as a patron of children, the one who helps them stand up and walk (¢f. "Aptepic
®pocin). [But Kopovtappa may be the name of the dedicant]. [AC]

27) P. CHrysostoMOU, “Tlapatneroelg ¢ noadaiég xal véeg émypupeg &no ™y Kevipwm
Moxedovia (Bépetow Botuwaia)”, in IaveMijmo Zvvédpo °Entypapurijc, p. 171-206 [SEG LI
840 and 852; BE 2002, 269]: Ed. pr. of two epitaphs from Pella in which the deceased persons
are designated as Hpweg (2 and 14, Pella, 2nd/1st cent.). [AC]

28) T. CORSTEN, Die Inschriften von Kibyra. Teil I. Die Inschriften der Stadt und ibrer
ndhberen Umgebung (IGSK, 60), Bonn, 2002: The first of three volumes dedicated to the
inscriptions, history, and topography of Kibyra presents the inscriptions found in the city and its
vicinity (the southwest part of the valley of Alassos). New texts are marked with an asterisk.
Dedications: The most interesting dedications are two thanksgiving dedications to Asklepios (82:
ehyoptotd “Aloxhnma]; 83: edyaplotd 1@ 0ed St Eowbn[v]) by sick persons who were healed; in
both cases the healed persons thank both the god (in n” 83 also the Ty ¢ mélews) and the
doctor, who treated them (82: [fepamneu]0eic 8¢ 516 Too[yilpou 100 nafl — - — iat]pod; 83: Atovusiy
Atovuoiov (1@ 10 Oepaneboavti pe) [for this phenomenon, i.e., joint thanksgiving dedications to
Asklepios, for the divine assistance, and the physician, for the treatment, see the comments in
EBGR 1999, 148 on n” 118 and infra n° 58]. The disease is mentioned in one of the texts
(“suffering in the genitals”, maBwy aidotov). We single out a group of dedications to gods, who are
not named, but designated only with their attributes: Koptoc "Ave ®edg (93), Ocoi Meydiot
Sowaot (94), Oeol Aixator (96*, edynv), and the fairly common Theos Hypsistos (92). The “Just
Gods”, who may be associated with Theoi Hosioi in 7.Prusa 25 and 28 and Theoi Hosioi kai
Dikaioi in 1.Prusa 26, 95-96, are hitherto unattested local gods; they are represented on a rock-cut
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relief as three male and one female divinities. A large group of dedications in fulfillment of vows
(edynv) are addressed to the Dioskouroi. These rock-cut inscriptions are engraved under relief
representations of the Dioskouroi in four cult places, at Kizilbel (87), Anbarcik (88%), Kiiciik
Kilckaya (89-90), and Bayir (91%). The remaining dedications are addressed to Apollon Chereu-
sieideus (81), Herakles (84, ®e@ ‘Hpaxhel edy7v), Kakasbos (86, Theos), Zeus Megas (79%), Zeus
Philios, Homonoia, and Thea Rhome (2, the treaty between Plarasa/Aphrodisias, Kibyra, and
Tabai), Zeus Soter (78%), Zeus (80, edy7v), and to a divinity with the epithet Karpophoros (95*:
[At]t or [I']®. There are also two fragmentary dedications to unknown divinities represented in
rock-cut reliefs as a rider god (99*) and as three male gods (100*, one of them with a double-
axe) respectively. Cults: The cult of Thea Rhome is attested through the treaty between Rome and
Kibyra, which mentions the base of a gold statue of Roma (1, 2nd cent.). Emperor cult: A priest of
Augustus (41: lepéa yevopevov Kaioapoc ZeBaotod) funded the banquet (edwyin) during the
celebration of the Kaisareia for a series of years (dmdtdovta 1) mohet éni inava €17 Stadopatog eig
edwylay Katoapelwy). The first day of the month was called Xefaoty, in honor of Augustus (291).
High priests of the emperor cult are often mentioned in honorific inscriptions and epitaphs: high
priests of the emperor cult in Asia (12) and in the city (63), a couple of a high priest and a
priestess of Asia (62; ¢f. 232), a high priestess of the city emperor cult (69), and several Asiarchs
(63, 69-71, 149) and Lykiarchs (63, 69). The emperor cult is indirectly attested through dedications
to Tiberius, called soter and ktistes (3; note the verb xaflepbw), Britannicus (4-5), Antonia
Augusta (6), and Septimius Severus (2, 13%). Cult officials: Priests of Apollon (60), Arete (41-42),
Demeter and Sabazios (272: lepedc Afunteog nat Xodlov) [being priest of two divinities does not
necessarily imply that these divinities had a joint cult or sanctuary as synnaoi, as C. suggests
(p. 243)1, Zeus Soter (44), and an unknown divinity (348, 352). Two priests held their priesthoods
for life (41, of Arete: St Biov; 44: eic aiwva). [We may suspect that priests, who mention their
office (lepebe, not the participle fepatedwv/lepatebong) in their own epitaph (272, 348, 352) held
these offices for life, and did not die during an annual terml. The other cult personnel includes a
neokoros (319).

Rituals: The treaty between Plarasa and Aphrodisias, Kibyra, and Tabai (2), describes the oath
ceremony (“they also made an oath in the presence of newly burned sacrificial animals and a
blood sacrifice”; momoduevol xal Gonfa] | %ad’ iepdv veoxadtwy xal op[ayx]); among the
sanctions for a violation of a treaty it mentions an imprecation (&8¢&hn elvon ol adtov xod ye[ve]dv;
“he and his descendants should perish”). A document, which provides for measures for the
protection of the gymnasiarchical funds donated by Q. Veranius Troilos Philagros (43, 1st cent.
A.D.) contains an imprecation formula against any violator: “they and their descendants should be
accursed and sinners with regard to the emperors, the senate, the fatherland, and the sanctuaries
and gods in the fatherland” (évayeic Eo[twoulv nal dhettptor 1@y 16 LePaotdv %ol THS CLVHANTOL
nal g matEidog xad T@v év TahTNL lepdv nal Hedv nal adtol xal yeveal adtd|v]). The protection of
these funds was also included in the traditional oath taken annually by the ephebes in the
gymnasium (OpvdTwoay 8¢ %o’ Exaotov éviautov ol EpnPol év et yvpvascint 1OV mdteloy Sonov
ouvulagely ™V yopvaotapyiay xal Tdvtag Toug TOEoug adTAg). On a particular day of the year,
called “the day of the prayers/vows” (év 11 10v natevy®v Npépar), all the citizens took an oath
under the supervision of the magistrates and the secretary of the assembly to protect these funds.
[The “day of the vows” may have been a day at the beginning of the year, possibly the day on
which the new citizens were accepted into the citizen-bodyl. An duveddg is mentioned in an
epitaph; the naming practices of his family (Men-ophantos, Menis) suggest that he did his service
(in singing hymns in a chorus) in the cult of Mes (276) [on the importance of hymnody in the
Imperial period see supra n° 19. With regard to the rituals of honoring benefactors, we note the
expression 7 mOAG Edwxev adT1® Ta¢ dElotéwg Tpde (41), which C. regards as the award of
honorary citizenship (“Ehrenbiirger”). More accurately, it is the award of the otégpavog dptoteiag,
i.e., a particular type of crown usually given for bravery, but also for other services; see the
examples in A. CHANIOTIS, “Griechische Rituale der Statusinderung und ihre Dynamik”, in
M. STEINICKE — S. WEINFURTER (eds), Inwvestitur- und Kronungsrituale, Cologne/Weimar, 2005,
p. 501. The verb xafiepbdw (37) alludes to the rituals performed during the dedication of statues (in
this case the statue of the governor Q. Aemilius Lepidus). [N 379*% a text written on a rock



Epigraphbic Bulletin 2002 441

fragment, is included among the epitaphs, but this is questionable. The last lines (3-4) can be
read as el 8¢ pn éow | tov udoete (sc. aitndoetar) (B TIASETE in the ed. pr.). This is a common
imprecation that follows an interdiction: “otherwise he will accuse himself”, i.e., he will be subject
to a curse; e.g. Th. REINACH, “Inscriptions d’Aphrodisias”, REG 19 (1906), p. 103-105 n® 17: "FEav
g Eywy | yoknov pn ma | pudeiéy fte év | polvdn #te év | xapmiotow ab|tov aitdoetar. The
interdiction is stated in lines 1-3, where one may tentatively read [u]ndéva {N} Zow (sc. afpew; ¢f.
éndoete) | [ta] onedn, dixa Ov|ofac ([uIndéva NEPIN |oxevn dixa Ovu|XTAY in the ed. pr): “no
one should remove the receptacles, except for a sacrifice”. According to this interpretation, this is
a rock-cut inscription in a cult place, where a person donated receptacles or other implements for
the performance of a sacrifice (¢f. EBGR 1992, 154) and wanted to make sure that they would not
be removed]. Divination: An alphabetical oracle has already been presented in EBGR 1997, 90.

Grave cult and afterlife: In only two cases are the deceased persons called heroes (288*: ¥jpwc
dyabog; 374%: Mpwic). [The expression Howg dyabog reflects the expectation that the deceased
person would offer protection to the living; ¢f. F. GRAF, Nordionische Kulte, Rome, 1985, p. 130
for heroes who were regarded as dyafonotol and mhovtodotay cf. the examples in EBGR 2001,
120 (comment on SGO 11 09/06/18)]. Among the terms used to describe funerary monuments and
their parts we select but a few: Bwpoc (136, 153, 164, 200, 218-219, 227, 261, 271, 282, 284, 347,
360, 375), Bupmog owog with a ¥éveua, ie., an open space (151), Boumdv Eoyov (370), Bopmoy
pvnuetov (254), Nowov (343) [also the building inscription n” 31 should perhaps be read as [t
N]odov and not [- -Jow ONI, xpnmidwpa (the platform for a sarcophagus, 413), uvnueiov gyudriioy
nal mepweipevol Tolyol (209), orog mEo¢ T dhextopiw (130, a grave monument near an
installation for the training of fighting cocks), olmpa (335), and olxog (156, 200, 281, 351, 377). A
grave monument was divided between the families of two persons, who probably used the
niches for the deposition of urns (185%): Staxatéyw 1OV pécov HNMELYX GLY TG dELETEQOD TOV HATwL
16TV, Sloxatéyw OV Seflov obv 1@ %dTw TOV &ELoTeEOV TOV dve (‘T occupy the middle grave
chamber and the lower part of the left one; I occupy the right grave chamber and the upper part
of the left one”). We note the funerary imprecations ol mdvteg Oe[ol xeyor]wpévol yévoroay xal [1@
yévet] adtod (“let all the gods be angry at him and his descendants”, 209), &covtou adt® ol
daipovec xeyokwpévor (“the demons will be angry at him”, 349), €t mdvtec 100¢ [0]eode
neyorwpuévoug (“he will face the anger of all the gods”, 360), peta 100 yévoug dmorotto (“let him
perish, together with his descendants”, 308), Atog éyétw (“let him face the wrath/punishent? of
Zeus”, 367*) and the unparalleled Zo[tw tolc xataybo]viog Oeole (“let him be subject to punish-
ment by the gods of the underworld”, 194%). Two epitaphs close with apophthegms concerning
life: “this is the end; until here” (335: tabta 0 Téhog péyot ®S); “what T have eaten, 1 possess;
what I have left behind, I have lost; Philistion was telling the truth, when he said this; the life is
... (362: Epayov Eyw' xatéhmov, dnbieow: dnbag sine @ikiotiov: & Biog TOKOY[- — -]; Philistion
was a famous poet of mimes from Asia Minor in the Augustan period). [AC]

29) M. DEL BARRIO VEGA, “Remarques sur une inscription de Sparte (MX 6747)”, ZPE 141
(2002), p. 134-136: B. discusses briefly an inscription (late 3rd cent. B.C.) found in secondary
use in 1980 in Spartan Pitane published by E. KOURINOU, 2zdpty. Zuupolds oty uwquetaxy tonoypapia
w6, Athens, 2000, p. 225. The inscription refers to the dedication of statues of a hydragos, and
two hyphydragoi to the Dioskouroi by the enigmatic association of the Aihiatai (= Aisiatai). While
KOURINOU left the question of the exact character of the Aisiatai open, B. attempts to reconstruct a
cult association in honour of Poseidon Aisios, whose cult is known on Delos (1.Délos 1562, 1574,
1581, 1582, 1902; 102/101 B.C.); the worship of Poseidon and the Dioskouroi in Pitane is attested
by Pausanias. [But Poseidon was worshipped as Hippokourios in Pitane, and his cult was
separate from that of the Dioskouroi; does the worship of Poseidon Aisios on Delos (late 1st cent.
B.C.) suffice for postulating a cult association in honor of Poseidon Aisios in Sparta in the 3rd
cent. B.C.7]. [JM]

30) B. DIGNAS, Economy of the Sacred in Hellenistic and Roman Asia Minor, Oxford,
2002: Based on epigraphic material and literary sources D. studies the financial affairs of
sanctuaries in Asia Minor, particularly at Aizanoi, Baitokake, Ephesos, and Labraunda. Despite the
vastness and the complexity of the material D. attempts a systematic approach to this subject
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using inventory lists, euergetic claims, financial disputes, royal decisions, annual expenditures,
complaints by different authorities, and appeals by priestly instances. The author argues for the
existence of some kind of independence of the sanctuaries from the city administrative organs,
the Hellenistic kings, and the Roman emperors. We cannot present here a detailed review of this
significant contribution to the study of sanctuaries in Asia Minor. Among the different subjects
treated by D. we single out the corruption and mismanagement of temple revenues (e.g., the
edict of Paullus Fabius Persicus concerning the revenues of Artemis Ephesia; 7.Epbesos 18b, A.D.
44), the sale of priesthoods, and the role of festivals as financial factors. In two appendices D.
discusses the ouvyypag? between Mnesimachos and Artemis of Sardeis (Z.Sardis VII, 1), and
aspects of the inviolability of sanctuaries in Asia Minor. [JM]

31) B. DigNas, “Inventories’ or ‘Offering Lists”? Assessing the Wealth of Apollo
Didymaeus”, ZPE 138 (2002), p. 235-244: After an overview of the temple records from the
Athenian Akropolis D. briefly discusses similar epigraphic evidence from the sanctuaries of
Apollon Didymeus near Miletos (I.Didyma 424-478), Hera on Samos (D. OHLY, “Die Gottin und
ihre Basis. Appendix 7: Schatzinschrift”, MDAI[A] 68 [1953], p. 46-50) [see now IG XII.6, 261], and
Athena in Lindos (I.Lindos 2). The author concludes that there are important differences between
the Athenian and the Delian ‘inventories’, with their obvious emphasis on the aspect of the
delivery of the dedications [¢f. EBGR 1992, 130-131], and the East Greek ‘offering lists” which
seem for some reasons to be incomplete and unsystematic (Didymaion), exceptional (Samos), or
fictional, bringing together mythical and real donors (Rhodos). [JM]

32) B. DigNas, “Priestly Authority in the Cult of the Corybantes at Erythrae”, EA 34
(2002), p. 29-40 [BE 2003, 444]: D. presents a new critical edition of the lex sacra concerning
the sale of the priesthood of the Korybantes at Erythrai (A = I.Erythrai 206; B = SEG XLVII 1628)
[¢f. infra n° 61]. Her most significant new restorations are in A 5-6 xafi gwg &v (o] (e, a
priesthood for life, as in most cases of sold priesthoods), in A 89 xal lobdoovot TOLG
[Bovhopév]oug (instead of [tekevpév]ove), in A 13-14 dmey[eyxdte @V legleidv (instead of dn’
én[dotng T@V dyv]etdy), and in B 2 f un 1t moM[c adt) | mpobimtjan (instead of A pn Tt mOAL[Q
ko | mpobintay) [both restorations are improbable; the definite article before moAig is
indispensable; the text cannot possibly refer to “a” city, but only to “the” city of Erythrai; the
restoration of a form of mokitng (as opposed to &vog, ¢/ A 12) seems more plausible].
N. HIMMELMANN had explained this document as an effort of the city to control the hitherto
private worship of the Kyrbantes. D. rightly rejects this interpretation and regards the two
fragments as parts of the same diagraphe and argues that the opposition between private and
public cult is inappropriate. [This is in part the result of the lack of a definition of what “public”
cult means. As S. ALESHIRE has made clear (EBGR 1994/95, 6) the primarily criterium for a
distinction between private and public cult is the question of who finances the rites and sacrifices;
the Erythraian text clearly makes a distinction between public and private: & dnpdowx (B 4 and 8)
refers to “sacrificial animals bought with money of the demos” and is opposed to all other
sacrifices, made by individuals at their own expenses]. In a more general discussion of sales of
priesthoods, she stresses the importance of financial issues in leges sacrae and priesthoods,
pointing out that the word 1a lepbovva is used as a synonym for yépa [which is not surprising, as
fepwouva is just a short form for ta lephovva yépa, i.e., the priestly perquisites]. The selling of
priesthoods, often for life, on the one hand increased the expertise and the authority of the
buyers in matters of ritual, but also confirmed priestly rights. With regard to the terminology of
the sales of priesthoods in Erythrai, D. interprets émmpdoxelv as referring to the additional
purchase of the priesthood of another shrine or temple of the same deity and éndviov as a sales
tax on the acquisition of priesthoods. [AC]

33) N. Dmmrtrova, “Inscriptions and Iconography in the Monuments of the Thracian
Rider”, Hesperia 71 (2002), p. 209-229 [BE 2003, 128]: The numerous Thracian rider
monuments resist a pure iconographic analysis. In most cases the accompanying inscriptions
provide the only evidence to determine the type of monument — votive or funerary — or the
honored deity. The more than 2,000 published examples date from Hellenistic to Roman times,
but the vast majority date to the Imperial period. The exact identity of the depicted horseman
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(represented facing a woman, an altar, and a snake entwined tree, hunting or returning from the
hunt carrying a deer) remains unknown. The inscriptions below the relief reveal the name of the
dedicant and the honored deity or the name of the deceased, sometimes accompanied by Dis
Manibus or ®eoig Katayboviog. On the votive examples the Thracian Rider is called 0edg, Hpwg,
nbptog Bedg, nbptog Hpwe, Apollon, Hades, Asklepios, Hephaistos, Sabazios, Tuppiter Optimus
Maximus, or Silvanus, or is regarded as one of the Dioskouroi. In addition to these a variety of
local names and cult epithets appears too: Karabasmos, Keilade(i)nos, Manimazos, Vetespios
(Outaspios), Aularchenos, Aulosadenos, and Pyrmeroulas. According to D. the iconography of the
Thracian Rider stems from a Greek artistic tradition. Yet, the accompanying inscriptions reveal
that this Greek tradition was imbued with indigenous beliefs and new religious meanings. D.
shows that the Thracian Rider was just an artistic convention for a god or hero and not a
multifunctional, syncretistic divinity. [JM]

34) C. Dosias-Latou, “Agixtwg, Eschyle, Suppliants 1 et 2417, REG 114 (2001), p. 614-
625 [SEG LI 1022, 1060, 2210]: The author plausibly argues that the word dgintwe in
AESCHYLUS Suppliants 1 and 241 is neither an epithet of Zeus (‘protector of suppliants’; Suppl. 1:
Z:e0g pév dpintep énidoy) nor a designation of the suppliants (Suppl. 241: natd vOROLE APUTOHEWV).
In both cases it designates the god or gods who take part into the reintegration of the suppliant.
This interpretation is supported by the use of the word dypietedw (“to take out of supplication, to
settle back into a community”) in the cathartic law of Kyrene (SEG IX 72 = LSCG Suppl. 115 1. 132-
141, § 19). Similarly, the word dyixetelo in the phrase Ouoiag xal dypireteiog xal moundg in one of
the Koan decrees concerning the foundation of the Knidian festival in honor of Artemis
Hyakinthotrophos (Iscr.Cos ED 77; L.Knidos 220 1. 6, ¢. 200 B.C.) does not mean ‘supplication’,
but designates the reintegration of the suppliants after successful supplication, which lead to the
epiphany of Artemis. In a Lindian decree concerning suppliants (SEG XXXIX 729, 3rd cent.) [¢f.
EBGR 1989, 60)] the phrase dpietebwv 3] Sexdufevog tod¢ étag] should be translated as ‘en
intégrant ou en accueillant les suppliants’. [AC]

35) C. DoBias-Latou, “Une épigramme de Cyréne pour deux athletes”, Quaderni di
Archeologia della Libya 16 (2002), p. 145-149: Ed. pr. of two epigrams in honor of two
athletes, winners of equestrian contests (Kyrene, 2nd/1st cent.). With their references to Hermes
(A), Herakles (A, B), and the Muses (B), the epigrams allude to the activities of the gymnasium.
[The reference to (Apollon) Karneios in the first epigram ([e]d[in]nw tdow papr Néwv Kapviiw
&8og [- — -] may be an allusion to a victory in an agon in honor of Apollon Karneiosl. [AC]

36) O. DOONAN — D. SMART, “Gerna Dere, Roman and Byzantine Settlement in Sinop
Province, Turkey”, Talanta 32/33 (2000/2001) [2002], p. 17-26: Ed. pr. of an altar for
Theos Hypsistos found in an ancient settlement at Gerna Dere (west of Sinope, 2nd cent. AD).
[AC].

37) vacat

38) A. DOULGERI-INTZESILOGLOU, “Bekeotivo”, AD 52 B2 (1997) [2003], p. 467-472 [SEG LI
734]: Ed. pr. of a Hellenistic dedication made by a woman to Enodia in fulfillment of a vow
(ed€apéva, Pherai, p. 468). [AC]

39) Th. DREW-BEAR — G. LABARRE, “Les trios statues de la Concorde 2 Antioche de
Pisidie”, EA 34 (2002), p. 71-92 [BE 2003, 193, 517]: Three inscriptions record the dedication
of statues of Homonoia in Antiocheia in Pisidia which commemorated the concord between
Antiocheia and other cities: Lystra (OGIS 536: 1@ tc ‘Opovoiag dydhpatt &teipnoev), Tavium
(W.M. CALDER, “Colonia Caesareia Antiocheia”, JRS 2 [1912], p. 84-86 n° 3: &teipnoev 10 ¢
‘Opovolag avdptdvtt), and Klaudioseleukeia (new text: 1@ ¢ ‘Opovolag dydipatt idpbdoato) [note
the use of the word dvdpidg as a synonym of &yakual. D.-B.-L. comment on the possible historical
context and on the cult of Homonoia. [AC]

40) 1. ErstatHIOU, “Emdot”, AD 52 B1 (1997) [2002], p. 179-18G: E. mentions inscribed
roof tiles [from a sanctuary of Athenal with the inscription daudotog *ABdvag (Sparta, undated;
p. 186). [AC]
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41) N. FHRHARDT — W. GUNTHER, “Funde aus Milet XV. Neue Orakelinschriften”, A4
(2002.1), p. 47-57: Ed. pr. of four oracular inscriptions from Miletos. The first text is written on
an altar. It is the inquiry of Eutyches concerning the erection of an altar for the Muses and the
answer of Apollon Didymeus (2nd cent. A.D.): Edtoyme éowtd | ei ouppépet adt®, 8éo | nota, Emov
&v ool ie | povpyn xal taic Mol |catg motely 4 idlg | Bwudv adtalc mot|fon 7 eig 10 Movoel| ov xal
1o | Oeoc Eyonoev | Doifw nat Modoaig | Euviovég eiot 06w | not [“Lord, Eutyches asks, what is
beneficial to him: to erect (an altar) for the Muses at the same place where he performs the
sacred actions for you, or to erect an altar for them privately (or separately), or in the Mouseion,
and in which way? The God gave the following oracle: The places for Phoibos and the Muses are
common”. Eutyches may have had a cult office in the service of Apollon; two of the options for
the altar of the Muses (sanctuary of Apollon, sanctuary of the Muses) are public sanctuaries;
consequently, idla seems to refer to a private cult place, not to a separate cult place (p. 50: “vollig
separate”), which already existed (the Mouseion)]. In I. 7-8 we have the first direct epigraphical
evidence for the existence of a Mouseion. The other three texts (2-4, 3rd cent. A.D.) are small
fragments of oracular questions and responses, inscribed in groups and not individually. N° 2
concerns religious issues (1. 5: Bunmoli[- -]). N” 4 contains the question of a hierophant (1. 6-7: &
tepoydv[tng - | pag épw[td ---]; ¢f: 1. 3: B0ew). The title probably refers to a Milesian official in
the service of the imperial cult in Miletos, and not to the Eleusinian hierophantes. [For the
association of the emperor with mystery cults see H.W. PLEKET, “An Aspect of the Emperor Cult:
Imperial Mysteries”, HThR 58 (1965), p. 331-347; A. CHANIOTIS, “Der Kaiserkult im Osten des
Romischen Reiches im Kontext der zeitgenossischen Ritualpraxis”, in H. CANCIK — K. HITZL (eds),
Die Praxis der Herrscherverebrung in Rom und seinen Provinzen, Akten der Tagung in Blaubeu-
ren vom 4. bis zum 6. April 2002, Tuibingen, 2003, p. 191. [JM]

42) G. EkrOTH, The Sacrificial Rituals of Greek Hero-Cults in the Archaic to the early
Hellenistic Periods (Kernos Suppl. 12), Liege, 2002: Making ample use of literary and
epigraphical sources, and to lesser degree of the archaeological material, E. studies the sacrificial
rituals in honor of Greek heroes from the Archaic to the early Hellenistic periods [¢f. EBGR 2000,
54]. In an appendix the author presents the Greek text of the sacrificial calendars of Thorikos,
Marathon, and Erchia [¢f. infra n” 83], and of the genos of the Salaminioi. In the first chapter of
her study E. discusses ancient terms related to hero-cult rituals (doydoa, €oydapov, Bwpoc,
gvaryiley, évaylopa, dvaylopag, évayletetov). Each term is studied chronologically on the basis of
both epigraphic material and literary sources. The second chapter is dedicated to four rituals:
destruction rituals, blood sacrifices, theoxenia, and thysiai followed by dining. In the third chapter
E. tries to disprove the assumption that hero-cults originate in the cult of the dead. In her final
chapter E. concludes that heroes were ritually assimilated to gods and had the same role in
society. [JM]

43) Chr. ErTEL — K.S. FREYBERGER, “Zwischen Hellenisierung und Romanisierung: Ein
Friesblock mit Weihinschrift aus dem Vorgingerbau des ‘Peripteraltempels’ in
Kanatha”, MDAI(D) 13 (2002), p. 131-169: Based on an iconographic and stylistic analysis of
the lion heads framing the architraval dedicatory inscription found in the sanctuary of Theos
Rabbou at Kanatha (Syria) [¢f. supra n” 5)] E.-F. date the document in the last decades of the 1st
cent. B.C. [[M]

44) Chr. A. FArRAONE, “Thumos as Masculine Ideal and Social Pathology in Ancient
Greek Magical Spells”, in S. BRAUND — G.W. MosT (eds), Ancient Anger: Perspectives
Jfrom Homer to Galen (YCS 32), Cambridge, 2003, p. 144-162: The charms labeled
Bupoxdtoya originate from two different traditions. One of them is connected with cursing and
the binding of the Buude, which originally had positive connotations (soul, spirit, will, courage; ¢f.
the distinction between Oupoc in general in D7A 51-53 and xaxog Oupdg in DTA 84a); by the
Imperial period Oupog often appears in connection with dpy7 (anger, but also impulse; e.g.,
AUDOLLENT, DefixTab 22, 33; Suppl. Mag. 57, 34-44; PMG XII 179-182). The second tradition is
connected with spells and amulets which aimed at warding off the anger and hostility of others
(¢f. PMG IX); this amuletic tradition was regularly deployed by social subordinates against their
superiors; it was based on the belief that males had an excessive amount of Oup6g and dpy7,
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which were to be controlled or healed by women or social subordinates. For these reasons the
Oopoxdtoya spells should be best described as “passion-restraining spells” that aimed at
controlling a variety of phenomena, such as anger, competitive zeal, heated verbal exchanges,
and erotic attraction. [AC]

45) Chr. A. FArRAONE, “Agents and Victims: Constructions of Gender and Desire in
Ancient Greek Magic”, in M. NussBAUM — ]J. Smvora (eds), The Sleep of Reason. Erotic
Experience and Sexual Ethics in Ancient Greece and Rome, Chicago/London, 2002,
p. 400-427: F. explores the evidence provided by ancient erotic spells for the social construction
of masculinity and sexual desire. Love spells fall into two very distinct categories: rituals used
mainly by men to instill erotic passion in women and rituals used mainly by women to maintain
or increase affection in men. Interestingly, autonomous women (esp. courtesans and prostitutes)
occasionally used male spells for producing erotic passion, thus appearing as anomalous ‘males’;
Simaitha’s spells in THEOCRITUS, Idyll 11, esp. 23-32, belong to this group. Ancient love spells
occasionally show an inversion of the natural gender, aiming at transforming the “naturally”
chaste and moderate female to a passionate lover and the “naturally” lascivious male to a calm
and subordinate person. In this context F. comments on a series of amulets (R. KOTANSKY, Greek
Magical Amulets: The Inscribed Gold, Silver, Copper, and Bronze Lamellae. Part I. Published Texts
of Known Provenance, Opladen, 1994, n” 40, 58, and 60) and magical papyri (PGM XIIT 250; XVII
a; XXXVI 35-68). [AC]

46) Chr. A. FARAONE, “A Drink from the Daughters of Mnemosyne: Poetry, Eschatology,
and Memory at the End of Pindar’s Isthmian 67, in J.F. MiLLER — C. DAMON — K.S. MYERS
(eds), Vertis in usum. Studies in Honor of Edward Courtney, Leipzig, 2002, p. 259-270:
PINDAR's Isthmian 6 1. 66-75 (‘I shall offer him a drink of Dirke’s sacred water, which the deep-
bosomed daughters of golden-robed Mnemosyne made to surge by the well-walled gates of
Kadmos”) alludes to eschatological ideas and in particular to the water of Memory mentioned in
the ‘Orphic’ lamellae; this allusion expresses the idea that the praise poetry of Pindar can provide
a special kind of happiness that can persist even in the underworld. [AC]

47) G. FERrARI, “The Ancient Temple on the Acropolis at Athens”, A/J4 106 (2002),
p. 11-35: Based on archaeological material, inscriptions, and literary sources F. argues that the
Archaic temple of Athena on the Acropolis of Athens was neither destroyed completely during
the Persian sack of the city nor taken down at a later date, but that it remained standing and
partially functioning until the Roman period. [JM]

48) P. Fre1, “Inschriften und Reliefs. Fin Beitrag zur lokalen Religionsgeschichte
Anatoliens”, in Zona Archeologica, p. 135-158: F. studies the iconography of a group of
altars dedicated to Zeus Bronton (1-9) and Zeus Pyrgenos (10, attested for the first time) from
Inonii and its vicinity (territory of Dorylaion); these monuments seem to be related to the same
sanctuary (2nd-3rd cent.); n” 7-10 are published for the first time (3 = SEG XXXII 1275; 4 = SEG
LIV 1042; ¢f. EBGR 1994/95, 304; 6 = SEG XL 1236). The common feature of these altars is their
decoration with the bust of a bearded deity (Zeus Bronton) on the front; additional decorative
elements are found on the other sides, such as further busts (1, 6, 9), a sacrificial scene (1),
animals (eagle: 2-4, 6, 8, 10; ox: 1), cult objects and symbols (baetyl: 4-5; gorgoneion: 9; thunder:
4; boukrania: 1-4, 6, 8, 10), vases (1, 3, 5-6), agricultural implements (plough: 1, 3-4, 6; sickle: 3,
6; pickaxe: 3, 6), crowns (1, 2, 4-6, 10), and rosettes (1-2, 5, 10). The inscriptions usually begin
with the invocation dya67) toym (1, 2, 4-5, 7-10), followed by the name of the divinity, dedicatory
formulas, and the names of the dedicants. Zeus Bronton (1-9) is addressed with the epithet
énnuoog in n” 1; n” 7 designates the god as Zebg Bpovtav *Anehhvapiou; Apellinarios was the
founder of a cult of Zeus Bronton [nor necessarily a private cult, as F. (p. 152) suggests; for
similar theonyms ¢f. Zebc Bapaddtew, Mnc "Apteudbpov et sim. (¢f. EBGR 2000, 108); see
F. GSCHNITZER, “Eine persische Kultstiftung und die ‘Sippengétter’ Vorderasiens”, in W. MEID —
H. TRENKWALDER (eds), Im Bannkreis des Alten Orients. Studien zur Sprach- und Kulturgeschichte
des Alten Orients... Karl Oberbuber zum 70. Geburistag gewidmet, Innsbruck, 1986, p. 45-54]. An
inscription on the back of an altar dedicated to Zeus Bronton specifies that the altar belonged to
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Zeus Megistos (2: Atog Meyiotov). In addition to the simple dedicatory formula (7: &vébnxev; 8,
10: Gvéotnoev/av), more complex formulas explain that the dedications were made in fulfillment
of vows (1, 4-5: edynv Gvéotnoav), upon divine command (2, 7-8 xoata émrtoynv; 10: nxtd
uéhevoty), or for the well-being of the family (1: dnép t@v i8lwv; 4: mepl éavtav xal T@V idiwy). The
reason for the vow is explicitly stated in one case (5: safe return from journeys to Dacia and
Alexandria). The altar n° 3 (= SEG XXXII 1275: Ad Bplo]vtavu @cb|€voc Makipouv | duyoaic
TotEog obY | Toic idlote edZd | pevol avébnuay | edynv) is more enigmatic. It seems to belong to a
group of funerary monuments dedicated to divinities (¢f. C.W.M. COX — A. CAMERON, MAMA V,
Manchester 1937, p. XXXIV-XXXVIID), but its formulation is unusual (“Theoxenos, son of
Maximos, together with the members of his family dedicated this vow to Zeus Bronton for the
souls [“fur die Totengeister’] of his father in fulfillment of their vow”). [According to F.’s
interpretation, this is a funerary altar (“Grabstein”) placed under the protection of Zeus Bronton.
But then why is the dative used (Juyaic matpdg), instead of a construction with Omép? An
alternative reading and interpretation may be suggested. If one places a full stop after Ad
Bolo]vtavtt, the altar is a dedication both to Zeus Bronton, protector of the living and patron of
agricultural activities (cf. the representation of agricultural implements, such as pickaxe, sickle,
and plough), and to the protective spirit of the heroised Maximos: “To Zeus Bronton. Theoxenos,
son of Maximos, together with the members of his family dedicated this vow to the souls of his
father in fulfillment of their vow.” This interpretation may be also supported by the form of the
monument (altar) and its iconography (table with jug, cup, and krater, wine amphora), which
allude to the performance of rituals, possibly a heroic cult of Maximos]. [AC]

49) S. GAFFINO, “Une nouvelle tablette de défixion: xatoaxhtinéy”, ZPE 140 (2002),
p. 185-194 [BE 2003, 1406]: Ed. pr. of a defixio of unknown provenance now in a private
collection (3rd-4th cent.). The first lines (I. 1-21) contain voces magicae which seem to corres-
pond to those in Suppl.Mag. 42 11. 27-34 (Hermopolis, 3rd-4th cent.). In the last lines (I. 22-31) the
defigens, whose name remains unknown, devotes Nonnos, the son of Sopatra, to the Great Gods,
also invoking the stele of Plouton and (or among) the chthonic gods. The reason for the cursing
of Nonnos is not specified. The victim should remain in his bed struck by fever. He should not be
able to leave his bed and lose his soul rapidly remaining bedridden (Oawol peydior nal otiin
[Thobdtovoe | tav xatayBuwviey, natacyétal, ¥ihivatal | eic mopetov xal Tottain<v> twv Novov, v
| Erewev Zomdatoa, #d7, tayxd. douilw Opdc | [w]atd e dpetaipu<c> Suvopen<c>, Ot
notdo | [y]eoton, whivatar sic xpdBatwv Novov, | [ty Etawmey Zwndtew, 1§87, toyd. voi, | [v]al, pn
&P nal un ava<c>17] 100 ¥« | [Blatiov adtod, dA<A>a xueBf adto<b> v Yul[y|yv &c 1O
xpaBatoy, }87, tayd tayd [“Great Gods and stele of Plouton, among the gods of the underworld,
take possession of Nonon, whom Sopatra bore, turn him (his condition) to fever and three-day-
fever, already now, fast; I adjure you on the name of your power, that you may take possession
of Nonons, whom Sopatra bore, and make him bedridden, already now, fast; indeed, indeed, so
that he will not be able to leave his bed and stand up from his bed, but his soul will be
judged/condemned to the bed (sc. he will be condemned to die bedridden), already now, fast,
fast”]. JM]

50) P.-L. GATIER, “Bulletin épigraphique”, REG 113 (2000), 571, n” 681 [SEG XLIX 2103]:
G. restores the abbreviated name of the deity to which a soldier made a dedication in Philadel-
phia (Khirbat Yajuz, Jordan, Imperial period; ¢f. EBGR 2000, 192) as Zeus Olympios. [AC]

51) L. GENTILE, “L’epiteto xataywyic e I'uso del verbo natdyw in ambito religioso”, RFIC
127 (1999), p. 334-343 [SEG XXXIX 2357; BE 2002, 538]: The epithet Katagogis, attested for
Artemis in Kyrene (SEG IX 13; ¢f. SEG IX 72 § VIID, has been interpreted by P. PERLMAN as the
“Clothed” [EBGR 1990, 241]. Although the verb xatdyw and its derivatives — Dionysos Katagogios
in Priene (LSAM 37) and the festival Katagogia in Eryx, Priene, Miletos, Ephesos, and Athens
(LSAM 37 and 48; LSCG 49; ATHEN. IX 934 f; H. USENER, Acta S. Timothei, Bonn 1877, p. 11) — are
frequently used in connection with the return of a divinity (usually Dionysos) to a sanctuary or a
place [see also W. BURKERT, “Katagdgia-Anagogia and the Goddess of Knossos”, in R. HAGG —
N. MARINATOS — G. NORDQUIST (eds), Early Greek Cult Practice. Proceedings of the Fifth Interna-
tional Symposium at the Swedish Institute at Athens, 26-29 June, 1986, Stockholm, 1988, p. 81-871,
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the periodic return to a sanctuary is not a feature of Artemis’ cult. G. prefers to associate the
epithet katagogis in Kyrene with xatdyw in the meaning “to lead to a lower place” and with
rituals during which female worshippers descended to the Nymphaion. [AC]

52) GORNY & MOSCH, GIESSENER MUNZHANDLUNG, Auktion 119. Kunstobjekte der Antike.
Mittwoch, 16. Oktober 2002, Munich, 2002: The catalogue of an auction in Munich includes
several inscribed objects. A marble statuette of a Nike was dedicated by Papias to Hekate (p. 16
n” 3043, 2nd/3rd cent. A.D.: ITaniag ‘Exdty | Neinny dnep éavtod). A marble thymiaterion with a
representation of a Hekateion was dedicated by Karikos to Hekate as a vow (edy7yv; p. 18 n’ 3046,
2nd/3rd cent. A.D.). A jasper gem bears a representation of Abrasax with Tad and a magical logos
(EHOQXIEYQEHIEEHTHA; p. 42 n° 3134, 2nd/34d cent. A.D.). A carneol gem has the representa-
tion of the dead Osiris and an anthropomorphic falcon, surrounded by the inscription ¥N PXT A
(p. 56 n” 3270, 2nd/3rd cent. A.D.). A dedicatory plaque in the form of an aedicula, in which
Apollon Klarios is seated, is inscribed with the monogram ITA (p. 110 n” 3558, late Imperial
period) [¢f. infra n° 53]. [AC]

53) GORNY UND MOSCH, GIESSENER MUNZHANDLUNG, Auktion 111. Kunstobjekte der
Antike, Dienstag, 16. Oktober 2001, Munich, 2001 [SEG LI 2249-2250, 2273]: This auction
catalogue contains two magical gems of unknown provenance (p. 68): a gem of green jasper with
representation of Abrasax and the inscription Iow. (3241, 2nd/3rd cent.) and a hematite gem with
the representation of an enthroned Zeus holding the eagle in a temple and two goddesses with
cornucopia, corn-ears and a bird on the akroteria of the temple (obverse) and voces magicae on
the reverse (AMEAA |OMMIM | EAQ®IE | TEPOQXIY | IGPNOY | XXEOQ; 3243, 3rd cent. A.D.). A
bronze plaque has the form of an aedicula, with a seated Apollon of the type of the cult statue of
Apollon Klarios in the aedicula; the monogram ITA is on ist back (unknown provenance, Imperial
period, 103 n® 3444). [AC]

54) F. Grar, “Fluch und Segen. Ein Grabepigramm und seine Welt”, in Zona Archeolo-
gica, p. 183-191: G. describes the religious context of a very interesting grave inscription from
Alexandria (GV 1875, c. 2nd/1st cent.). In the first part of this metrical text Thermin, a woman
who died in young years as a result of a disease, implores the divinities of the underworld to
receive her (yOoviwv Evepbe Sotpbdvwy dvdntogec | oepvh 1€ Depoéypacon, AAunteos %6,
déyeoble ™V vawayov &OMav Eévnv); if someone had been responsible for her death using pdopoxa
(magic or poison), she invokes the divinities of the underworld to punish this person with the
same fate (U1 mOROT &AANV polpav, dpbitor Oeol, | mépdnd’, dpoiav 0° Hv ye xentnuévy | Evepbe
vaiw, ToImthyous uivac woiot, | Blotov Mmoboa naEnédv). She curses the persons who thus caused
her death to perish with all their descendants (dpag tibnut, tola Eyovoa mApata, | adtolot xal
téxeor nopiloue pokiv | “Adouv péyav xev[0]pdva xal oxdtov mhhag ... el Y’ ot év “Adov Bouog
ebywhiic Moyog, | dpdc teMag oig émebyopar tekelv). The interesting feature of the text is that
Thermin combines this curse with a blessing for her children and her husband (téxvev & éudv
&0Bpowotov EABrov Blov | mdvtwy ixéobat xdvdpoc ic ynpwe yedvov). Her husband responds in the
second part of the epigram, promising her to take care of her children. G. associates this text with
other ancient evidence for the suspicion that a premature death was the result of poison or magic
and for the cursing of the unknown culprits; lacking legal possibilities for the punishment of
these (known or unknown) persons, the relatives of their victims cursed them. To the mainly
epigraphical evidence collected by G. BJORCK (Der Fluch des Christen Sabinus, Upsala, 1938),
G. adds further examples (IG XII 8, 540; SEG VII 1239; OGIS 697; AUDOLLENT, DefixTab 1;
G.S. BEAN, The Inscriptions of Side, Ankara, 1965, n” 12; ¢f. CIL VI 12649, 19747, 20906; Carmina
Latina Epigraphica 1534 B) [see also EBGR 2000, 127]. G. urges not to make a distinction between
curse and prayer, as this text associates curse (dpd) and prayer (edywh?); [a distinction should,
nevertheless, be made between curses, in which a justification is given (“prayers for justice”) and
those defixiones which lack this feature; G. suggests the term “Vergeltungsgebete” (prayers for
revenge)l. [AC]

55) A.J. Granam, “The Colonization of Samothrace”, Hesperia 71 (2002), p. 231-260 [BE
2003, 420]: Based primarily on archaeological material but using also literary sources and
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inscriptions from the Samothrakian cemeteries and the sanctuary of the Great Gods, G. argues
that the Greek colonists came to the island from Samos. Numerous graffiti on pottery sherds from
the sanctuary and the cemeteries in Greek script but in a non-Greek language are interpreted by
G. as evidence for the use of a non-Greek /ingua sacra by the Greek inhabitants of Samothrake
in the cult of the Great Gods between the Archaic and the Hellenistic period. A non-Greek cult
already existed in Samothrake, when the first Greek colonists arrived from Samos in the 6th cent.
The adoption of cult and language by the colonists presupposes at least a short period of
coexistence of Greek and non-Greek elements. In a useful appendix G. presents a catalogue of
the inscriptions on pottery from Samothrace 2.2 that have been republished in the pottery
catalogues of later volumes in the series of the Samothrake publications. [JM]

56) B. GriMes, “IG T 1198: Money Awarded by Attic Demes for the Purpose of
Sacrifice”, ZPE 140 (2002), p. 80 [BE 2003, 255]: According to a new restoration of an
Athenian honorary inscription (IG 1I° 1198 1. 10-11, 4th cent. B.C.), funds for a sacrifice (ten
drachmai) and a golden crown (with a value of 100 drachmai?) were given to the honorand
directly from the demos treasury. Only three more Attic demotic decrees of the 4th cent. B.C.
attest to the same combination of honors. In these cases the amount given for the sacrifices
corresponds to one tenth of the value of the crown. [JM]

57) P. GrossarpT, “Der Ringer Maron und der Pankratiast ‘Halter’ in epigraphischen
und literarischen Quellen”, EA 34 (2002), p. 170-172 [BE 2003, 544]: The wrestler T.
Aelius Aurelius Maron, victor in many agons, known from an honorary inscription in Seleukeia in
Kilikia (SEG XLI 1407 A) [EBGR 1991, 79 and 212], can be identified with the Kilikian wrestler
Maron in PHILOSTRATOS (Gymnastikos 36), possibly also with an undefeated pankratiast from
Kilikia known under the nick-name 6 ITatodpevog (PHILOSTR., Her. 14-15). [AC]

58) Chr. HaBicHT, “Danksagungen Geretteter an die Gotter”, Hyperboreus 7 (2001),
p. 301-307 [SEG LI 2353; BE 2003, 192]: H. gives an overview of thanksgiving dedications
addressed to a variety of divinities (e.g., Apollon Chresterios, Apollon Nisyreites, Asklepios,
Athena, Helios, Herakles, Mes Axiottenos, Pan Euodos, Poseidon, Sozon, Theos Hypsistos, Zeus,
the Egyptian gods) by persons who were saved from a great danger (4th cent. B.C.-3rd cent.
AD.; IG II* 4323, 4357, 4499; IG X.2.1, 67; IG XIL1, 742; IG XIL5, 712.36; IG XIV 997, 2564; SEG
XX 501; XXXIT 790, 1084; XXXVI 555; XL 985; XLIT 747; CIG 3669, 4838c; IGBulg T’ 1; IGUR 193;
IDélos 2119, 2205, 2330, 2433; TAM 11 900; V 179b, 442, 881; H. MALAY, Researches in Lydia,
Mysia and Aiolis, Vienna, 1999, n” 118 and 137; AvPergamon VIIL3, 63 and 71; LAssos 28A;
IStratonikeia 1101, 1104; SB 1054-1056, 2610, 3751, 4049, 4050, 7897, 8863, 8864; A. BERNAND, Le
Paneion d’El-Kanais, Leiden, 1972, n™ 2, 8, 9bis, 34, 42; E. BRECCIA, Iscrizioni greche e latine.
Catalogue general des antiquités égyptiennes du Musée d’Alexandrie, Cairo, 1911, n° 121; Syll’
1173, OGIS 69, 450; LW 516). In many cases the danger is referred to in a general manner (ow0eic
& peydhov xvdvou/én peydhov xvddvev et sim.; ¢f. dedications dnép owmplag or to gods with
the attribute cwte). When the danger is specified, it usually concerns sea journeys, war, pirates’
attacks, captivity, accidents, disease, and journeys in dangerous areas (e.g., the Troglodytike). [H.
draws attention to the dedication of Aigai to Apollon Chresterios for its rescue which is ascribed
to the governor P. Servilius Isauricus (OGIS 450: *An[6hhwvt Xp]notmpiw yapotetov owd|elc] 616
[Tomhin Xe[povthiw TTom|iiw vie "Toavpwd @ vbundtw). This dedication is not unique; it belongs
to a group of dedications in which the object of gratitude is both a divinity (especially Asklepios)
and a human agent (especially a doctor); see supra n” 28]. See also the next lemma. [AC]

59) Chr. HaBICHT, “Weitere Weihungen Geretteter”, Hyperboreus 8 (2002), p. 340-344:
To the evidence discussed in supra n’ 58, H. presents three further thanksgiving dedications of
persons who have been rescued from dangers. One of these texts is an unpublished dedication
from Larisa (?, 2nd cent.); it was made by a group of men, possibly a commander and his soldiers
([AJ{oyvrog Za[r]dtpou xat ol cuvavacwdévieg), to an unknown divinity ([Toy]ni? .QIA); further
names were added by a different hand some time later. The other texts are a dedication from
Kibyra (1.Kibyra 83) [¢f. supra n” 28] and a dedicatory epigram from Philomelion (/.Sultan Dagi 1
44). [AC]
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60) C. HASENOHR, “Les monuments des colleges italiens sur I'« Agora des Compétalias-
tes» 2 Délos (1" s. av. J-C.)7, in J.-Y. MARC — J.-C. MoReTTI (eds), Constructions
publiques et programmes édilitaires en Gréce entre le if’ siecle av. J.-C. et le I” siecle
ap. J.-C. Actes du colloque organisé par I'Ecole Francaise d Athénes et le CNRKS, Athénes
14-17 mai 1995 (BCH Suppl. 39), Paris/Athens, 2001, p. 329-348 [SEGLI 993]: H. studies
the dedications made by the religious associations of the Competaliasts and the Hermaists in the
‘Agora des Compétaliastes’ in Delos. The Tonic naiskos (¢f. 1.DDélos 1734) cannot be interpreted as
a temple of Hermes and Maia (according to R. VALLOIS, in EAD VII 1, p. 112-119) or as a temple
of the Lares Compitales (as suggested by T. MAVROJANNIS; ¢f. EBGR 1994/95, 239). The inscription
I.Délos 1731, written on an architrave, should be attributed to a Doric temple dedicated by the
Hermaistai to Hermes and Maia. The monopteral tholos, to which I.Délos 1738 belongs, was
regarded by J. HATZFELD as a temple of Hermes and Maia dedicated by the Hermaistai, since one
of the dedicators (Aulus Cerrinius, L. f.) is known as a Hermaist (7.D¢los 1734); N.K. RAUH
interpreted the tholos as a temple of Herakles dedicated by the Competaliasts (¢f. I.Délos 1746
and 1764), T. MAVROJANNIS as a temple of Herakles dedicated by the association of the Olearii (cf.
1.Délos 1713/1714). Based on the observation that the dedicators of the tholos included freedmen
and a slave and that a person (here, Cerrinius) could belong to different associations, H. identifies
the dedicators as Competaliasts and the building as a temple of the Lares Compitales. A group of
dedications (I.Délos 1744-1749) share as a common feature that the dedicators identified
themselves simply by stating that they had dedicated another monument as well (e.g., ol xal tOv
“Hooaxhiy, ol adtol xal 1ov Bupdy et sim.). This practice is probably explained by the fact that the
dedicators dedicated two objects (a statue and an altar) standing next to one another, but set a
dedicatory inscription only on one of them. The altar of Maia (Z.Délos 1744) may be connected
with the inscribed base 7.Délos 1750, the altar of Herakles (7.Délos 1746) with the statue dedicated
by the Competaliasts (I.Délos 1764), and the Tonic naiskos of the Hermaistai (7.Délos 1734) with a
statue of Hermes and Maia and with the altar 7.Délos 1749. The formula of xal was not used only
by the Hermaistai, but by different associations. While the Hermaists made dedications only to
Hermes and Maia, the Competaliasts addressed various gods. The dedicatory relief 7.Délos 1745,
which also refers to the dedication of statues of the Oeof (the Lares Compitales) and of a temple,
should be attributed to Kompetaliastai. With regard to the interpretation of the monuments
erected by the Italians on Delos, H. observes that because of the heterogeneity of the Italian
residents of Delos one should not apply here models known from Republican Rome; the Italians
on Delos adopted monuments and practices of the Greek East (e.g., garland altars, Greek
monopteral tholoi); it is doubtful whether the Agora of the Competaliasts is the result of a specific
building program [see also C. HASENOHR, ‘L’Agora des Compétaliastes et ses abords a Délos:
topographie et histoire d’'un secteur occupé de I'époque archaique aux temps byzantins *, REA
104 (2002), p. 85-1101. [AC]

61) P. HERRMANN, “Eine ,pierre errante“ in Samos: Kultgesetz der Korybanten”, Chiron
32 (2002), p. 157-172 [BE 2003, 418]: Ed. pr. of a lex sacra (2nd cent.) seen for the first time
in Samos in 1900 by L. BURCHNER, but originally from Asia Minor. The fragmentary text is a
regulation (Staypapn) concerning the sale of a female priesthood for the cult of the Korybantes
(cf. 1. 39-40: 7 motaxpévn v lepet|teiav]). The typical initiatory rites of this cult are referred to,
unfortunately in unclear contexts: tehelv/teheioOut (1. 3-6), xopuBaviletv/xopuBavtilecdar (1. 10-
12, 15, 17-18, 43), xopuvBaviopdg (1. 7), and xpnedlew/xenmeidlecdor (1. 10-11, 17). The text
also mentions sacrifices (I. 13: [ta¢ Ov]oiag), both private and public (iSiwtwa lepd: 1. 7; dnpodola
fepd: 1. 8-9; 1. 35: [- -J¢ ¢mypionton 6 dfpog Ousiay cuvte[Aeiv]), particular sacrificial offerings (for
chthonic deities?, for the dead?; 1. 13: tobc évayiopoie), sacred banquets (I. 14: todg Zeviopoig;
1. 21: 6 EeviCwv), and the decoration of a sacred place or object (I. 45: mpooxoopn|o-]). The text
treats the obligations of the initiate (I. 6: 81861 8¢ 6 tehodpue[vog]) and the prequisites of the
priestess (1. 6, 15, 18-19). Other priests and priestesses seem to have had the right to fulfill the
rites (1. 5: [Bo]OAnton lepedg % tépeta 1ehe[iv]). A priestess mpd mohews (I 16) and the treasurer
(1. 37) are mentioned in an unclear context. A particular section is devoted to the participation of
a large number of women in a ritual (the Zeviop6c?) under the supervision of gynaikonomoi
(1. 21-28). Finally, the text repeatedly mentions fines and sanctions (I. 20, 23, 25, 28, 30-31) and
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refers to other written norms (I. 15: [yéypJantar; 1. 19: xx061t év 101 dnpoaciw yéyoantat; 1. 29: [- -
Jvet vopor yéyoantay; 1. 33: L Staeypapit t ypawelont ént TO.. AX][- -]). The new text shows
many similarities with the fourth century Erythraian lex sacra which concerns the cult of the
Korybantes (I.Erythrai 206 + SEG XLVII 1628; ¢f. EBGR 1996, 273; 1997, 175) [see also supra
n’ 32], of which H. presents the text and a German translation (p. 165-169); the most important
differences are the mention of a ritual purification (Aovewv) and the role of both priests and
priestesses in Erythrai. The similarities between the two texts, the dialect, and the existence of a
priestess mpO mOkewg in Erythrai support the assumption that Erythrai is the provenance of the
Samian stone. [JM]

62) P. HERRMANN, “Magier in Hypaipa”, Hyperboreus 8 (2002), p. 364-369: L. ROBERT
(OMS VI, p. 137-160) had identified Artemis of Hypaipa (Lydia) with the Iranian goddess Anahita
and argued that Iranian cult traditions survived until the 2nd cent. A.D. To the evidence for pdyot
in Hypaipa (PAUS. V 27, 5-6: dvnp payog; I.Ephesos 3820: doytpdyoo), H. adds a new very
fragmentary inscription (2nd cent. A.D.), in which one recognizes a reference to udyot (I. 8), a
sacrifice (1. 2), and a goddess (1. 6: xal 17¢ 0e0d ovvr[erelv]). The new fragment is a further piece
of evidence for Iranian elements in Lydia. [AC]

63) P. HERRMANN, “Das xowov t@v “Idvev unter réomischer Herrschaft”, in Festschrift
Deininger, p. 223-240 [BE 2003, 442]: Survey of the activities of the Koinon ton Tonon in the
late Hellenistic and in the Imperial period, with particular focus on the festivals and agons
organized by the Koinon (Panionia, Alexandreia), the officials of the Koinon and their cultic
functions (basileus, archiereus ton Tonon, hiereus), and the emperor cult. [AC]

64) R. Hopor, “Chronique d’étymologie grecque”, RPh 75 (2001), p. 143: The word
Aoovar/eipdvat used in inscriptions of Mytilene (JG XII.2, 242 and 251) designates the purchase of
sacrificial animals (i.e., fepwvie; ¢f. elpog/lpog = iepdQ); the change of eipdva to Hohva is an
example of ‘itacisme’. [AC]

65) A. JACQUEMIN, “Une nouvelle épiclese de Poséidon a Delphes”, BCH 126 (2002),
P. 55-58: Ed. pr. of a dedicatory inscription found near the stadion in the sanctuary of Apollon at
Delphi: ITotetdavt | IlotBatepior (c. 450 B.C.). This text is the first attestation of the epithet
Potbaterios (= ITpooBat/ptoc) for Poseidon in Delphi. J. suggests that the epitheton designates
Poseidon as a divinity which enabled the access to the sanctuary [as a patron of seafaring; ¢f. the
comments on émBatnploc in EBGR 2001, 132 and épBathploc in EBGR 1997, 413]. [JM]

66) D. JAILLARD, “A propos du fragment 35 de Callimaque”, ZPE 132 (2000), p. 143-144:
See infra n® 115.

67) C.P. Jongs, “Epigraphica”, ZPE 139 (2002), p. 108-116 [BE 2003, 482]: J. suggests that
Kar in an inscription from Stratonikeia (SEG XXXVIII 1100, 2nd cent.) should not be identified
with Zeus Karios, but with the eponym of Karia, which is known only from literary sources. The
inscription from Stratonikeia would then be the first epigraphical attestation of Kar; J. suspects
some kind of an antiquarian or patriotic spirit behind this dedication. [JM]

68) D. JOrRDAN, “A Curse on Charioteers and Horses at Rome”, ZPE 141 (2002), p. 141-
147 [BE 2003, 144]: J. discusses briefly a Greek defixio of 33 lines against charioteers and their
horses found in Rome (early 4th cent. A.D.; ¢f. EBGR 1998, 22 = SEG XLVIII 1297). According to
his new reading, the curse is directed against three charioteers of the blue faction (. 20:
Lampadius, Leontius, Lepas) and their horses (I. 13-19), three charioteers of the green or white
faction (I. 21: Alcinus, Pansa, Bevvetep) and their horses (1. 22-25), and two charioteers of the red
faction (I. 26: Curius, Lusor) and their horses (I. 26-28). J. also proposes a new reading of 1. 2-3:
Awaver, Hikapewvo, @raavo (Lacinius, Hilarinus, Flaccinus) suggesting that these three persons
are cursed not as charioteers, but perhaps as the owners of the three blue teams. [JM]

69) M. Kajava, “When did the Isthmian Games Return to the Isthmus? (Rereading
Corinth 8.3.153)”, CP 97 (2002), p. 168-178: E. GEBHARD (EBGR 1994/95, 144) has demons-
trated that the Isthmian festival, which was transferred to Sikyon after the sack of Korinth in 146



Epigraphbic Bulletin 2002 451

B.C., returned to Korinth’s control almost immediately after the foundation of the colony (40
B.C.?); GEBHARD suggested that the agon was held in Korinth until c. A.D. 50-60. The agonothetes
of the first Isthmian contest celebrated in Isthmus after the return of the games to the sanctuary of
Poseidon is known from an honorific inscription (Corinth 8.3.153; 1. 6-8: lagonotbete Nsthmion et
Caesarleon, qui Isthmlia ad Isthmum egit [primus sub curalm col(oniae) Laud(is) Iul(iae)
Cor(inthiensis)). J. H. KeNT identified this person as [L. Castrilcius Regulus, duovir quinquenalis in
c. A.D. 21/22. GEBHARD favored an identification with Cn. Publicius Regulus (c. A.D. 50-60) and
restored [Claudilon in 1. 5. KAJAvA plausibly argues that this inscription should be dated shortly
after Livia’s deification, when a competition in her honor was introduced to the program of the
games (1. 9: [carmina ad Iulialm divalm Aulg(ustam)). He recognizes in the agonothetes of the
first Isthmia in Isthmus Cn. Cornelius Pulcher, known as an agonothetes from F.Delphbes 111.1, 534
(c. A.D. 45). According to the Delphic inscription, during his agonothesia the festival included for
the first time an equestrian event for maidens, which may be identified with the contest
mentioned in the Korinthian honorific inscription (1. 9-10: virgilnumaque certameln instituit).
Consequently, the Isthmian games returned to Isthmus in A.D. 43. In |. 8 K. restores [primus
omniulm (not sub curalm col(oniae)). Pulcher, who also served as agonothetes of the Claudia
Sebasta, was also responsible for the re-organization of the celebration of the Caesarea in Korinth,
which included sacrifices and a banquet (1. 10-13: omniblus caerimoniis Caelsareon novatis
Coolrinthi sacra volto peregit epulumaq(ue) [omnibus collonis dedit). [AC]

70) M. Kajava, “Eueteria Sebasta in Mytilene”, Latomus 61 (2002), p. 919-928: Eueteria
Sebasta in an inscription from Mytilene (/G XII.2, 262) has been interpreted as the equivalent of
Abudantia Augusta or Annona Augusta. K. proposes a new restoration of the text as a dedication
of the statues of Claudius and Agrippina the Younger ([0eav Kaprmopopov? Eldemolav Xefaot|dv
’Ayotnmeivav]) to Artemis Thermia by the priest of the emperor cult ([legede dta] Biw [o]dtav) in
accordance with divine command ([xa]t’ émtayd|v]). Agrippina is known to have been associated
with Demeter and to have been worshipped as Thea Aiolis Karpophoros. [AC]

71) M. Kajava, “Eresian Memories”, ZPE 139 (2002), p. 89-107: K. studies several
inscriptions from Eresos on Lesbos related to the imperial cult and attesting dedications made by
Caius Cornelius, son of Zoittas, P. Quintilius (Varus?), Damarchos, son of Leon, an unknown
archiereus, and the Eresian demos. The author associates /G XII 2, 573 and more cautiously /G
XII Suppl. 124 with the activities of Caius Cornelius, known as the dedicant of an edifice [a
temple?] to Augustus and the Eresian demos (IG XII 2, 536). If this attribution is correct, then
Caius Cornelius must have been one of the most important supporters of the imperial cult on the
island in the early Imperial period, having dedicated a sanctuary and a temple to C. Caesar and L.
Caesar, a sanctuary and a temple to Livia Sebasta Pronoia, and temples to Augustus. [JM]

72) Chr. KARADIMA-MATSA — K. CLINTON, “Korrane, a Sacred Woman in Samothrace”,
ZPE 138 (2002), p. 87-92 [BE 2003, 421]: Ed. pr. of a grave stele (Samothrake, 2nd cent.
B.C.): Koppdvn fepd. The name Korrane is attested for the first time. She was either a sacred
dancer in the Samothrakian Mysteries, like the dancers depicted on the frieze of the so called
“Hall of the Choral Dancers” (formerly “Temenos”) or a manumitted slave, who had been
dedicated to the Samothrakian Great Gods and did her service in the sanctuary. The authors seem
to prefer the first hypothesis [but see Ph. GAUTHIER, BE 2002, 421]. [JM]

73) N. Karypas, “Nopog Osooaroviune”, AD 52 B2 (1997) [2003], p. 689-692 [SEG LI
890]: Ed. pr. of a funerary stele set up by a couple for its alumna (Thessalonike, Imperial period,
p. 691). The stele is decorated with the representation of Aphrodite. [For the association of
heroised women with Aphrodite see, e.g., I.Beroia 214, 244, 284, 354, and 508 (3rd cent. A.D.)].
[AC]

74) D. KNIBBE, “Private Evergetism in the Service of the City-Goddess: The Most
Wealthy Ephesian Family of the 2nd Century CE Supports Artemis in her Struggle
Against the Decline of her Cult after the Meteorological Catastrophe of 186 CE”,
MedAnt 5.1 (2002), p. 49-62: K. presents an overview of the measures taken in the 2nd cent.
A.D. to stengthen the cult of Artemis in the context of the competition among sanctuaries and
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cults in the 2nd cent. A.D. These measures included the transformation of Artemis’ altar near the
crossway to Ortygia into a monumental cenotaph for the emperor Lucius Verus, the extension of
the ekecheiria during the entire month of Artemision (I.Ephesos 24), the celebration of the
birthday of Artemis on the sixth day of every month (SEG XXXIX 1195), the perception of the
goddess as helper against pestilence (SEG XLI 981), and the roofing of the processional way to
the Artemision, funded by T. Flavius Damianus (PHILOSTR., vit. Soph. 11, 23 p. 107 K), one of the
great benefactors of Ephesos. The latter project became an urgent necessity after the climatic
changes which were caused by a volcanic eruption in New Zealand in A.D. 186; the processional
way had to be sheltered from heavy rainfalls. [AC]

75) D. KNOEPFLER, “Oropos et la Confédération béotienne a la lumiere de quelques
inscriptions « revisitées »”, Chiron 32 (2002), p. 119-155 [BE 2003, 332]: Among other
important issues concerning the significance of Oropos in the context of the Boiotian Koinon K.
also discusses briefly the role of the sanctuary of Amphiaraos. K. demonstrates that the erection
of proxeny decrees of the Boiotion Koinon in the Amphiareion does not in any way imply that
this sanctuary functioned as a federal cult place; moreover, these decrees were erected in a short
period of time (the last three decades of the 3rd cent. B.C.), in which Oropians were holding
important positions in the administration of the federation. [JM]

76) D. KNOEPFLER, “Loi d’Frétrie contre la tyrannie et l'oligarchie”, BCH 126 (2002),
p. 149-204: K. completes his study of the two fragments of the Eretrian law against tyranny and
oligarchy (Eretria, c¢. 340 B.C; ¢f. EBGR 2001, 97) with the presentation of fr. B 17- 36, a
restoration of fr. A, and thorough commentary. According to K.'s restoration of A 7-9, the
tyrannicide, if a citizen, was honored with an erection of his statue next to an altar (?) and with
prohedria in all the agons of the city. The new fragment (B 25) mentions an Agoraion, which
should probably be interpreted as a sanctuary of Zeus Agoraios; in case of an oligarchic revolt the
people are urged to occupy the Agoraion, in the section of the city where normally the meetings
of the council were held. [AC]

77) V. KonTORrINI, “Ot gbAoyot oty dpyaio K&”, Dodone 12 (2001), p. 5-24 [SEG LI
1048; BE 2002, 319]: K. gives a useful overview of the epigraphic evidence concerning the cult
and professional associations in Kos (3rd cent. B.C.-3rd cent. A.D.), their organization and
officials (¢mtunviol, tepelc, xhetdodyol, doytepaviotal) and their religious activities (e.g., a xotvov
@V ovpmogevopévay Tapd Ate “Yéuov in Syll’ 1107). Most of the relevant inscriptions are
boundary stones (6pot Onnaiwv) of associations, but there are also three decrees and a few
honorary inscriptions and dedications, which attest c. 45 associations (0ixcot, xowd, Epuvol,
obvodoy; see the list on p. 20-22). The associations were devoted to the worship of Agathos
Daimon, Aphrodite, Aphrodite Eudie, Apollon, Athena, Athena Lindia, Bakchos, Helios, Hera
Ourania, Hermes, Poseidon Asphaleios, Zeus Atabyrios, Zeus Hyetios, Zeus Hypsistos, Zeus Soter,
Augustus Mercurius, the Egyptian deities, and Astarte. We single out an association of women for
the worship of Aphrodite Eudie (Maiuri, NS 495: 6Oiacoc "Agpoditne tav odv Teptiq AddSiq
Awpobéq). K. interprets a fragmentary text (Maiuri, NS 492) as a dedication which records the
names of sponsors on behalf of a Blacog (Bidow Baxyaotay tov o[bv] Eduniiodbowt), and not as
the boundary stone of a burial place (p. 7); we note here the interesting theophoric name
Eumeliodoros which derives from Eumelios, a Koan patron of livestock. The founder of an
association of Hermaistai was the son of a man with the theophoric name Hermaios (PH 1506).
[AC]

78) E. KosMETATOU, “Remarks on a Delphic Ptolemaic Dynastic Group Monument”,
Tyche 17 (2002), p. 103-111: K. argues that the statues of PTOLEMY IIT Euergetes and his family
to Apollon Pythios at Delphi (/G IX.1° 202) were dedicated by an Aitolian (Lamios?) as an
expression of gratitude towards the king for financially (?) supporting the Aitolian League. [JM]

79) E. KosMmETATOU, “The Athenian Inventory Lists: A Review Article”, AC 71 (2002),
p. 185-197: In her critical review of the book of D. HARRIS, The Treasures of the Parthenon and
Erechtheion, Oxford, 1995 [¢f. EBGR 1994/95, 157; 1997, 228], K. focuses on the mention of coins
in these inventories (¢f. EAD., “A Numismatic Commentary of the Inventory Lists on the Athenian
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Acropolis”, Rev. Belge de Num. 147 [2001], p. 11-37), on the historical context of a dedication
made by Roxane, and on the meaning of several terms: ypuoidec (gold phialai), dpyvpideg (silver
phialai), dibog (reference to a semi-precious stone), &ppog (necklace with pendants), dmodepic
(necklace composed of beads at the base of the throat), mepttpayniidiov (cross-bands of a breast-
band?), téuy€ (ornamental cicada), Oupiatiprov dmo€uiov deyvpodv (wooden incense-burner
overlaid with silver), napynotov (a specific shape of a drinking cup), Powdtiov (gold Boiotian
stater), onpela ghepdvtiva (ivory figurines), otpentov (necklace, but also bracelet or ring). [AC]

80) Ch. B. Kritzas, “Avadnpoatun énypayn &no 1 Xepodvnoo”, in Zjua Meveddov
IlagAapa, Traklio, 2002, p. 267-280: Ed. pr. of a dedicatory inscription from Chersonesos on
Crete (2nd cent. A.D.). It reports that Chryson dedicated (xabiépwoev) together with his wife and
his children the temple of an anonymous deity, together with the cult statue and a porticus (tov
Voov peta tob dyddpatog xal ¢ otodg), the construction of which he had promised as a
prrotpior (munus) during his term as chief magistrate (protokosmos). The dedication was made
on behalf of the success and well-being (dnép tOy7¢ nal cwnelag) of an anonymous emperor.
[AD]

81) A. YAJTAR, “Bemerkungen zu griechischen Inschriften aus Agypten”, ZPE 140
(2002), p. 99-101: Discussion of theophoric names in an Egyptian inscription of unknown
provenience (SB T 5980, 2nd/3rd cent.): Sarapion, Dioskouros, Isidoros, Athenodoros, Ammonios,
Anoubion, Apollonios. Because of the name Antinoos (or Philantinoos) t. attributes the
inscription to Antinoopolis in central Egypt. On a funerary stele for a family from Tenuthis now in
the Kestner Museum in Hannover (inv. 1925.225; 2nd cent. A.D.) one recognizes four theophoric
names (Herakleia, Herakloun, Hermias, Apollonarion). [JM]

82) A. EAJTAR, “Eine jidische Inschrift aus Antiochia in Syrien”, ZPE 140 (2002), p. 101-
102 [BE 2003, 5591: The letters T'» AB next to a menorah depicted on a stone at Antiocheia (BE
1938, 505) were interpreted as a Semitic name, a profession or, a date. According to L. I's is an
abbreviation for odyriat (known from alchemist sources) and AB is the numeral 32. A small
golden object (perhaps the depicted menorah) weighed 32 ounces, or somebody donated 32
ounces of gold for the gilding of a menorah. [JM]

83) S.D. LAMBERT, “The Sacrificial Calendar of Athens”, ABSA 97 (2002), p. 353-399: L.
offers an invaluable study of the sacrificial calendar of Athens, which was produced in two stages,
between 410/9 and 405/4 and 403/2 and 400/399 B.C. The study includes a technical description
and a new critical edition of the text, commentary, translation, and brief explanatory notes.
Thirteen fragments of white marble can be attributed to the calendar [we adopt the numbering of
L]. On face A the text is in Ionic script (later stage), on face B in Attic script (earlier stage).
Fragments of headings on face A show that the text was arranged in annual and biennial
sequences, but there must have existed arrangements for quadrennial festivals and such that took
place at longer intervals. Within these sequences sacrifices and other issues are listed in
chronological order, month by month and within a month, day by day. In addition to these
headings there is a third type of heading which specify the source of authority for the items
listed: éx v puioPaocthxdv (“from the tribe-kingly”, e.g. F1A col. 3, 1. 6-7), éx v nota pijver
(“from the by month”, e.g. F3A col. 1, L. 21), éx t@v 7 ontt (“from those on an unspecified day”,
e.g. F1A col. 3, . 24). In his explanatory notes L. lists and discusses briefly the sacrificial animals
(sheep, rams, lambs, cows, sows, piglets), the non-animal offerings (barley, wine, olive oil
[restored], honey, wood), and the payments made to officiants (payments in kind or in lieu and
monetary payments [bierosyna for priestesses and apometra for priests or priestesses]). [JM]

84) S.D. LAMBERT, “Parerga I: IG I’ 240K, a Fragment of IG I’ 1185?", ZPE 139 (2002),
p. 69-71 [BE 2003, 242]: IG' T’ 240K does not belong to the sacrificial calendar of Athens (410/9-
400/399 B.C.; S. Dow, “Greek Inscriptions”, Hesperia 10 [1941], p. 31-37; “The Walls Inscribed
with Nikomakhos Law Code”, Hesperia 30 [1961], p. 58-73), but perhaps is part of a funerary
monument of the period of the Peloponnesian War (/G I° 1185). [JM]
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85) S.D. LaMBERT, “Parerga II: The Date of the Nemean Games”, ZPE 139 (2002), p. 72-
74 |BE 2003, 242]: After offering a new restoration of 1. 10 (instead of [A]ii Ne[aviot], L. reads
[A]tt Ne[péwi]) in a fragment of the sacrificial calendar of Athens as inscribed in the second phase
of the work of Nikomachos' commision (403/2-400/399 B.C.; S. Dow, “Greek Inscriptions”,
Hesperia 10 [1941], p. 31-37, fr. F) L. confirms the assumption of P. PERLMAN [EBGR 2000, 154] that
the Nemean Games took place in late summer. According to the reconstruction of L. there was a
shrine of Zeus Nemeos in Athens at which offerings took place in the month Metageitnion on the
setting out of the Nemean theoria. [JM]

86) S.D. LamBErT, “Parerga III: The Genesia, Basile and Epops Again”, ZPE 139 (2002),
p. 75-82 [BE 2003, 242]: 1. relates a part of fragment 1 of the sacrificial calendar of Athens to
the Genesia, a hypothesis already proposed by S. DOW in an unpublished paper. In 1. 2 the
author restores Ze[pvav Oealv, suggesting that the famous procession for the Semnai might have
taken place one day before the beginning of the Genesia. According to L., the Genesia could
have been a rite celebrated both at the level of polis subgroups and at the level of the city.
Analogous to the sacrifice to Erechtheus (1. 5) during the state Genesia, L. suggests that in Erchia
a similar sacrifice in honour of the hero Epops took place during the local Genesia. L. links the
Erchian sacrifice offered to Basile to the local Genesia. In a brief appendix L. suggests a new
resoration of 1. 13-14 of Agora XVI 218: mépdat eic ™[v mopmny tdv | Lepvay Oedv v &Javtod
Ouyaté|pa]. IM]

87) H. LAUTER, “,Polybios hat es geweiht...“. Stiftungsinschriften des Polybios und des
Philopoimen aus dem neuen Zeus-Heiligtum zu Megalopolis (Griechenland)”, AW 33
(2002), p. 375-386: Three different series of stamped roof tiles bearing inscriptions (2nd cent.
B.C.), can be identified as dedications of important personalities of Megalopolis to the sanctuary
of Zeus: Philopoimen (®Duhonoiuny At), the historian Polybios (‘Opikov dapdotot | TTordBlog
dvébnue; “(from the workshop) of Homilos; public (roof tiles); Polybios dedicated them), and
Arsition ("A]giotiov da(udotoy) én’ dywv|o] | [0é]tar Opacéar; “Aristion (dedicated); public (roof
tiles); during the agonothesia of Thraseas). [JM]

88) F. LEFEVRE, Corpus des Inscriptions de Delphes. Tome IV. Documents amphictioni-
ques avec une Note d architecture par Didier IAROCHE et des Notes d’onomastique par
Olivier Masson, Paris, 2002 [BE 2002, 208]: The new volume of the Delphic corpus presents
new critical editions of the documents of the Delphic amphictyony with detailed commentaries.
In the short introductory chapters, L. briefly treats the history of the institutions of the Delphic
amphictyony (p. 3-4) and the complex problems of chronology (13-30). In a post-scriptum
(p. 459-468) he presents a critical review of the book of P. SANCHEZ, L'Amphictionie des Pyles et
de Delphes. Recherches sur son rdle bistorique, des origines au It siécle de notre ére, Stuttgart, 2001
(¢f. EBGR 2001, 163). The inscriptions are presented in a chronological order (4th cent.: 1-11; c.
278-190: 12-102; 2nd-1st cent.: 103-131; Imperial period: 132-169; incerta: p. 385-397). The corpus
includes the following groups of texts. Leges sacrae and administrative regulations: The most
important text is the ampbhictyonic lex sacra which contains the oaths of the federation’s
magistrates (1. 3-13) and regulations concerning a variety of subjects related to the administration
of the amphictyony, the sacred land of Apollon, a ritual bath (?, A@1Q), and the festival of the
Pythia (1 = CID 1 10, 380 B.C.). To the fragmentary decree or law n” 2 (= SEG XLV 469, ca. 400-
350 B.C.), which has been summarized in EBGR 1996, 241, L. adds seven new small fragments,
which, however, do not contribute to a better understanding of the text. A fragmentary lex sacra
(4 = IGTI" 1127, ca. 350 B.C.) treats the subject of manslaughter and seizures. Other amphictyonic
decrees concern the protection of visitors of the sanctuary and the protection of the sacred land
and the mountains from fire (51 = SEG XVIII 243, c. 250-220), prohibit the unauthorized setting
up of dedications, the erecting of tents, and the making of fire in the porticus of King Attalos 1
(85 = LSCG Suppl. 43, late 3rd cent.), and delimitate pasture land for the sacred livestock (108 =
ISCG 79, c. 220-217 B.C.). Several documents (judgments, letters, etc.) stem from disputes
between cities with regard to their representation in the amphictyony (Sparta and the Dorians:
110; the Euboian cities: 121-122; Thronion and Skarpheia: 123-126); a fragmentary letter of
Licinius also seems to deal with the issue of the amphictyonic votes (105, 186? B.C.). A fragmenta-
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ry document concerns the creation of the board of treasurers (9 = CID 11 74 1, 337 B.C.), another
decree appoints Achaion and his son Antagoras as servants (dnnpétat) of the amphictyons, giving
them the same security as the one guaranteed to the herald of the amphictyons (43, c. 260 B.C.).
The longest text is a dossier of documents concerning crimes against the sanctuary (119, ca. 120-
115 B.C.); it consists of a fragmentary letter of a Roman magistrate (A), a list of the hieromnemo-
nes and the pylagorai (B), the oath of the hieromnemones (C), documents concerning an estimate
of the money missing from the sacred revenues and owed to the sanctuary (D, F, G, H, D, a
verdict of the amphictyons concerning the borders of the sacred land (E), and a list of objects (J).
A letter of a Roman governor informs the amphictyony about Domitian’s decision that the Pythian
contest should be performed in accordance with the traditional amphictyonic laws (142). One of
the most important documents for the amphictyony in the Imperial period is Hadrian’s letter to
Delphi (152, A.D. 125; ¢f. 152 bis), in which he reforms the rules under which the Pythian contest
should take place and passes a judgment concerning the representation of Greek cities in the
amphictyony. A letter of Adeimantos to King Demetrios Poliorketes concerns the relations
between the king and the amphictyony (11 = SEG XLV 479); a letter of the consul Spurius
Postumus recognized the asylia of the Delphic sanctuary (104, 189 B.C.). Two documents concern
the associations of Dionysiac technitai: A decree introduces sanctions against members of the
association of the Dionysiac artists of Isthmos and Nemea in case of unexcused absence from the
trieteric contest for Dionysos Kadmeios in Thebes (71, c. 228-222 B.C.; ¢f. 72); another document
is connected with the dispute between the associations of Dionysiac technitai in Athens and those
in Nemea and Isthmos (120, late 2nd cent.; ¢f. the asylia decrees for the Dionysiac artists in
Athens, n™ 114-115, and two honorific inscriptions for the Athenian association of Dionysiac
technitai, n” 12 and 117). The decrees or laws n” 3, 5, 8, 21 (concerning sacred property), 78
(concerning the house? of the Thebans; ¢f. EBGR 1990, 73), 80, and 83 are too fragmentary. Other
public documents include a fragmentary decree concerning an alliance (?) between Athens and
the Aitolians (30), a decree concerning the acceptance of the Attic tetradrachme (127), and a
fragmentary decree (?) concerning a judicial procedure (387-388 n° B, 4th cent.).

Asylia decrees: for the sanctuaries of Athena Itonia in Koroneia (38), Dionysos Kadmeios in
Thebes (70; ¢f. 72), Apollon Ptoios in Akraiphia (76), the Muses (?) in Thebes (77), Athena
Nikephoros in Pergamon (107), for the cities of Teos (97) and Antiocheia of the Chrysaoreis (99),
and for the Dionysiac artists in Athens (114-115, 134 or 130 B.C.); ¢f. a decrees concerning the
recognition of the festivals of the Ptolemaia in Alexandria (40, 266 or 262 B.C.). Accounts and
inventories: An account lists the necessary construction works for the preparation of the Pythia
(57, c. 251); a fragmentary inventory (p. 385-387 n” A) may be related to the Third Sacred War.
Building inscriptions: They record the constructions and repairs of supporting walls (139-140), a
fountain (Kassotis?; 141), the house of the Pythia (146), a library (147), the sanctuary of Asklepios
(154), and the enigmatic stuctorium (148) from revenues of Apollon. Lists: of Amphictyonic
magistrates (16, 29, 34, 36-37), participants in the Soteria (technitai: 31, 42; other participants: 45,
47-48, 53, 55), and victors at the Soteria (61, 67, 73, 75, 79, 84, 94). Honorary inscriptions: Most of
the amphictyonic documents are honorary decrees and honorific inscriptions. They honor cities
(Megalopolis and Messene: 7), boards of hieromnemones (28, 33, p. 389-390 n” D) and individual
hieromnemones (of Chios: 64-65, 86-93, 101; Athens: 95, 134-135; Thessaly: 106; Magnesia on the
Maeander: 100), other persons in the service of the Amphictyony (agonothetes of the Pythia: 156,
163-164; amphiktyon: 145; epimeletes: 165; hierokeryx: 56; hieros pais: 155; hypogrammateus: 46;
hyperetes: 52), Roman generals, magistrates, and governors (103, 129, 143, 166, 169), emperors
and members of the imperial family (132-133, 136-138, 149-150, 153, 168), a Helladarches (161), a
high priestess of the Achaian Koinon (162), individuals from various cities (Aigion: 68; Alexan-
dreia Troas: 63; Argos: 14-15, 20, 27; Athens: 6, 49, 56, 59-60, 62, 112-113, 159-160; Chaironeia:
151, the philosopher Plutarch; Bouttos: 23; Delphi: 167; Kos: 96; Elis: 25; Eretria: 18; Herakleia:
24; Kamarina: 35; Knidos: 25, 26, 130, 131; Lamia: 39, 52; Larisa: 128; Megara: 22; Mylasa: 101, a
descendant of Mausolos; Naupaktos: 54; Pellene: 41; Tyrbeion: 23; unclear: 13, 66, 74), the
Athenian association of Dionysiac technitai (12, ¢. 278; 117, ¢. 121-117 B.C.); n” 32 and 116 are
fragmentary. We single out the honorary decree for Aristotle and Kallisthenes for the composition
of the list of the victors at the Pythia (10, c. 337-327), for the Koan doctor Philistos (96), for other



456 A. CHANIOTIS, J. MYLONOPOULOS

specialists (scholars and artists), who gave lectures or performed during competitions (kitharode:
49; philosopher: 63; sophist: 157-158; unclear: 17), and for Antiochos III and Laodike (98). A
particularly interesting group of decrees honors persons, who denounced the theft of sacred
money (14-15, 20, 22-23, 25, 41; c. 277-260 B.C.) and other crimes against the sanctuary (118), as
well as a Roman magistrate, who punished persons involved in a sacrilege and in crimes against
the sanctuary (169). Among the honorands we also mention persons who engaged in building
works and the better performance of festivals. These services include the construction of a road
(18 1. 4: tov 680V xexduwe oL Oedr), the dedication of a statue of Hermes Enagonios in the
Pythian stadion (26), the construction of the x6opog for Athena Pronaia (39 and 54), and the
donation of ten decorated shields for the more glamorous performance of the athletic contest of
the Pythia (27). We single out the case of the architect Damon (44), who represents the third
generation of architects of the temple belonging to the same family.

We remark a few interesting details. The Chremonidean War hindered the meeting of the
Amphictyons at Thermopylai (36, ¢. 266-260), an interesting case in which wars influenced the
performance of rituals [¢f. L. ROBERT, FEfudes anatoliennes, Paris, 1937, p.426-429 and
A. CHANIOTIS, War in the Hellenistic World: A Social and Cultural History, Oxford, 2005, p. 162].
In the honorary decree for the architect Damon L. draws attention to the expression /v
émpéhetav @V Eoywy éno[iouto tv] | oo tod Oeod xal tav "Apguudvey (. 3-4): “noter, ici
comme dans le n° 27, 1. 8, la fiction du dialogue avec la divinité, dans lequel les Amphictions ne
sont qu'un intermédiaire. Dans le cas présent, y a-t-il une allusion indirecte 2 un oracle...?”
(p. 153). [An oracle giving instructions concerning the construction of the temple is quite
probable; c¢f. I.Milet 935: the builders of a part of the theater asked Apollon whether they should
continue the difficult task of building arching vaults, or rather dedicate themselves to another
construction (¢f. EBGR 1998, 121). The situation in n” 27 1. 8 is somewhat different, since it does
not imply divination. A man promised the god (émnyysihato et Oedt) to donate shields for the
Pythia; he probably announced his promise in a ritual space (in the temple?, in front of Apollon’s
statue?)]. In the honorary decrees n™ 46, 49, 52, 56, 59-60, and 62-63 one notes the particular type
of the crown: 8dypvng otepdvwt ¢ maEd 100 Oeod, i.e. a crown made not of any laurel, but from
Apollon’s sacred laurel (¢f. 102 1. 11: [t@ 100 Oeob otepdvor ddyv]ag 1. 14-15: @ o0 Og[od
otepdvol ddgvac); 106 1. 40: tdt 10d Oeod otepdvw); [similarly, the mapa 100 Oeod otépavog given
to a benefactor by the priest of Dionysos in Ilion (EBGR 1999, 201 = SEG XLIX 1753) may be a
crown made from ivy cut in a sanctuary of Dionysos]. The particular attention given to crowns is
also demonstrated by the request of the Dionysiac technitai of Athens to receive a guarantee of
the right of their priests to wear the traditional golden crowns in every city (117 1. 26:
[oTepovnpopelv 10]dg matpiovg otegdvovg ép mdon mOAEl BTO unNdevog nwivopevor; | 31-32:
[xe]uooyopelv tolc Beolc xata mdooug tag moherg xota o nd | [tota]). [The wearing of crowns and
other insignia was subject to permission by the city authorities; e.g., the Athenian hieromnemon
Demetrios was allowed to wear the gold crown awarded to him by the amphictyony only during
the sacred days of the Pythias (134, A.D. 27 or 31). For insignia of office see A. CHANIOTIS,
“Griechische Rituale der Statusinderung und ihre Dynamik”, in M. STEINICKE — S. WEINFURTER
(eds), Investitur- und Kronungsrituale, Cologne/Weimar 2005, p. 49-52; for crowns cf. MAMA
406: &€eivan 8¢ adtd) %ol Todg oTepdvoug Pogelv olg dotepdvwtar Btav Bodlntatl. Several honorary
decrees for the hieromnemones of Chios provide for the announcement of the honors in Chios in
the theater, during the Dionysia, “when the choruses of the boys are about to compete” (86-88;
no reference to the precise moment of the announcement in n” 65 and 89). [One expected a full
house during the performance of the choruses of boys (¢f. e.g. I.Kyme 13 1); for other examples
for distinctions between particular types of crowns and announcements see A. CHANIOTIS,
“Theatre Rituals”, in P. WILSON (ed.), The Epigraphy of Greek Theatre, Oxford, forthcoming]. The
honorary decrees for the hieromnemones Polyarchides and Leochides (86-87) are illustrative
examples of typical duties and activities of the hieromnemones: “he jointly performed
(ovvetéheoe) all the rites connected with the sacrifices (1 te nota tac Ouoiag) in a beautiful and
brilliant manner (xaA®d¢ xal Aapmpeg), demonstrating an unsurpassable love of honor and
showing all zeal with regard to piety towards the divinity (oddepioav OmepBoliy xataheinwy
prhotipiog Ty Tdody e omouday Tolodpevog Tag eic T datpdviov edoefeing); he also took care of
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the dedications, the altar and all the other objects dedicated by the city of the Chians; and
together with his fellow hieromnemones he resolved some of the legal conflicts through
arbitration and others through verdict in a just manner and according to the laws (Swalwg nal
%t TOLG VORoLg)”; [we note here the distinction made between a judgment according to the
laws (xata Todg vopouvg) and according to the feeling of justice (Staing); ¢f: MAMA VIII 410:
voulpwg nal dwaiwe]. The interest in the aesthetic aspects of sacrifice are clear in these decrees
(ahd¢ nol Aaumeag ¢f. the difference from n” 64: [Aaumedc? xal] PAoTipwe 95: nahdg ol
prhotipwg 100: xaidg nol évd6€we). In this context we draw attention to the honorific inscription
for an amphictyon who contributed to the performance of the Great Pythia in a solemn manner
(145: dnp NS oepvOTNTOC TOD dy@vog T@v peydhwy TTubiwy). N° 54 attests the particular privilege
oxavay e moladat (or Tvdalar) tap npdtay (“qu’il bénéficie aussi de la premiere tente (?) a la
pylée (aux Pyles?)”), possibly a prerogative in the distribution of sacrificial meat. The asylia
decree for Antiocheia of the Chrysaoreis (99) is a nice example for the reception of the victors in
their home town; the ambassador of Antiocheia, Pausimachos, who was also a victor at the
Soteria, was honored by the Amphictyones with a crown; this honor was to be publicly
announced “in his fatherland, when he presents the crown of the Soteria” (1. 31-32: &ty elodynt
OV 1@V Zwteiev otépavov). The award of a kerykeion sealed with the seal of the amphictyons
to benefactors of the amphictyony (14, 27, 41), in order to provide security to these persons in
their travels, is relevant for questions of mobility and the reputation of the sanctuary as a warrant
of safety. [(}f. the remarks of Ph. GAUTHIER, BE 2002, 208] [AC]

89) B. L GuEN, Les associations de techmnites dionysiaques a l'époque hellénistique,
Nancy, 2001 [SEG 11 2279; BE 2002, 500; 2003, 300]: This is a comprehensive study
dedicated to the associations of Dionysiac artists. The first volume of the work presents an
overview of research and of the sources as well as an introduction to the corpus of relevant
testimonia (p. 9-34). The body of this volume (p. 41-326) consists of a corpus of 78 inscriptions
(p. 41-336) and a few literary texts (p. 331-349), presented in critical edition, French translation,
and commentary. In addition to the Eretrian law concerning the Dionysia (1), the documents
concern the history and activities of the associations in Athens (2-16), Isthmos and Nemea (17-
37), Ionia and Hellespontos (38-59), Egypt and Cyprus (60-71), Sicily and Italy (72-77), and
Rhodes (78). The second volume presents a systematic survey of this material, in which L.G.
discusses the history of the associations (p. 5-40), their organisation (recruitment, membership,
officials, salaries, seat, assembly; p. 41-82), their cultic activities (p. 83-93), their finances (p. 95-
104), and the professional specialisation of their members (p. 105-132). [Cf. the review of J.R.
GREEN, Topoi 11 (2001), p. 809-813, the remarks of S. FOLLET, BE 2003, 300, and the systematic
study by S. ANEZIRI, Die Vereine der dionysischen Techniten im Kontext der hellenistischen
Gesellschaft. Untersuchungen zur Geschichte, Organisation und Wirkung der bellenistischen
Technitenvereine, Stuttgart, 2003]. [AC]

90) C. LEHMER — M. WORRLE, “Neue Inschriftenfunde aus Aizanoi III: Aizanitica Minora
17, Chiron 32 (2002), p. 571-646 [BE 2003, 5061 Ed. pr. (and in part improved edition) of
funerary inscriptions found at Aizanoi and in the Aizanitis (2nd-3rd cent.). In n° 1 the deceased
person is designated as a Yowc. N” 2 is a bilingual inscription beginning with D(is) M(anibus)
resp. Oeolg natayboviotc. In n” 5 Aglaos who erected the altar for his mother Apphion, describes
himself as hieros, a designation of an unclear status in the service of Zeus. Two texts (6, 10)
mention fines against those who would violate the grave; n” 6 is of great interest, because it
mentions the confiscation of the entire property of the violator (i 8¢ un mpo|savacynoov |v 10ig
npoy | eyoappuévore | ta éxivev | elg o tapiov). N° 10 (= MAMA IX 134) also mentions the person
who would take care of the funerary altar. We also note a funerary imprecation (63) with the
common formula 6¢ v moodéel yelpa v dvodaipova, obtwg dwpolg nepim|écotto cuvyopals [cf.
the remarks of C. BRIXHE, BE 2003, 506]. [JM]

91) G. Mapnotr, “Nuovi testi da lasos”, PP 56 (2001), p. 15-32 [BE 2002, 388]: Ed. pr. of
three fragments of an epidosis list which records contributions made for the organization of the
Dionysia (Iasos, 2nd cent.) [for the Iasian epidosis lists for the Dionysia see Llasos 160-218; EBGR
1993/94, 161; 1995, 87]. The donors include agonothetai (B2-3), a stephanephoros (B2), and
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choregoi (B2-3). A decree (A, c. 200 B.C.) [SEG 11 1506] mentions the neopoiai as the magistrates
responsible for inscribing an older decree on the frame of a door or a window of the archeion
prostatikon (i.e., the seat of the prostatai). For the chronology see infra n” 103. [AC]

92) H. MAEHLER, “Bakchylides and the Polyzalos Inscription”, ZPE 139 (2002), p. 19-21
[BE 2003, 340]: M. argues that the original dedicatory inscription of the famous bronze statue of
the charioteer at Delphi commemorated a chariot victory of Hieron in 482 or 478 B.C., while he
was a ruler of Gela (Ivixdooag ‘Tépwv u” O I'|éhug dvébexev dvdoa|ov]). A later text ([vixdoog inmotot
ITJoAd0Cahog W dvébnmev), inscribed with the approval of the Amphictyons, transferred the
commemoratory inscription to Hieron’s brother Polyzalos. [JM]

93) A. MarFrI, “La lex sacra di Selinunte e la purificazione dell'omicida”, in E. CANTAREL-
1A — G. THUR (eds), Symposion 1997. Vortrédige zur griechischen und bellenistischen
Rechtsgeschichte (Altafiumara, 8-14 September 1997), Cologne/Weimar/Vienna, 2001,
p. 209-214: M. argues that the lex sacra of Selinous, which concerns purifications [SEG XLIIT 630;
¢f- EBGR 1996, 45; 1998, 93; 2000, 28] is not an internal regulation of a sanctuary or a norm of a
strictly religious character, but a city law. The text of B 1-7 refers to the purification of persons
from manslaughter. A comparison with npdpenoetg in Athens (¢f. DEMOSTH., ¢. Lept. 158) suggests
that the procedure introduced with the participle mpoein®v (B 2) refers to an announcement made
by a representative of the victim’s relatives, who has agreed with the exiled homicide to open the
procedure of pardon and reconciliation. [AC]

94) A. MAGNELLL, “Iscrizioni”, in A. D1 Vita (ed.), Gortina V.3. Lo scavo del Pretorio
(1989-1995). T. 1. I materiali, Padova, 2001, p. 626-654 [SEG L1 1136-1140]: Ed. pr. of
the inscriptions found in the so-called “Pretorio” of Gortyn (Crete), which in an early phase was a
gymnasium complex. These texts include a series of honorary inscriptions for athletes, which
provide new evidence for the agon of the Cretan Koinon (c. A.D. 100-150). The pankratiast
Diogenes (11) was a periodonikes and winner of the pentaeteric agon of the Cretan Koinon
(lepog TevTaEeTEog dywv 100 xowod 1@v Kentav). An anonymous athlete (12) was winner of the
Olympia in Smyrna and possibly the Sebasta Nemea. Two further pankratiasts, winners of the
periodos, remain anonymous (13-14). [AC]

95) A. MaGNELLL, “Un’inedita dedica a Hermes da Gortina (Creta)”, in S. BIANCHETTI
(ed.), TIOIKIAMA. Studi in onore di Michele R. Cataudella in occasione del 600
compleano, la Spezia, 2001, p. 679-685 [SEG LI 1141]: Ed. pr. of an inscribed base
dedicated by an agoranomos, after his term in office, to Hermes Polykarpos (Gortyn, ¢. 100-50
B.C.). M. discusses the perception of Hermes as the patron of the agora and of fertility. [AC]

96) I.A. MakAROV, “From the History of Religious Cults in Tauric Chersonesus”, ACSS 8
(2002), p. 189-198: English version of the article summarized in EBGR 2001, 117. [AC]

97) P. MarcHETTI, “En relisant les comptes de Delphes autour de I'archonte Palaios”,
BCH 126 (2002), p. 59-72: After autopsy of the stone, M. excludes the restoration ITakaiov as
name of the archon in a Delphic account of naopoioi (CID 11 56 T A 7; 338/7 B.C.). According to
M., the accounts of the treasurers CID 11 77 and CID 11 75 belong together and date to the very
beginning of the archontate of Dion (autumn 336 B.C.). [[M]

98) C. MAReK, “Die Phylen von Klaudiupolis, die Geschichte der Stadt und die Topo-
graphie Ostbithyniens”, MH 59 (2002), p. 31-50: A new honorific inscription for Septimius
Severus (Bithynion/Klaoudioupolis in Bithynia, A.D. 198), set up by the archontes of the phylai,
gives the names of the city’s twelve tribes. Half of them derive their names from names of gods
(Apollonis, Asklepias, Demetrias, Dia, Dionysias, Hermesias), the other half are directly or
indirectly related to emperors (Sebaste, Traianis, Hadrianis, Antinois, Antonine, Aureliane).
Because of the mention of a gymnasiarchos (I. 15: yv.) M. suggests that the statue base was
dedicated in the theater on the occasion of a festival. In this context M. discusses the evidence for
the names of tribes in Prousias ad Hypium (Iuliane, Sebastene, Germanike, Tiberiane, Hadriane,
Sabiniane, Antoniane, Faustiniane, Megaris, Thebais, Prousias, Dionysias); one observes the
absence of names related to prehellenistic elements (e.g., Baradendromianoi and Petrozetoi in
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Nikomedeia). One may assume that originally all the tribes’ names in Bithynion/Klaoudioupolis
derived from theonyms, but some of them were later replaced by imperial names. The lack of a
tribe named after Claudius is surprising; the tribe Antinois honored Antinoos, a native of
Bithynion and Hadrian’s lover, after his deification. A comparison of the honors awarded to
Antinoos in Antinoopolis in Egypt, in Bithynion, and in Mantineia, shows that they included the
same elements: temple, mystery cult, agon; a tribe in Antinoopolis had the name Oseirantinoeioi.
M. briefly discusses the mythical ancestry between the Arkadians and the Bithynians. [AC]

99) G. MARGINESU, “Aéoye in una iscrizione funeraria da Camiro (DGEEP 273)", AION
arch. 8 (2001), p. 135-138 [SEG LI 1020]: The peculiar feature of an epitaph in Kamiros (IG;
XII.1, 709 = Tit.Cam. 160, ca. 550-500 B.C.) is the designation of the monument as a Aéoyr and
the reference to the genealogy of Euthytidas (three generations). M. argues that the term Aoy is
related to the public role of the grave monument as a meeting place of the family members, as
the center of the memory of the family, which was structured around genealogies; it may also be
related with the notion of afterlife as an eternal symposion. [AC]

100) G. MarGINESU, “Due frammenti di iscrizioni vascolari dal santuario sull’acropoli di
Gortina”, ZPE 140 (2002), p. 67-70: Ed. pr. of two graffiti on sherds from the acropolis of
Gortyn (late 7th/early 6th cent. B.C). On the first fragment M. suggests reading the name of the
dedicant, on the second he tentatively recognizes a dedication to Despoina (1. 2: [- — [nowal- -]).

[M]

101) Th. MARKSTEINER — M. WORRLE, “Ein Altar fiir Kaiser Claudius auf dem Bonda tepesi
zwischen Myra und Limyra”, Chiron 32 (2002), p. 545-569: Ed. pr. of the dedicatory
inscription on a monumental altar dedicated by the Lykian Koinon for emperor Claudius (Kaklik
in Lykia, A.D. 45/6). The dedication was made in gratitude for the peace and for the construction
of roads, probably financed by the Lykians themselves (I. 6-7: A(wot @hoxaicopes ol
pii[o] | oopator ed[y]aptatobvree | mepl g elpn|v]ng xal mepl g na | 1a[oxev]fg @V HS@V). [JM]

102) A. MARTINEZ-FERNANDEZ — V. NINIOU-KINDELI, “Inscripciones del Heroon de Aptera
(Creta)”, ZPE 138 (2002), p. 270-272 [BE 2003, 423]: Ed. pr. of five inscriptions found during
excavations at a precinct near the principal gate of Aptera (Crete). The precinct seems to have
been used as a heroon from the Classical period to the 7th cent. A.D. All inscriptions date to the
2nd cent. A.D. and attest the honorific title of Yowg given to private persons by the city. Only one
text is complete (1): 7 mohig | Tpa€ioyov | ®iketaipov | Howa [“the city (honored/erected the
statue of) Praxiochos, the son of Philetairos, a hero”; on the cults of Aptera see also infra n” 137,

p. 261-267). [M]

103) N. Maurizi, “A proposito dei nuovi testi di coregia da Iasos”, PP 56 (2001), p. 42-
68: Discussion of the chronology of the new choregic documents presented in supra n” 91. [AC]

104) E. MIRANDA, “Due famiglie di dpytepeic "Aociag dalla Frigia”, MedAnt 5.1 (2002),
p. 39-48: M. discusses the career of two elite families of Roman origin in Phrygia, the members
of which served as high priests of the emperor cult in Asia. M. Claudius Valerianus from
Fumeneia and his wife Claudia Terentulla occupied the high priesthood of Asia in c¢. 84-96; M.
Claudius Valerianus Terentullianus (MAMA 1V 336; SEG XXVIII 1115-1116), high priest after c.
A.D. 132, must have been their son. His nephew (?), M. Flavius Valerianus Terentullianus, who
also served as high priest of Asia, was honored by P. Aebutius Flaccus, as a new inscription from
Hierapolis shows. The new inscription associates the family of Eumeneia with the family of the
Aebutii of Hierapolis. P. Aebutius Flaccus can be identified with Aebutius Flaccus, high priest at
Kyzikos (UGR IV 153, c. A.D. 100-150). He is one of the ancestors of Aebutius Flaccus Apphianos,
known as a descendant of archiereis Asias from an unpublished inscription of Hierapolis under
the Tetrarchy. The priesthood of Aebutius Flaccus in Kyzikos confirms the assumption that the
archiereis of Asia did not always exercized this function in their own conventus. [AC]

105) H. MULLER — M. WORRLE, “Ein Verein im Hinterland Pergamons zur Zeit Eumenes’
I.”, Chiron 32 (2002), p. 191-235 [BE 2003, 437]: Ed. pr. of an inscription (168-164 B.C.)
found in 1969 in the Kaikos valley. The text on the two sides of the stone regulates ritual and
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financial issues of an unspecified association (Attalistai?). The first five fragmentary lines of the
front side seem to regulate sacrificial matters (¢/. the term omhayyvitag in A 3). The following lines
(A 6-15) refer to the award of crowns to the deified King Attalos I and his wife Apollonis, living
members of the royal family, high officials of Pergamon (among them the archiereus for the cult
of the Attalids), the priest and the hieronomos of the association (A 10: feel ¢ ouv6dov; A 11:
tepovopwt) by the archepimenioi (= hieropoioi) of the association. The rest of the text on the
front side refers to financial issues. The back side is much more mutilated; one recognizes a
reference to a contest (B 6: tod¢ t0epévoug dyavag) and to a dedication or rather a sacrifice to
Zeus Tropaios (B 25: [--] twat Au a0t Tponaiwt). For B 20 W. proposes the restoration [--] megt
Apuidoag 100 Atog; Apuidoat may be an epichoric toponym designating a sanctuary or an estate
belonging to Zeus (Tropaios?) [¢f. the remarks of Ph. GAUTHIER, BE 2003, 437]. [JM]

106) D. Mustr, “Nuove riflessioni sui Nikephoria pergameni e Diodoro Pasparo”, RFIC
127 (1999), p. 325-333 [BE 2002, 351]: M. defends his view on the trieteric character of the
Nikephoria of Pergamon [¢f. EBGR 1999, 32 and 169; 2000, 901 and on the historical context of the
activities of Diodoros Pasparos (during the Aristonikos War) [¢f. infra n° 107 and the remarks of
Ph. GAUTHIER, BE 2002, 351]. [AC]

107) D. Musti, “Un bilancio sulla questione dei Nikephoria di Pergamo”, RFIC 128
(2000), p. 257-298 [SEG XXXIX 1770]: Critical review of recent publications on the periodicity
of the Nikephoria of Pergamon (trieteric according to M., pentaeteric according to C.P. JONES and
others) [cf. supra n" 106]. [AC]

108) M. Narissi, “L’iscrizione di Laodice (Ivlasos 4). Revisione del testo e nuove
osservazioni”, PP 56 (2001), p. 101-146 [BE 2002, 390]: N. presents a substantially improved
edition of the honorary decree for Queen Laodike, the wife of Antiochos III, and an excellent
commentary (I.lasos 4; Tasos, c. 196 B.C.). The most interesting aspects of the text are the
modification of the rituals which accompanied the inauguration of magistrates in their office and
the introduction of new rituals in honor of Laodike. N. plausibly associates the perception of king
Antiochos TIT as “guardian” of the city with the new ritual of the delivery of the keys by the
strategoi to their successors; this ritual took place near the altar for Antiochos III; after the new
strategoi received the keys of the city, they performed a sacrifice to the king and to the other
divine patrons of the city (I. 12-13: xai toic &[Aolg mdoty xot] |voic 17 TOrewe Oeolc) on this altar.
According to his restorations, a virgin was to be elected as the priestess of Laodike; she was
allowed to serve only for one term. The honors for Laodike included a procession lead by the
priestess on the queen’s birthday (15 Aphrodision) under the participation of all the priests and
priestesses, the brides and the bridegrooms, who were to offer a sacrifice to Laodike, and the
virgins who were to get married in the rest of the month (?). N. suggests that the virgins made as
a pre-marital offering (aparche; ¢f. proteleia gamou) a hair offering (I. 30: dnop[yécOwoav adTNt
g ®6pNg). [AC]

109) F. NT1asios, “’Avtinvpa”, AD 52 B2 (1997) [2003], p. 450-451 [SEG LI 637]: A
dedication to Artemis Eleithyia ([’Aptd]uttt "Eietbbay) found at Antikyra (3rd/2nd cent.; SEG XLIX
567) was already presented in EBGR 2000, 135. N. provides information on the site, where the
inscription was found, and presents an improved text. N. points out that PAUSANIAS (X 37,1)
mentions a sanctuary of Artemis located on the peninsula of Kephale; two inscriptions (/G I1X.1, 5
and an unpublished one) mention priestesses of Artemis Diktynnaia. [AC]

110) J.P. OEsoN — M.B. REeves — B.J. FiscHER, “New Dedicatory Inscriptions from
Humayma (Ancient Hawara), Jordan”, ZPE 140 (2002), p. 103-121: Ed. pr. of three
dedications found in the Nabataean settlement of Hawara in the Hisma of Southern Jordan; they
are probably connected with the Roman garrison at Hawara. The monuments are an altar
dedicated to Zeus Megistos Kapitolios (1, 2nd-3rd cent.), a statue base dedicated to an unknown
divinity (2, 2nd cent. A.D.), and a column dedicated to Zeus Sarapis in expression of gratitude
(bmep | edyaoteti|ag 5, late 2nd/3rd cent.). [JM]
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111) G. Pacr, “La grande stele delle sacerdotesse di Era dall’agora di Cirene”, Quaderni
di Archeologia della Libya 16 (2002), p. 271-284: New critical edition of the list of the
priestesses of Hera (Kyrene, 1st/2nd cent.; SEG IX 182) and discussion of its chronology. [AC]

112) D. PANDERMALIS, “New Discoveries at Dion”, in M. STAMATOPOULOU — M. YEROULA-
Nou (eds), Excavating Classical Culture. Recent Archaeological Discoveries in Greece
(BAR Int.Series 1031), Oxford, 2002, p. 99-107: P. discusses briefly a dedication on the
abacus of a Doric capital (Dion, 170-168 B.C.) [SEG XLIX 697; EBGR 1999, 179]. The cult
association of the Mousaistai dedicated to the Muses and Dionysos a statue in honor of king
Perseus for his benefactions towards the association and for his piety towards the gods (1. 5-6: »al
eboeBeiaf] | ¢ mEOS TOvG Be0he). [IM]

113) L.A. PAPAGGELOS, “Koartaoxeun vaod Awog “Yiotou”, Tekmeria 7 (2002), p. 163-165:
Ed. pr. of an inscription which records the construction and dedication of a temple of Zeus
Hypsistos (Al Ydiote 10v vadv éx bepe | Moy xataonsdaouy éx tov 18i|wv) at the expenses of
Zoilos and his wife Kratisto, citizens of Antiocheia (Thessalonike?, 2nd-3rd cent. A.D.). [JM]

114) R. PArkir, “A New Euphemism for Death in a Manumission Inscription from
Chaironeia”, ZPE 139 (2002), p. 66-68 [BE 2003, 331]: P. shows that the obligation of
manumitted slaves in a manumission record from Chaironeia (P. ROESCH — J. M. FOssEy, “Neuf
actes d’affranchissement de Chéronée”, ZPE 29 [1978], p. 129-131, n° 6, late 3rd/early 2nd cent.) is
not connected with honours for a goddess, but with the fulfillment of funerary and other
commemorative rites for the former owners. The relevant clause reads: énl 8¢ nat GppénwvOr v
idlay Mvdowy 1 Koaric, moloovOr adtdc 1d vopddoueva ) moepEetéyy (nominative feminine
plural, not dative feminine singular as in the ed. pr.) & mohg vopiddet xowvy (“when Mnason and
Kallis die, the aforementioned women will together perform for them [not for an unnamed
goddess] the customary rites which are the custom of the city™). [JM]

115) A. PASQUIER, Revue du Louvre 50.2 (2000), p. 90 (ph.): P. briefly presents an important
new acquisition of the Louvre. It is the upper part of a bronze pedimental stele; the middle of the
pediment is decorated with a relief bust of Hadrian (Naryx, A.D. 138). The stele contains a letter
of Hadrian, with which the emperor allays the fear of the Narykeans that one might doubt their
right to the status of a méhe. [P. does not present the text, which can be read on the photo (see
SEG L1 64D)]. D. JAILLARD (supra n° 66) presents a few lines of the letter (I. 16-20: guvioOnoay 8¢
Opev xal momtal Tveg T@V dvioylpatdtwy xal Popaior xat “Eiinvee d¢ Napuxeiwv dvopdlovat dé
%ol TV NEOWY Tvag éx THg TOkews ¢ buetépag Opunbéviag), pointing out that this text confirms
the reading dno Na<pu>xog in CALLIMACHUS, Aetia fr. 35. The text alludes to the Lokrian Aias (¢f.
also OVID, met. 8.312 and 14.468). [One should perhaps place the punctuation after Napuxeiwv:
“and some of the most famous poets, both Romans and Greeks, have mentioned you as
Narykeians; and they explicitly name some of the heroes as originating in your city”. As evidence
for the polis status of Naryx the emperor, who certainly summarizes the arguments of the envoys
of Naryx, mentions inter alia the participation of Naryx in the Delphic Amphictyony (I. 10-11: eig
10 10OV TV "AppTudvwy ouvieielte) and in the Panhellenion (1. 12-13: TTavélnva alpeiole nat
Oenudriov néunete), as well as the existence of a council, an assembly, priests, and Greek tribes].
[AC]

116) J.-L. Pereiiou, “Animaux d’un an”, RPh 76 (2002), p. 233-241: The adjective
TEATAVIOG/TENTAVLOG is known from two cult regulations in Kamiros (LSCG Suppl. 94, 3rd cent.;
LSCG Suppl. 104, 1st cent.), which stipulate the sacrifice of a xplo¢ and a tpdyog TEATAVIOC
respectively; it is also explained by PHOTIOS (s.v. mpotvtog), Hesychios (s.v. émmpnty, mentivac,
npatAviov), and Eustathios (1625.35, mpntiveg). It refers to yearling animals, the sacrifice of which
is often mentioned in leges sacrae. P. discusses the etymology of the word (from *h en- = year).
[¢f. 1., RPh 75 (2001), 152]. [AC]

117) U. PESCHLOW — A. PESCHLOW-BINDOKAT — M. WORRLE, “Die Sammlung Turan Beler
in Kumbaba bei Sile (II). Antike und byzantinische Denkmiler von der bithynischen
Schwarzmeerkiiste”, MDAI(I) 52 (2002), p. 429-522: Ed. pr. of inscribed objects in the
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collection of Turan Beler in Kumbaba (Bithynian Chersonesos). The most interesting text is a
funerary altar (117, late Imperial period) inscribed on all four sides and set up by Sosios for
himself and his wife Eia on the estate where his funerary monument (fpovetov) was built. The
text on side B is a funerary foundation delimitating an estate for the person who would perform
the rites of the grave cult for Sosios and Eia (6 magaxa(f)wv, i.e., the person who would perfom
the rites of parentalia and rosalia, which were introduced to Bithynia under Roman influence);
the text ends with a greeting to those who would address the grave with respect (yaipete ol
edoeBoivteg). Sides C and D contain a funerary imprecation: xai évebyo | pe tov Afa, “H | hov, I'7jv
% | Odpavov ur|deic tdv Om6 ¢|nod eic Mbov | yeypauévwv pe|tayopdéer tic | t@v Omd uod
O[] |atetarypévey | pn motnoet # ta & | []o énva Tic ddinwlc] | [é]mmotdost ] ddinwe Tt & | meiyn épol
10mov T[] |vd, odpavdg, YA, Odhatta | nopmov adtd un @vély]|xato, Ghorto B mav | Gin
navoneopel v pdfo] |weag ©bd TRy, Odpavolv], “Hiov, Zerfvny, Beodlq] | mévtalg], Gv
nohdoewy tOyol | 6 mapd 10010 moloac (“and I demand in the name of Zeus, Helios, Ge, and
Ouranos that nobody changes what I have writenn on this stone. If somebody does not fulfill my

arrangements or harasses unfairly my children or in any way undertakes something unfair against
me, then neither the sky nor the earth nor the sea shall bear him any fruits, and he both he and
his descendants shall perish. For this my witnesses are Ge, Ouranos, Helios, and Selene and all
the gods; whoever acts agaist this will be subject to their punishment”). A small altar was
dedicated by Talaris to Bendis upon divine command (122, Imperial period: Tokdpig Aa---|eog
GvéQ[nuev] | pnvog Aifov Bev]|8ider A ---| xatd éxnfita] [ynv ddglov]). We note references to
months: Areios (117), Dios (122), and Heraios (130). JM]

118) V. Ch. PErrAKOS, “4. Meoonvy”, Ergon 2002, p. 27-35: P. mentions an inscription
found near the doric temple next to the fountain of Arsinoe during the excavations of P. THEMELIS
at Messene. The text reads A Zwt7jot and permits a possible identification of the divinity
honored in the temple with Zeus Soter. [The cult of Zeus Soter was already attested in Messene
(UG V 1, 1440, 1st cent. A.D.). Pausanias (IV, 31, 6) refers only to a statue of Zeus Soter near the
fountain of Arsinoe at the agora of the cityl. [JM]

119) G. PetzL, “Neue Inschriften aus Lydien (IV). Kulturbeflissenes Nordostlydien”, EA
34 (2002), p. 94-102 [BE 2003, 464]: Ed. pr. of a very interesting epitaph from northeast Lydia
(3, A.D. 2206). Living and deceaced members of the family of Diogenes and Secunda honor them
posthumously with the erection of a stele; deceased members of the family (x¢ ol mpo|d€avteg
omo Loyov ei|epbveviar Adp(hhiog) Atoyévne | 6 paxapitne ¢ Adbp(fhioc) Kohav|diwv 6 ndot
pihog) are included among the honorands probably because they had contributed to the erection
of the funerary monument; the deceased couple is described as “joined with the bonds (of
marriage) through a decision of Kronion” ([tJobe CevyOévtag éx | Boviiic Kpoviwvog) [perhaps a
reference to an oracle of Zeus which recommended this marriage]. [AC]

120) P. PILHOFER, Philippi. Band I. Die erste christliche Gemeinde Europas, Tiibingen,
1995: The first volume of an important synthesis dedicated to the history of Philippi in the first
two centuries A.D. places the Christian textual evidence (especially the letters of Paul and
Polykarpos and the History of the Apostles) against the background of the inscriptions. Ample
use of the epigraphic evidence is made for the study of the cults in the early Imperial period
(p. 92-113, 182-188). We single out the discussion of the cult of “Hpwg Adkwveitng, the public
character of the cult and its procuratores (p. 93-100), the worship of Dionysos (p. 100-107) and
Silvanus (p. 108-112), and the character of the cult of Theos Hypsistos as a local cult and not the
result of Jewish influence (p. 182-188), the Jewish community (p. 231-234), and the first Christians
(p. 240-245) [cf. supra n” 13 and infra n™ 121-122 and 148]. [AC]

121) P. PHOFER, Philippi. II. Katalog der Inschriften von Philippi, Tibingen, 2000 [SEG
L. 604, 6171: In the second volume of his work, P. presents a corpus of the published inscriptions
of Philippi and its territory [but also of neighboring areas, which have never been part of the
territory of Philippi; see the critical remarks of M. B. HATZOPOULOS, BE 2001, 304, M. SEVE,
An.Ep. 2000 [2003], n” 1323, J. BARTELS, BZ 95 (2002), 710-711, and SEG L 617]. The inscriptions
attest inter alia the cult of Thea Almopia (602) [¢f. SEG L 618], Apollon (191, 359), Apollon
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Komaios, (246), Artemis (246), Artemis Opitais (18), Botrys Dionysos (535), Dionysos (499, 501,
501a/b, 501d), Dionysos [---Joios (417), Heros (623, 626, 626a), Heros Epekoos (618), Heros
Aulonites (580, 619, 624/625; ¢f. 622: Theos Heros Auloneites), Theos Hypogaios (92), Meter
Theon (408), Nemesis Aneiketos (142-144), Pan (545), Plouton (527), Poseidon (509a, kyrios),
Zeus (568b), the Egyptian gods (12, 190), and the ruler cult of Philip V (568). The Archaic and
Classical inscriptions found in Kavala (ancient Neapolis; 1-20, 22-24, 26-30) include a dedication
to Parthenos (6, 5th/4th cent.) and sherds of vases found in the sanctuary of Parthenos (7-16, 6th-
4th cent.). An undated seal (17) names the same goddess (17). We single out only very few
interesting texts. Fumnerary cult: Several inscriptions mention the performance of the rites of
rosalia and parentalia, under Roman influence. A woman bequeathed 150 denarii to the
KaAnanovgeltar for the performance of the rosalia (29: mopo|xaboovoy 8¢ ‘mtaZ | t0d Etoug
06d01g; 2nd cent. A.D.; ¢f. 597). Another woman fulfilled the will of her husband and gave money
to a cult association (133 I. 14-15: ouvnooiwy Heod Zovpeyébov | mEog v dyopdv mxEd TO
©Q0 | [M]éywv; 2nd/3rd cent.) for the performance of the rosalia (1. 17: [r]agaxadowoty xatd 960t
¢f. 630: mapaxadowoiv pot mapeviakiold) [on these texts and on the cult of Zovpeyéng see SEG
XLV 862; for godiopde ¢f. SEG XLIX 1788]). An epitaph mentions the payment of fines to the
Jewish synagogue (387 A) [for this text ¢f. SEG XVLIII 8371. Dedications: A vewxdpoc dedicated a
xpeoyuidniov to Parthenos (5; 2nd/1Ist cent.; ‘das Gebdude des Tempels, in welchem dasjenige
Fleisch der Opfer aufbewahrt wird, welches zur Ernidhrung der Priester ausgesondert war’). Cult
associations: A Dionysiac association (ol neget ‘Podygov Zeina pdotar) honored the mystarches
(535); another (or the same) association (597: pootar Awovboov) was recipient of an amount
bequeathed by a man. [AC]

122) M.-D. PoncIN, “Les prétrises publiques dans la colonie de Philippes”, CGG 12
(2001), p. 229-252: P. studies the public priesthoods in the Roman colony of Philippi (pontifex,
flamines, sacerdos Divae Augustae, seviri Augustales, priests of the imperial cult, augures), on the
basis of the Latin inscriptions of the city. [AC]

123) A. Rammou, “Xmdotn”, AD 52 B1 (1997) [2002], p. 186-190 [BE 2003, 130]: A mosaic
discovered in a bath in Sparta is decorated with representations of crowns and inscriptions which
record victories at the following agons: Didymia [in Miletosl, Olympia, Eurykleia [in Sparta, cf.
SEG XXXVI 1090], Kaisareia, Kornelia, Pythia, and Isthmia (late 3rd/early 4th cent.). [AC]

124) Chr. RIEDWEG, “Poésie orphique et rituel initiatique. Eléments d’un « Discours
sacré » dans les lamelles d’or”, RHR 219.4 (2002), p. 459-481: The texts on the ‘Orphic’
lamellae show a mixture of metrical lines and rhythmical prose; e.g., in the text from Pelinna
(SEG XXXVII 497) three phrases in rythmical prose (I. 3-5) appear between the dactylic verses in
lines 1-2 and 6-7. This change in form correlates to a change in content, the dactylic verses
containing a narrative section, the prosaic phrases commemorating a ritual performance (during
the initiation or the funeral). Based on this observation, which applies in a different measure to
all the texts — except for the text of the group C from Timpone Grande [see supra n” 8] —, R.
argues that the prosaic text are an adaptation of the poetical narrative, serving as a kind of a
libretto for the performance of the rituals during the initiation. He plausibly reconstructs the
sequence of the texts in the original poem (hieros logos), in which a person (Orpheus?) gave
instructions to the initiates for their journey to the underworld: death and the katabasis of the
soul, description of the topography in the palace of Hades, meeting with Persephone and other
gods, exchange of oral symbola, allusion to the condition of the Blessed, final exhortation of the
initiate. [We did not have access to two new corpora of the ‘Orphic’ texts: A. BERNABE — A.L
JIMENEZ SAN CRISTOBAL, Instrucciones para el mds alld. Las laminillas 6rficas de oro, Madrid, 2001;
G. PUGLIESE CARRATELLI, Le lamine d’oro orfiche. Istruzioni per il viaggio oltremondano degli
iniziati greci, Milano, 2001; see also W. BURKERT, “Die neuen orphischen Texte: Fragmente,
Varianten, ‘Sitz im Leben’, in W. BURKERT — L. GENTILLI MARCIANO — E. MATELLI — L. ORELLI (eds),
Fragmentsammilungen philosophischer Texte der Antike, Gottingen, 1998]. [AC]

125) KJ. RiGsBY, “A Greek Inscription from Troia, 2001”7, Studia Troica 12 (2002),
p. 275-277: Ed. pr. of a fragmentary decree of Antiocheia (= Alabanda in Karia) found in Ilion,
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with which judges from Tlion are honoured (Ilion, 3rd cent.). According to R.s plausible
restoration, the text mentions the agon of the Dionysia and the sanctuary of Apollon (Isotimos) in
Antiocheia/Alabanda. [JM]

126) T. Rrrt, “Un decreto onorario di Hierapolis per Tiberius Tulius Myndios”,
Mediterraneo Antico 4 (2001), p. 489-555 [SEG LI 1783]: Ed. pr. of a very interesting
honorary decree for the local benefactor Tib. Iulius Myndios, who made a foundation in order to
promote the cult of Zeus in Hierapolis (c. A.D. 117-138). Myndios, who served as an envoy to
Hadrian in A.D. 117, is known from a (possibly earlier) dedicatory inscription from the theater of
Hierapolis (SEG XLI 1200), of which R. presents (p. 495) an improved, but still preliminary text.
Together with his wife Glykonis, priestess of the Dodekatheon, Myndios dedicated to Zeus
Olympios, the Theoi Patrioi, the emperor Hadrian, the imperial family, and the Demos a
construction and facilities pertaining to the cult of the Twelve Gods (16 Epyov xnaxfl 10
AlwdendO[eov?] ... xataoneudong é[x 1oV idlwv TOv vaov? oby T0i¢ dydhpaoty? xal ta &|Ako év adTe
fepd dmo ¢ idilag mpoatpéoewg cuvradiépwoe]) [perhaps [xal 1OV vadv? xad — - — xad ta &]Aha); the
Dodekatheon mentioned after the pyov possibly is not a cult building, but a group of statues of
the Twelve Gods in the theater]. The interest of Myndios for the cult of Zeus may be related to
the promotion of this cult under Hadrian, who in A.D. 128 was awarded the title Olympios. The
agon of the Olympia in Hierapolis may be related to the promotion of Zeus Olympios under
Hadrian (p. 533). The new inscription, of which R. presents a thorough commentary, honors
Myndios, now a priest of Zeus (1. 17: tov lepéw), for providing the funds for the offering of a
sacrifice to Zeus (l. 1-14). The sacrifice was to be offered by Myndios together with 30 councillors
determined by lot (I 2-3: adtod 00 Muv]diou peta t6v xhnoovulévwy] | tEetdxovia Bovkevtdv
cuvidovtoc xal lepovpyod[vtod). In order to enable the council to demonstrate its piety as soon as
possible (I. 3-4: [ém|wg O #On ¢ edoefeiag doéntalt] | % BovAn), Myndios provided additional
funds. His benefaction may have been part of summa honoraria for the priesthood (p. 504). The
honorary decree is followed by a lex sacra concerning [the reorganization of] the rituals in the
cult of Zeus: “The priest Tiberius Iulius Myndios will begin/officiate the sacrificial ceremonies
during the offering of annual libations and sacrifices to Zeus: on the 14th day of the second
month at the set of the Pleiads; on the 18th day of the eighth month during the offering of the
new roses; on the day of the Sebastos (= on the first day) of the tenth month, a ritual bath in
honor of Zeus; on the second of the Sebastos (i.e., the second day of the month), sacrifices of the
festival Dia; and on the 18th day of every month, in accordance with the acts and the decrees of
the people” (I. 15-18: &moiovg omovdag 1@ Atl xal Buoiag, nvog pév deuTépouv TeconREoHALEXATY
[Theid | Bwv Sboet, pnvog 8¢ 7', 1" Godivwv véwv Tpocpoed, wnvog 8¢ dexdtou Xefaati) Lov | oV ¢
All, XeBoaot]) 8¢ devtépa Ouoioc t@v Asiwv, [x]atdoyeobar tov iepéa TiBéptov "TobA[L] | ov Movdiov,
2ol XTIV 7] OxTXAdEnd Ty not|a] Ta dnta nal Yngiopata o0 dpov). This section of the text
is a sacrificial calendar concerning the cult of Zeus. The first sacrifice was offered at the set of the
Pleiads (late October/early November), which marks the beginning of the seasonal agricultural
activities; Zeus was probably perceived as patron of these activities. The offering of a crown of
roses took place in the spring (18 Daisios, c. May 11). The ritual bath on the first day of Loos
(c. June 24) should not be understood as the washing of Zeus’ statue, since such a ritual washing
is attested only for statues of goddesses [see now T.S. SCHEER, Die Gottheit und ibr Bild, Munich,
2000, p. 57-60], but as a ritual bath, possibly a purificatory bath either of the priest or of
worshippers, in honor of Zeus. The annual festival of Zeus was celebrated on the next day. It is
not clear why sacrifices were offered on the 18th day of each month (¢f. the offering of roses
18th day of the eighth month); they probably commemorated an important event; R.’s plausible
explanation is that Hadrian had visited Hierapolis on the 18th day of a month (June or July 18th,
A.D. 129 [but Hierapolis did not use the Roman calendar; it must be the 18th day of a local
summer month, e.g. 18 Panemos (c. June 11) or 18 Loos (c. July 1DI. [AC]

127) T. Rrrri, “Documenti epigrafici dalla regione di Hierapolis”, EA 34 (2002), p. 41-70
[BE 2003, 131 and 510]: Ed. pr. of an inscription on a sarcophagus [in second use?] at Motalla
recording a dedication funded by the property of the god (Zeus Karios?; éx t@v 100 Oeod
xonudtwy). In a discussion of the inscriptions of localities in the vicinity of Hierapolis, R.
comments on already published inscriptions which include two stelae erected by the Thiounteis
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in honor of phratries which funded a pannychis in honor of Zeus for 8 days (W.M. RAMSAY, The
Cities and Bishoprics of Pbrygia, Oxford, 1897, I nos 30-31, Thiounta), a stele erected in honor of
a priest of Zeus, represented in a libation scene under Zeus’ bust (SEG XXXI 1127, Thiounta), and
dedications to Theoi Motaleon (SEG XXXIII 1138 and XXXIV 1298, Motalla). [AC]

128) H.S. RoBErTs, “Pots for the Living, Pots for the Dead. Were Pots Purpose-made for
the Funeral or Reused? Can Inscriptions Throw Light on the Problem?”, in A. RATHJE—
M. NIELSEN — B.B. RASMUSSEN (eds), Pots for the Living, Pots for the Dead (Acta Hyperbo-
rea 9), Copenhagen, 2002, p. 9-31: The epigraphic evidence (e.g., CID 1 9; ¢f. LSCG 97 1. 8-
10) and archaeological finds suggest that pots used for the funeral or as grave goods were
sometimes brought from the house and sometimes purchased. In the case of initiates in the
Dionysiac-Orphic mysteries, R. detects connections between the grave goods and the religious
beliefs of the buried initiates: e.g., the pottery found in the grave of an ‘Orphic’ in Pelinna (SEG
XXXVII 497) includes a statuette of a maenad; a woman buried at Lokroi was grasping in her
hand a vase shaped as a maenad, which possibly marked her as an initiate of Bacchic mysteries;
such maenad-vases are also found in Olbia, where the presence of ‘Orphics’ is attested (/GDOP
94); the ‘Orphic’ lamella of Pharsalos (SEG XXIII 410), which refers to the water of Mnemosyne,
was found inside a hydria; the two skyphoi and the lamp found outside the Hipponion tomb
(SEG XXVI 1139) may be connected with a final rite of libation, a jug and hydriae may be
allusions to the lakes of the Underworld. [AC]

129) A. RostaD, “Confession or Reconciliation? The Narrative Structure of the Lydian
and Phrygian ‘Confession Inscriptions’™, SO 77 (2002), p. 145-164: After a study of the
narrative structure of the ‘confession’ inscriptions and their vocabulary [c¢f. EBGR 1994/95, 285],
which emphasizes the appeasement of divine wrath, rather than the confession of sin and the
admittance of guilt, R. plausibly argues that the explanation of the divine punishment and the
reconciliation are the central aspects of these texts, which, therefore, should be characterized as
“reconciliation inscriptions” [¢f. already EBGR 1994/95, 68: “propitiatory inscriptions”; see now
also the study of A. CHANIOTIS, “Under the Watchful Eyes of the Gods: Aspects of Divine Justice
in Hellenistic and Roman Asia Minor”, in S. COLVIN (ed.), The Greco-Roman East. Politics, Culture,
Society (YCS 31), Cambridge, 2004, p. 1-43]. R. points out that the resolving of oaths and curses
are crucial element in these texts and concludes: “the basic elements of the reconciliation would
be sacrifices, ritual cleanings and dedications of inscriptions, not confession” (p. 162). [This
conclusion is somewhat exaggerated: the public confession was also part of the reconciliation
ritual. R. has not taken into consideration some of the recent scholarship on the subject: e.g.
EBGR 1994/95, 68 and 305; 1997, 72; 1998, 207-208; 1999, 148; 2000, 187; some of the translations
are not accurate; émntéw in these text does not mean “investigate” (p. 153), but “pursue a case”;
in BIWK 43 (p. 153) read y6pov (holy place), not yopdév (“holy land™); mpoypayn in BIWK 15 is
not “account”, but “auction”; 6o Iloluyoviov t0d viod yohaoOeloa in BIWK 47 is not “she was
hated by her son Polychronios™ (p. 156), but “she became angry (from yohbopat) at her son
Polychronios”; émtuyobou el Gv Enadu is not “when I found out why I was suffering” (p. 157),
but “when I was healed from my suffering (literally, “when I had success in my wish with regard
to what I was suffering from”); xatéfnxev OAOAOYME icobavdtouvg in BIWK 10 cannot be “he
placed him in a death like condition” (p. 158), since icoBavdtoug is in the plural; “he placed
them, the entire family (?, hog + 8obpog), in a death like condition”; the same text refers to Zeus
Didymeites (not “Didymeitos™)]. [AC]

130) G. RouGeMONT, “Delphes hellénistiques et I'oracle”, in R. FreE-StorBa — K. GEX
(eds), Recherches récentes sur le monde bellénistique. Actes du colloque organisé a
Poccasion du 60° anniversaire de Pierre Ducrey, Lausanne, 20-21 novembre 1998,
Bern, 2001, p. 65-74 [SEG LI 599]: Critically reviewing the current views on the decline of the
Delphic oracle in the Hellenistic period, R. points out that these views are influenced by the fact
that the oracle was not consulted by Hellenistic kings and by the nature of the sources. A close
study of the literary and epigraphic evidence shows that the oracle was consulted by communities
for religious matters (foundation of cults and festivals, recognition of the asylia of cities and
sanctuaries), for diplomatic contacts, and for military matters; the oracle also continued to be
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consulted by private persons. A decline can be observed in the late Hellenistic period, which
should be regarded as a distinct historical period — not only for Delphi. [AC]

131) M.C. SaHIN, “New Inscriptions from Lagina, Stratonikeia, and Panamara”, EA 34
(2002), p. 1-21 [BE 2003, 483]: Ed. pr. of 48 inscriptions from Lagina (1-34), Stratonikeia (35-
47), and Panamara (48). Lagina: The most interesting text is a fragmentary lex sacra (1, c. 350-300
B.C.) which concerns the cult of “the daimon of Leros” (1. 6: daipovoe Aépw; ¢f. LSAM 56); the
text seems to be the final section of an honorary decree [of the demos or of an association?] for
Leros and another person (his wife?), who are called “benefactors” (I. 2-4: ¢olwg na[l edoeBag,
8ed6yOar dmob]vety nota ma[tplovg vououe dmep adtd]|v, edepyétac d[vaypdygey adtodg]) [these
restorations, suggested ex.gr. by S. are unlikely; dnofbw is rare, and one would expect xota 700¢
n[tpioug vopoug]; perhaps [- -Juety xatd md[vta]l. The honors include the introduction of the cult
of the “daimon of Leros and — - -» (l. 4-6: [xal] | 18pboacOur 8¢ Bw[pov nal vadv? dmép tod]
daipnovog Aepw nal [- — -] [rather: [xab]idpboactar 8¢ Bw[uov dmép t0d] Saipovog] Aepw; the
erection of a temple is very improbablel. The best preserved part of the text (. 6-14) concerns a
sacrifice: [00] |etv Aéovta tov tepela E[pupov véov? xai]| npLov éxdotov éviewtod, [00ety adTov] %ol
noowag [perhaps: [00]]ewv Aéovia 1o fepeia [l 10D Bopod] | xotov éxdotov éviawtod, [- — ew 8€]
xal noowag; “Leon, the priest, shall sacrifice on the altar every year a ram and [make an offering]
of kosinai’]; the term xootvn/#octvar is attested for the first time. The rest of the text concerns the
prerogatives of Leros and his descendants from this annual sacrifice (1. 9-15: idoaou 8¢ nal [éon
&vte] | A7} Aegot &x tiic xat’ viowtdv Ouafafg] | %ol xwhéay Eaipetov: elvan 8¢ tabtar | adtdt ol Toig
ényovole ouvtehely 8¢ | tabta xal tode dmytvopévoug fepele | wad elvan tabta cuvtehobot {ST}v
ab | Tole Adtov xat duewvov) [“one should give to Leros unblemished? parts of the sacrificial animal
from the annual sacrifice as well as a thigh; these privileges should be valid for him and his
descendants; the future priests should fulfill this, and if they do so, let them flourish”]. The other
texts from Lagina record the dedication of the statue of woman by her brothers to Hekate (3, c.
50 B.C); the dedication of an altar at the expenses of the priest Demetrios (iepedc
énavyetdduevog), his wife, the priestess, their daughter, who served as kleidophoros, and their son
(5, Imperial period); the dedication of hair by a man (6, late Imperial period) [for this phenome-
non see M. GIRONE, “Una particolare offerta di chiome”, EA 35 (2003), p. 21-42]; the dedication of
a statue to the gods (33, Imperial period); honors for kleidophoroi (7 and 13, Imperial period);
honors for a priest (?) (10) [who took care of the suppliants in the sanctuary; in 1. 7-8 one may
restore [t]@v xet|tjudv | [owpdtwv]; ¢f. SEG XLV 1556 (1. 10-11: 1@v ixetevdviwy [- -1 mpdvoiay
énoteito ) with the comment in EBGR 1994/95, 63]; the dedication of an altar by an agoranomos
(8, Imperial period); the offering of wine and olive oil by priests and couples of priests on
festivals (9, 11, 12, Imperial period) [the restoration of n” 9 is odd: év ‘Hopualorg, ... &v e 7] €| [0oo1]]
ndoag 10¢ Eo]pTav Npépag; perhaps: Ev te 17] y[evebAin xal talc Aoimaic T@v EojpTdy Nuépalg; cf. 12:
[év 7] T@v yeveOMwy [€opt) — - &v mo)] | Aaic taig Nuépafic]l; several fragmentary texts refer to the
services of priests or couples of priests (17-28); one recognizes references to the worshippers
who sacrificed (18: [toig 0]bovotv), to a procession and a panegyris (21), and to the office of
Conhpog (28); [note the poetic designation dpntp for the priest in the small fragment n® 26]; one
of the best preserved texts commemorates the services of the priest Chrysaor (14; cf.
IStratonikeia 22.1, 690), who served as priest of Zeus Panamaros, Zeus Chrysaorios, and another
divinity; [the verb xatop06w in 1. 5 refers to the successful outcome of Chrysaor’s embassy to the
emperor (. 4-5); consequently, not [xatw]@Bwxwg tO[v Puudv | ¢ Oeod], but [yeyovoc
npeaflevtng mafpa Tov ®0ELOV adTOXEATOEX OTEE — - xal xatw]EOwxme, then a separate clausel. A
small fragment mentions a Didymeion (the sanctuary of Apollon and Artemis at Lagina?, 31).
Stratonikeia: An inscription honors Menelaos, who served as high prist of the (city) emperor cult
twice (36, ¢. A.D. 100); [he seems to have been the first occupant of the office (doytepatedouvtog
di¢ mphtov); the statue was dedicated by his grand-daughter; the date may be earlier]. A
dedication is addressed to Zeus Panemeros (37, a vow). An altar decorated with a crescent was
set up for Theion Polymorphon (38, late Imperial period); this is a new epithet for Theion; the
cult of Zeus Hypsistos and Theion with many epithets is attested in Stratonikeia and its territory;
S. associates them with Isis and Sarapis. Two other altars were destined for the cult of Eirene (40)
and the emperors (41: XePaotdv Adtoxpatopwy). A statue of the deified Drusus was dedicated
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(nabetépwoev) by the demos (47) [note the interesting rhythmical expressions 0Oeov éxy Oeqv,
ebepyétny &€ ebepyetdv, which may commemorate acclamations]. A fragmentary metrical text may
be an oracle (39); lone recognizes references to Zeus (1. 1: Kpoviwv) and Athena (1. 3: [- -Jew
Toettoyeveing perhaps [iéplet)]. Panamara: An inscription honors a former priest (48, 1st cent.
A.D). [Gf. the remarks of C. BRIXHE, BE 2003, 483]. [AC]

132) F. Sawviat, “Les Nyktophylaxia, 'enfermement de la truie et les Thesmophories de
Délos d’apres ID 440+456”, in J.-P.BRUN — P. JockEey (eds), Téyvar. Techniques et sociétés
en Méditerranée. Hommage a Marie-Claire Amouretti, Paris, 2001, p. 735-747 [SEG LI
9971: S. rejects the interpretation of the ritual of the Delian ritual of the Nyktophylaxia as a
festival of the dead (as suggested by A. SCHACHTER; EBGR 1999, 219) and presents conclusive
arguments for linking this ritual with the Thesmophoria and with the promotion of fertility.
According to the information provided by the accounts of the hieropoioi (1G XI 145 1. 30; 1.Délos
440-456 = SEG XLVIII 1039), the Nyktophylaxia were a night celebration, during which a pregnant
sow was thrown alive into a subterranean megaron (¢f. I.Délos 199 1. 148) in the Thesmophorion,
which may be identified with the building G 123. This ritual took place in the month Aresion
(November); the remains of the sow were collected by women (c¢f. the antletriai in Athens) in
Metageitnion (September) of the next year. The taking off of a door (Siiéyetv Odpetpov or Hupin)
and the building of a wall (dvowmodopelv) mentioned in the accounts in connection with the
Nyktophylaxia (1.Délos 154 1. 25-26; 199 1. 48-49; 372 1. 93-94; 442 1. 193) refer to the opening and
closing of the megaron, when the sow was thrown into it and when her remains were removed.
During this ceremony the female celebrants kept guard in the Thesmophorion (1.Délos 142:
pohan?); the references to beds (1.Délos 145 1. 30: edvab), lamps, and firewood (new restoration of
1.Délos 440+456) are connected with this ceremonial guard. [S. rightly observes (p. 742) the
military connotation of the terms guion?/NuxtoguidZia. Tt should be noted that the Athenian
Thesmophoria also attest the adoption by the female celebrants of a male vocabulary (&pyovoat)
and the occupation of the male domain (the Pnyx); see H. S. VERSNEL, Inconsistencies in Greek
and Roman Religion 2, Leiden, 1994, p. 240 note 40 and p. 251 note 80]. [AC]

133) F. SaraNTI, “Noadnontog”, AD 52 B1 (1997) [2002], p. 301-307 [SEG LI 643]: Ed. pr. of
a mosaic inscription on the floor of a late antique building near the Hellenistic wall (Naupaktos,
Late Antiquity): 6 Aapnpotatog Omép edyng ainoinoev. [It is not clear whether the word edyn is
used in the pagan (“vow”) or the Christian sense (“prayer”)]. [AC]

134) K. SEAMAN, “Athletes and Agora-phobia? Commemorative Athletic Sculpture in
Classical Athens”, Nikephoros 15 (2002), p. 99-115: S. suggests that the statue of Leagros,
son of Glaukon, in the Athenian Agora (IG I'951) was dedicated by himself to the Twelve Gods
after 480 B.C. and stood near their altar at least until the end of the 4th cent. B.C. [JM]

135) A. SipEris, “Bronze Drinking Vases Bearing Dedicatory Inscriptions”, Eirene 38
(2002), p. 167-201: Ed. pr. of two bronze kylikes and a bronze skyphos dedicated to Zeus
Na(i)os and found in the sanctuary of Zeus at Dodona (late 4th cent.); the dedicatory inscriptions
are written with raised letters: 1) Adtayabidag Al Nofy and Adtoxpatidag Al Ndw [note the
different spelling on the same votive]. 2) Ilavaitiog : apoditiog Al Naty : qvébnre. 3) E[.]y[...]
&v[é]0[nne] Afil] Naiw : 8]@ov. Ed. pr. of bronze kantharos with raised letters, dedicated to Kore,
found in the vicinity of Gortyn in Arkadia (early 3rd cent.): Kopq. [JM]

136) M. Stavova, “Mystery Clubs in Bulgarian Lands in Antiquity. Greek Epigraphical
Evidence”, OAth 27 (2002), p. 137-149: Based on 17 inscriptions S. studies mystery cult
associations in Bulgaria (Augusta Trajana, Apollonia Pontica, Cillae, Dionysopolis, Gradiste,
Montana, Nikopolis ad Istrum); except for one, these testimonia refer to Dionysiac mystery cults.
The exception is an inscription (/GBulg 1925, 2nd-3rd cent.) concerning the association (8odpog)
of female worshippers of Kybele and naming one of the functionaries (I. 3: pntE devdpoywodowV).
The Dionysiac mystery associations are designated as onelpa (IGBulg 23, 480, 671, 1517, 1518;
SEG XXXIX 049), Boxy(e)iov, a term which also describes the place where Dionysiac gatherings
took place (IGBulg 1864, 1865, 5579), or xowdv (IGBulg 671). Beside the typical names, such as
Bdueym, Bouxdhog, dpytfobrohog, lepebe, omelpdpyne, &Eytuvote, the following more specific
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names for worshippers and functionaries are attested in the Dionysiac mystery associations
studied by S.: Awvagogog, wotagoégoe (IGBulg 401, 1517), vapbnropdoog (IGBulg 1517),
dpytBacodpa, xpatneende (IGBulg 401), hvyvodntpa, wovpne, npavideyne lcf. SEG XLIX 814;
EBGR 1999, 144], ouomuapyngs, otplopdpoc (IGBulg 1517), natne onelone (IGBulg 671), Exdog
(IGBulg 401, 1517), and ypappateds (IGBulg 18). [JM]

137) J.D. SosiN, “Two Attic Endowments”, ZPE 138 (2002), p. 123-128: 1) D. suggests a
new restoration of an Athenian document which deals with financial aspects of the sacrifices of
the Lesser Panathenaia (4th cent; IG II' 334 1 16-22: [8tav 8¢ 7 mpdloodog yévnrar duoly
Toahdvtofy dnd g | [puobhoewg tdv ntqudtey t@v év it Néaft] x[ai e mevin]| [xootig,
omd]oyev ™t "Abnvar tobto [10 doyoiov é¢ tal|[c Ouvolag IMav]abnvaiov ta@v pxedv, t[dv
dveotnrdtov &) | [rodextdv pelildviey adtd eig tad|ta toig ieponoo] | i Exdaverop]ov 8 etvon xad
T<®>p npo[ocodwv: ta 8¢ ntApa] | [tar o év it NéJau puobody xad 6 [c. 16]; “when the revenue
from the lease of the properties in the Nea and the pentékosté reach two talents, this sum shall
belong to Athena for the sacrifices in the Lesser Panathenaia, the apodekiai in office disbursing it
to the hieropoioi for his purpose. These shall be a lending also of the revenue. The land in the
Nea shall be leased according to what ...”). 2) D. proposes a restoration of a document which
describes the settlement of a dispute concerning the property of a private cult association (3rd
cent; IG T 1289 1. 11-16: pnbéva dfply[edve v w1 | udtwy 16v dautic und[dv dnodidoctiot
un] | 8¢ webobobar [elic &[Ao # eig tag Ouoiag] | pnde xaxoteyvelv w[ndéva 1d mepl 1a Ean] | g
nTApaTo PNTE TlEyvn pte mopeveé] | oet undepidt, &ofte 1oV legéa Ex v 1R0GO]SwY hapBdvov|ta
HeTd T@V dpyshvwy 00]|ewv ...; “no orgedn shall sell any of her properties nor lease for any
purpose other than for the sacrifices, nor do evil to anything pertaining to her properties, neither
by craft nor on any pretext, so that the priest, taking from the revenues, may sacrifice with the
orgednes ..."). [IM]

137bis) K. SPORN, Heiligttimer und Kulte Kretas in klassischer und bellenistischer Zeit
(Studien zu antiken Heiligtiimern, 3), Heidelberg, 2002: S. studies the archaeological,
epigraphic, numismatic, and literary evidence for sanctuaries in Classical and Hellenistic Crete
[but without a discussion of festivals]. S. provides an invaluable insight into the Cretan pantheon
during the aforementioned periods. In the first and lengthiest part of this study the cults in every
Cretan city are surveyed, while the second part is a systematic analysis of the material presented
in the catalogue. [JM]

138) E. StavriaNorouLoU, “Die Familienexedra von Fudamos und Lydiadas in
Megalopolis”, Tekmeria 7 (2002), p. 117-156: Ed. pr. of three blocks belonging to an exedra
and bearing honorary inscriptions (190-180 B.C.) for Eudamos and his son Lydiadas, the last
tyrant of Megalopolis. The decree for Eudamos (Al) documents the honors posthumously
awarded by the city of Megalopolis: A bronze statue should be erected in an unknown temenos;
S. cautiously suggests identifying it with the temenos for an already heroized member of the
family of Eudamos, named Lydiadas (1. 7-8: [ot]&[oot 8]¢ [odT0D %ai] efin]dv(a] yohuéav [c. 7] | [év
@)t tepéver 100 AIAI[JAAD. Another honor (a sacrifice?) cannot be clearly identified (1. 10-13).
An annual sacrifice of a sheep was to be performed on the altar of Eudamos; the sacrifice should
be executed according to the usual manner for heroes and benefactors (I. 13-15: 0betv 8¢ nal toig
[e. 7]TOI..] taw moMy i 10D | [Bup]od tob Fod[duov] ofiv], dg &v O[]t toig &]Mhoi[g te] Howat
nol ede | [oylétong Tod S[dpov]). A military unit participated in the sacrifice in an undefinable way
(1. 15-16: Qv Aoyov OV | [tp]itov tac gell ywvouévac Ov[oflag xal ta yépa 16 vomldpeva). The
board of the hierothytai was in charge of the sacrifice (I. 17-18: tovg 8¢ lg[p]o[00Tag TOOG év] TdL
[n6]her del tav émpéheav Eyewv | Bnwg ovy[tekdvt]ar [ai] Ovoian). The damiourgoi were to
announce the honors for Eudamos to all Greeks during the festival of the Eleutheria at Plataiai (l.
20-22: 100¢ 8¢ da[pu]topyoie Tovg é[v] Tdt mo[Met [t]ag | [Ouoi]ag nu[pbEul év Tt dydve By tibevot ol
“Elhaveg wa]i [tafg] | [@ANac upfac tag dayp]lopévac Edddpwr ond tdg mdhifog ndoug)). An
inscription recording these honors was to be erected by the city near the bronze statue of
Eudamos (. 23-24: [otd]oot 8¢ xai otdh]av Af[i]vay mapd tov dvdoidvta tov E[odd] | [wov]). [IM]
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139) Chr. StemMiE, “Neue FErkenntnisse zum Heiligtum der Agyptischen Gétter in
Thessaloniki. Ein unverotffentlichtes Tagebuch des Archidologen Hans von Schoene-
beck”, AEMTh 16 (2002), p. 291-306: A round altar bearing a dedicatory inscription (/G X.2.1,
84, 35 B.C.) was reused as a statue base in the 2nd cent. A.D., bearing a dedicatory inscription to
and a statue of Isis Orgia (X.2.1., 103: Eiow *Opyi|av I". ®olovi|viog Odfjgog | 6 iegede
ém | oxevdoag | éx t@v | iSiwv | GvéOnxev). The entries in the unpublished diary of the German
archaeologist H. VON SCHOENEBECK show that this dedication stood in the cella of the the so-
called “apsis-temple” in the sanctuary of the Egyptian gods in Thessaloniki. [JM]

140) J.-Y. STRASSER, “Quelques termes rares du vocabulaire agonistique”, RPh 75 (2001),
p. 273-305 [SEG 11 585, 604, 608, 973, 1102 bis; BE 2003, 1871 In an important contribu-
tion to the vocabulary of agonistic inscriptions S. interprets in a new way several designations of
disciplines in inscriptions from Athens, Delphi, and Oropos. 1) The terms {ebyog, opardg, TaAtdy,
and malog appear in a list of victors at the Eleusinia (c. 150 B.C.) in the context of equestrian
events, such as Celyog 6pewdv, immog uéhng, Tnmog mokeptomie, and HQEUX TOAEULGTAELOV
(J. KIRCHNER — S. DOW, “Inschriften vom attischen Lande”, MDAI(A) 62, 1937, p. 3-5 n® 2; W. PEEK,
“Attische Inschriften”, MDAICA) 67 [1942], p. 164). S. demonstrates that these terms also designate
equestrian competitions reserved to Athenians: maktdv probably refers to throwing a javelin while
riding on a horse (¢f. &g’ {mnov dxovtiCev); ndhoc may be a pike with which a rider aimed at
hitting a target; he restores this term in an inscription of Olbia (JOSPE > 157); apdiog is “un
exercise d'adresse au tir 2 cheval”; ebyoc dpedv designates a competition among chariots driven
by a pair of mules. In a agonistic dedication recording victories at the Eleusinia and the Theseia
(IG 11" 3148) S. recognizes the competition {ebyog mopmxdy ([6mArtxd in IG), ie., a competition
among processional chariots, which is also attested for the Panathenaia (IG I1? 2311 B 65) and
was of the same type as the competitions in edavdpia, edomhia, and gvOinmacia. 2) An honorific
inscription in Delphi (F.Delphes T11.1, 534, c. A.D. 50) records the athletic victories of three virgins.
Hedea won at the Isthmia a victory in two disciplines: évomhiog 8popog, a race in armor probably
reserved to virgins, and &ppo (@vomhov, Sppatt; earlier readings: &vomht|ov dopo {u} or
évomhi| <e> dppaty), a chariot race of a quadriga (Gouat), open to all. The participation of
women in races is attested in the Imperial period [¢f. F. FERRANDINI TROISI, La donna nella societd
ellenistica. Testimonianze epigrafiche, Bari, 2000, n° 6.3], but this would be the only attestation of
a race of virgins in armor (in honor of Athena?); races in armor among men are well attested
(&vomitog and 6mhitng in SEG XVII 393; 1.Didyma 201; Milet 1.9, 369; to be restored in I.Keramos
15). The discipline évomhov dppa, interpreted as a race of war chariots or war horses ({nmog
TOLEUIGTYG, TOAEULOTAQLA, TOAEWLGTAELOV) as in Athens, Corinth, Argos, and Epidauros, should be
deleted from the agonistic vocabulary. 3) The term mnpo6Bacic mentioned in the honorific
inscription for an athlete (tetun0évta mpoBdoet év 17 Baotaidt Pouy in F.Delphes M1, 555 = IAG
87, mid-3rd cent. A.D.) is usually interpreted as a synonym of mpomopneia, i.e., the privilege of
leading a procession; S. rejects this interpretation, not only in view of the existence of the term
npomopmela, but also because leading the procession was the privilege of the high priest of the
association of athletes; the usage of the verb mpofaive (¢f. progredior) suggests a different
interpretation: ‘notre champion s'est vu octroyer le privilege de se distinguer au milieu de ses
colleges pour accomplir un geste quelconque lors des concours, ou pour parler devant I'assem-
blée réunie a cette occasion, athletes, éventuellement artistes, spectateurs’ (299). S. associates with
this honor, probably a distinction during a parade, the representation of a parade of a victorious
athlete in a mosaic at Baten Zammour in Tunisia (M. KHANOUSSI, “Spectaculum pugilum et
gymnasium”, CRAI 1988, p. 543-561; early 4th cent. A.D.). 4) Two lists of victors at the Amphia-
raia and Rhomaia in Oropos include references to edayyéha ¢ Pwpaiwv vinne (LOropos 525 1.
68-69 and 529 1. 22-23). L. ROBERT (Laodicée du Lycos, Québec/Paris, 1969, p. 273-274) regarded it
as a competition, A. SCHACHTER (Cults of Boiotia. 3. Potnia to Zeus, London, 1994, p. 26-27) as an
honor for the victor of apobasis. S. adds 1.Oropos 521 1. 62 ([Q]owniwy [ot]ddto[v e]dayyéifr e
Popainwy viung) to the attestations of this event, which he interprets as a stadion race that took
place to celebrate the good tidings of the Roman victory; this contest was reserved for the
Oropians. In this context (p. 301 note 188) he also suggests that the Eretrian races Aeuxiou
Moppiov atddtov (SEG XXVI 1034 + XXVIII 722) and *Aptéutdog 61ddov (SEG XXVI 1035) took
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place during the same festival (the Artemisia?) to honor Lucius Mummius and Artemis respective-
ly, and not during two separate festivals as assumed by D. KNOEPFLER (“L. Mummius Achaicus et
les cites du golfe euboique : 2 propos d'une nouvelle inscription d’Erétrie”, MH 48 [1991], p. 253-
257). [AC]

141) J.-Y. STRASSER, “Deux autels de Messine rendus a Aigéai de Cilicie”, EA 34 (2002),
p. 149-159 [BE 2003, 549]: Two altars dedicated one to Asklepios and Hygieia Soteres
Poliouchoi (SEG XLIT 870), the other to these gods and to the emperor Antoninus Pius (/G XIV
402) have been attributed to Messene in Sicily (¢f SEG XLVI 1264). S. argues for their attribution
to Aigeai in Kilikia, pointing to the importance of the cult of Asklepios and Hygieia in Aigeai (to
which L. ROBERT had attributed /G XIV 402) and to the strong presence of altars with double
dedications to divinities and the emperors in this city. [AC]

142) J.-Y. StrassEr, “Choraules et pythaules d’époque impériale. A propos de trois
inscriptions de Delphes”, BCH 126 (2002), p. 97-142: In the light of some 2nd and 3rd cent.
A.D. Delphic inscriptions in honor of victors in aulos competitions in the 2nd and 3rd cent. A.D.
(CIG 1719; FD T1.1, 547 and 550; FD 14, 478; FD 116, 143; SEG XLII 465) S. shows that
victorious choraulai in stephanitai agons are attested epigraphically only from the late 1st/early
2nd cent. A.D. onwards. This evidence seems to suggest that the initiative of introducing
choraulic competitions in the great stephanitai agons came from the western part of the Roman
Empire, perhaps under Domitian. In an appendix S. suggests that the cult personnel of Olympia
(IvO 58-141) was elected shortly after the end of one celebration of the festival, remained in
charge for the next four years, and organised the next agon. In a second appendix S. identifies /G
XIV 2499 (= IGR 21, Nimes) as a decree of the universal synodos of the Dionysiac artists (reign of
Hadrian?). [JM]

143) E.K. Sverkos, “TTapatnonoetg o¢ pia véa entypogyn dmo To territorium ¢ Qwuxinig
drowmiag 17 Kaoodvdpetag (Ipwoyber)”, Tekmeria 7 (2002), p. 167-180: A funerary stele
depicting the bust of the deceased in relief (SEG XLVI 746, territory of Kassandreia, c. A.D. 225-
250) documents the erection of the monument by Auphatios Theoros in honor of his father
Louteios, son of Epaphrodeitos. Louteios must have been a member of a collegium of augustales,
involved in the cult of the emperor, since this collegium contributed 75 denars for his funeral (l.
2-3: Edwxav | adyovotdhor Td TA¢ undelag * oe”). Another inscription from the territorium of
Kassandreia attests the contribution of exactly the same amount by the augustales for the funeral
of a deceased member (SEG XXIX 614, Mende, Imperial Period). [JM]

144) P. THEMELS, “Contribution to the Topography of the Sanctuary at Brauron”, in
B. Genti — F. PERUSINO (eds), Le orse di Brauron. Un rituale di iniziazione femminile
nel santuario di Artemide, Pisa, 2002, p. 103-116 [BE 2003, 98]: In a study primarily
dedicated to the topography of the sanctuary of Artemis in Brauron, T. presents for the first time
the entire text of an important inscription concerning restorations in the Artemision [no translation
or commentary of 1. 8-25], with brief discussion of the officials (1. 8-9: nomothetai; 1. 9-10: tamiai;
. 12-13: epistatai; 1. 15: architekton ho epi ta hiera)]. Lines 2-6 are of great significance for the
topography of the Artemision. In some cases, the correlations between buildings mentioned in
the inscription and buildings excavated by J. PAPADIMITRIOU differ from those suggested by
F. BUBENHEIMER and ]. MYLONOPOULOS in their study of this text [see EBGR 1996, 194]. T. accepts
their restoration and interpretation of 1. 3 (& te [dpyaiog xal & Tla] | pOevév: archaios [neos] being
the cella and Parthenon the adyton of the temple) [see also G. EKROTH, “Inventing Iphigeneia?
On Euripides and the Cultic Construction of Brauron”, Kernos 16 (2003), p. 108-110]. [JM]

145) P. THEMELS, “Messene, Recent Discoveries (Sculpture)”, in M. STAMATOPOULOU —
M. YErOULANOU (eds), Excavating Classical Culture. Recent Archaeological Discoveries
in Greece (BAR Int.Ser. 1031), Oxford, 2002, p. 229-243: T. briefly discusses the building
inscription found at the entrance of room III in the west stoa of the gymnasion of Messene (late
1st cent. A.D.) [¢f. EBGR 1996, 255; 1997, 368]. The text documents the financing and dedication
of a tempel to Hermes, Herakles and the city of Messene by Herakleidas and his son L. Peticius
Gallus (1. 2-3: 1oV vaoy xateonedocay | Fopdr, ‘Hoodel xal té ndkel). A dedicatory inscription
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on a limestone herm representing Herakles from the area of the gymnasion attests to the cult of
Herakles in this area already in the 3rd cent. (DiAhdSac | Néwvog | ‘Hpoxhel | dvébnuev) [cf.
EBGR 1992, 168: 1997, 158]. [JM]

146) G. THERIAULT, “Remarques sur le culte des magistrats romains en Orient”, Cabiers
des Etudes Anciennes 37 (2001), p. 85-95 [SEG 11 2351]: T. places the cultic honors awarded
to Roman magistrates in the context of divine honors for benefactors (¢f. his forthcoming book
Bienfaiteurs grecs et romains, et les honneurs cultuels dans la cité grecque). The first Roman who
was awarded such honors was not the proconsul M. Marcellus in Syracuse, since the Marcellia
were not established for him, but for C. Claudius Marcellus (79 B.C.; ¢f. Cic., Verr. 2.51), but T.
Flamininus in Gytheion (SEG XI 923), Argos (MIGEOTTE, Emprunt n’ 20), and Chalkis (PLUT,,
Flam. 16.5-7); other Roman magistrates who were awarded cultic honors by Greek cities include
L. Mummius (SEG XXVI 1034 + XXVIII 722), Manius Aquilius (/GR IV 292 1. 38-40) M. Annius
(Syll.” 700 1. 36-40), Q. Mucius Scaevola (OGIS 437-439), Sulla (IG 1" 1039 1. 57; SEG XIII 279),
Lucullus (PLUT., Luc. 23, 2; App., Mithr. 76), Pompey (IG IX 1, 719 1. 8; IG XI1.2, 59 1. 18; I.Délos
1641, 1797; G.E. BEAN, The Inscriptions of Side, Ankara 1965, n° 101), Caesar (IG XI1.2, 25-26; IG
XIL.5, 557; IG XII Suppl. 25-26; IGR IV 2728; Syll." 760; Iscr.Cos ED 269; A E. RAUBITSCHEK, JRS 44
[1954], p. 66 n" D, P. Servilius Vatia Isauricus (I.Ephesos 702), L. Munatius Plancus (I.Mylasa 135),
M. Tunius Silanus (/G XI1.9, 916), and L. Sextus Appuleius (I.Alexandreia Troas 13). T. correctly
stresses the extraordinary character of this honor, which expressed the gratitude of Greek
communities for extraordinary services. This phenomenon declined when the emperor cult
monopolized the divine honors for mortals (¢f. Cassius DIO LVI, 25, 6). The last testimonia
concern the cults of C. Vibius Postumus (/G XIL6.1, 365; 69 or 12-15 A.D.), the procurator
Geminus (IG V.2, 435; 1st cent. A.D.?), and Cn. Vergilius Capito (SEG XXXIV 1186 A; I.Didyma
278). [AC]

147) E.B. Tsicaripa, “Emygogf) dno 10 lepd 100 "Andihwve/ Hhiov otd Néa Poda
Xadndud|c”, in Tavelijvio Zvvédpro *Emppaprric, p. 151-156 [SEG LI 878; BE 2002, 285;
2003, 376]: T. presents an improved edition of an inscription from Sane (Chalkidike, c. 450-400
B.C.; ¢f. SEG XLVII 947) [EBGR 1998, 272], which she interprets as a boundary stone of a
sanctuary. [AC]

148) Ch. TsocHos, “T6 tepo t@v Alyvrtiwy 0edv nai 7 hatpeia toug atovg Drinnoug puéoa
gnod 10 Emygopd Ohxo. Tlpdteg mopammehoes”, AEMTh 16 (2002), p. 83-94: T.
summarizes the known Greek and Latin inscriptions concerning the cult of the Egyptian deities in
Philippi (2nd-3rd cent. A.D.). Based on the observation that the persons mentioned in this
epigraphic material belonged to the elite of Philippi, T. suggests that this cult ranked among the
most important ones in the city. [One should, however, note that the number of the preserved
inscriptions is very small for such general conclusions; for the cults at Philippi see also supra
n” 120-121]. [JM]

149) P. TreBiLCO, “The Christian and Jewish Eumeneia Formula”, MedAnt 5.1 (2002),
p. 63-97: The phrase ¥otou ad1() 1EOG 1OV Bedv (“he will have to reckon with God”) is known in
several variants from funerary monuments of Phrygia (3rd-4th cent.), where it was used in
funerary imprecations. As the formula does not make clear which deity is invoked, there is a
controversy about whether it was used by Christians or Jews. T.’s cautious survey of this material
demonstrates that variants of the Eumeneia formula were used by Christians and Jews, but also
by some pagans. Religious symbols (e.g., christogram, cross), terms (e.g., iy00c, pdotvg, dopdc
dpénavov), characteristic names (e.g., Mabiog), and offices (énioxonog) occasionally reveal the
religious context, but in many cases the religious beliefs of the formula’s users are impossible to
determine. T. concludes that the “Eumeneia formula”, which was originally created by Christians
or by Jews, was shared by both religious groups; this is indirect evidence for the close relations
between the two communities and the hazy boundaries between some Christians and some Jews.
[T.’s plausible conclusion about the hazy boundaries between religious groups in the late Imperial
period should, however, be expanded to include some pagan groups. For the religious
ambiguities and the interdependence among religious groups see supra n” 21 and the remarks in
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earlier issues of the EBGR in Kernos 13 (2000), p. 128; 14 (200D, p. 147f.; 15 (2002), p. 334; 16
(2003), p. 250; 17 (2004), p. 190]. We give a list of attestations of the “Eumeneia formula” and its
variants. Christian: MAMA VI 224, 234 (Eotau ad1@ 1Og 10V €oovceglota mdong Puyng), 235; W.M.
RAMSAY, The Cities and Bishoprics of Phrygia, Oxford 1897, 1.2, n” 362 (Eote ad1® TEOG TV {ROvia
Bedv), n” 372 (Eotar adt@) medg 1OV "Incody Xptatév); E. GIBSON, “A Unique Christian Epitaph from
the Upper Tembris Valley”, BASP 12 (1975), p. 151 (E[o]t adtod O[] v maviwxpdtopa Oedv);
W. TABBERNEE, Montanist Inscriptions and Testimonia, Macon, 1997, n° 35. Jewish?: CIJ 769
([Bo]tor adt® mEde tov Bedv 1ov Gdrotov); RAMSAY, o.c, n” 455-457 ([Eo]tat adtolg mpolg v
Swatoch[vny] tod Oeod). Pagan: TAM III 365 (Botor adT® MEOG TOVE XATUYOUEVOULS); L. ROBERT,
Hellenica 11/12, Paris 1960, p. 399 n° 4 (Bott ad1® 1eo¢ “HAhwv x¢ Zehnvny). Undetermined: e.g.,
ClJ 773; LW 703 (for @ihd0eo); MAMA IV 355, 357, 358, 360; VI 223, 225 (Eotat adt® TEOG TOV
Covta Oedv nal viv nal év ) xoipuw Auée), 226-227, 229, 231 (Botor adtd mog v yelpa 0D
Beod), 233, 358; VII 276b, 276¢, 360; RAMSAY, op.cit., n” 365-300, 369 (otar ad1® mEOG 10 wéyo
Gvopa t0b Beod), 388 ([Eojtar adt®) mEdc 1oV dbdvaftov Bedv]); W.M. CALDER, “Early Christian
Epitaphs from Phrygia”, AS 5 (1955), p. 38 (Eota|t a]d1® 1pog Tov 0edv xal vov xal 1@ mt{a|vtl aldvt
nal ur) o[yJuto ¢ Tob Beod [&|mavyekiag); ROBERT, o.c., p. 430 (Eotar adtd) mEOg Tov Oedv nal tov
dvyehov 100 Povfndoc) ; J.R.S. STERRETT, “An Epigraphical Journey in Asia Minor”, Papers of the
American School of Classical Studies at Athens 2 (1888), p. 154-154 n” 138 (Eotat ad1® mEOC TO
uéyefog tod Oeob); T. DREW-BEAR, Nowwelles inscriptions de Phrygie, Zutphen, 1978, n” 44, 48
(Bote ad1®) TEOG 1OV Lovta Oedv). [AC]

150) A. Tziarauas, “Nopog Aapione”, AD 52 B2 (1997) [2003], p. 522-526 [SEG LI 674-
678, 713, 721, 730]: Ed. pr. of inscriptions found in various Thessalian cities. Atrax: A
dedication was made by a woman during her service as a priestess (57: Asttogebovoa, 3rd cent.).
Another dedication is addressed to Artemis (54, 2nd cent.). The addressee of a third dedication
(6véBee) is not known. A marble stele was dedicated to Augustus (54: @eob Xefactod |
Kaioopoc Zwti) | pog). [It may have stood next to an altar thus specifying, whose altar it wasl. An
epitaph is placed under the protection of Hermes Chthonios (45, 3rd cent.). Gonnoi (?, area of): A
dedication found at Makrychori (7 km south of Gonnoi) was made in fulfillment of a vow (16:
edfap[éva]). Larisa: A dedication to Apollon Mousegetes (19: “Amhovt Movooyé[t]at, Sth cent.)
and an epitaph dedicated to Hermes Chthonios (1, 4th cent.). Phalanna: A stele dedicated to
Augustus (@eod | Xefactod | Kaicapog | Twtfpag) [probably designating the addressee of an
altar; ¢f. supral. [AC]

151) G. UmnoLtz, “Architraval Arrogance? Dedicatory Inscriptions in Greek Architecture
of the Classical Period”, Hesperia 71 (2002), p. 261-293 [BE 2003, 89]: After a discussion
of various dedicatory inscriptions in Greek architecture in a chronological order (e.g., SEG XXXI
841, temple of Apollon in Syracuse, c¢. 580 B.C.; I.Ephesos 1518, temple of Artemis, before 547
B.C;; Syl 8, Knidian treasury in Delphi, mid-6th cent. B.C; Syil.’ 29, stoa of the Athenians in
Delphi, ¢. 480-450 B.C.; Labraunda 111.2, 13-19, Hekatomnid dedications in the sanctuary of Zeus,
¢. 350-300 B.C.) U. suggests that architraval inscriptions of the Late Classical Period commemora-
ting the dedication of buildings by individuals belong to a long votive and epigraphical tradition
which already begins in the 6th cent. B.C.; they cannot be regarded as the result of serious social
or religious changes in this period. [JM]

152) J.G. VinoGrabpov, “Heilkundige Flearen in den Schwarzmeergriindungen”, in M.
DrenER (ed.), Biirgersinn und staatliche Macht in Antike und Gegenwart. Festschrift fiir
Wolfgang Schuller zum 65. Geburistag, Konstanz, 2000, p. 133-147 [SEG L1 938, 943,
969, 976]: V. collects epigraphic evidence which indirectly supports his view that the Orphic
movement in the area of the Black Sea (SEG XXVIII 659-661; L 699) has its origin in Magna
Graecia, from where it was introduced with the active participation of physicians of the Eleatic
school. The most important text is a new epitaph in Olbia for a man from Elea with the charac-
teristic name Oulios (c. 450-425 B.C.). As V. points out, the name Oulios, which is connected with
the cult of Apollon Oulios [¢f: EBGR 1988, 111], was used in Elea by the leaders (@polapyor) of the
association (pwiede) founded by Parmenides [¢f. SEG XXX 798; XXXVIII 1020; XXXIX 1078;
XLVIII 1302]. Consequently, this Oulios may have been a physician, member of Parmenides’
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school, who left Elea during the tyranny. V. recognizes a second Eleatic physician in a very
fragmentary honorary decree from Kallatis (SEG XXIV 1028 = I.Kallatis 8, c. 250-200 B.C.). Here,
he restores the name of the honored person as [Zwiko|c "Apiotwvog "Elle|dtag] (1. 2-3) and
identifies him as the brother of O¥Ag Apiotwvog a1pog whAapeyog in Elea (SEG XXXVIII 1020, c.
260-250 B.C.). V. speculates on the possibility that the honorand had been active as a doctor in
Histria as well, where he introduced the cult of Apollon Pholeuterios (I.Histriae 105). In this
context, V. interprets two marble stones found in the sacred zone of Histria (/.Histriae 105:
*Anolwvog Dudevtr |piov; 106: Pdervog), as boundary stones of the sanctuaries of Apollon
Pholeuterios and Phorkys, a maritime daemon. [AC]

153) E. VIACHOGIANNI, “Bogeta mhevpa E0viniic 6800 "Abnvav-Aapiag”, AD 52 B1 (1997)
[2002], p. 378-387 [SEG LI 577]: Ed. pr. of an epitaph (marble urn) of a heroised person
(p. 3806: ént [Tavyike How(t]; Akraiphia, 1st cent. A.D.). [AC]

154) R. WACHTER, “Griechisch 86Zx und ein frihes Solonzitat eines Topfers in
Metapont”, in M. Frirz — S. ZerELDER (edd.), Novalis Indogermanica. Festschrift fiir
Grinter Neumann zum 80. Geburistag, Graz, 2002, p. 497-511 [BE 2003, 648]: After a
linguistic analysis of the dedicatory epigram of the potter Nikomachos in Metapontion (CEG 215,
¢. 525-500 B.C.), W. presents a new translation and interpretation of the text: “I (the clay stele)
was made by Nikomachos. Ruler Herakles, have joy on it (yaipe). This potter dedicated me to
you. Grant him (86¢ & &iv) that he finds good acceptance (86€av Eyev dya<é>v) among the
humans”. The correspondence between yaipe and 36¢ should be interpreted as an example of
reciprocity lcf. EBGR 2000, 76 on IG TX' 1.4, 844]. The phrase avfpdbmnolg 8é€uv Eyetv dyadny is
directly inspired by Solon’s fr. 13 ed. West/Bergk, and does not originate in a common source.
[AC]

155) M.B. WALBANK, “Notes on Attic Decrees”, ZPE 139 (2002), p. 61-65 [BE 2003, 244]:
In a brief discussion of eight Athenian decrees, W. presents a new interpretation of G TI* 165 (=
IG 1" 4434, from the Asklepieion, c. 400-350 B.C.) as an honorific inscription and not part of a
dedication. Athena is represented in the surviving part of the relief which crowns the inscription;
W. suggests that the missing part showed Asklepios or Demos together with the honorand on a
smaller scale (¢f. C. LAWTON, Attic Document Reliefs, Oxford, 1995, p. 128 n” 98). According to
W. an honorary decree (Agora XVI, 239, late 3rd cent.) should not be accociated with the
Eleusinian Mysteries, despite the award of myrtle crowns. W. suggests instead that the honorands
were physicians. [Note, however, that this decree was to be set up npoc 1@ "Ehevowiw. The
alleged connection between the award of myrtle crowns and the medical use of myrtle is not a
very strong argument in favor of this interpretation; see also the critical remarks of Ph. GAUTHIER,
BE 2003, 244]. []M]

156) P. Wriss, “Asiarchen sind Archiereis Asias. Eine Antwort auf SJ. Friesen”, in
Festschrift Deininger, p. 241-254: A close analysis of inscriptions from Thytteira with the terms
*Aotapyne and dpytepedg "Actac (TAM V.2, 950 and 954), of coins of Stektorion with the term
"Aotapyng xal ¢ matpidog, and inscriptions with the terms ’Aotdpyng vaay tav év Eygéow
(I.Ephesos 897), *Aadoyng Tlepyapnvav (TAM V.2, 969), and ’Actdoyar 10 B (for a couple;
LSmyrna 386) shows beyond any doubt that the titles ’Actdpync and doytepede ’Aciag are
synonyms (¢f. Dig. XXVII 1,6,14) [on this controversy see EBGR 1998, 99; 1999, 79 and 181; 2000,
56]. W. suggests that the title Asiarches was introduced in order to express more clearly the high
position of the high priest of the provincial emperor cult. [AC]

157) M.H. WiLLiams, “The Case for Jewish Use of Moses as a Personal Name in Graeco-
Roman Antiquity”, ZPE 140 (2002), p. 279-283 |BE 2003, 554]): Continuing the discussion
on whether the name Moses was used by Jews as a personal name (EAD., “Jewish Use of Moses
as a Personal Name in Graeco-Roman Antiquity — A Note”, ZPE 118 [1997], p. 274) or was
avoided until the 9th cent. A.D. because of its sacrosanctity (T. DERDA, “Did the Jews use the
Name of Moses in Antiquity?”, ZPE 115 [1997], p. 257-260; ., “The Jews and the Name of Moses
in Antiquity — A Reply”, ZPE 124 [1999], p. 210), W. lists further evidence against the latter view:
SEG 11 2082 (Zo'ar in Arabia, 4th cent. A.D.); LCret. IV 509 (?, Gortyn, 5th cent. A.D.); CIJ 713
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(Athens, Byzantine), 746 (?Ephesos, 2nd-3rd cent. A.D.), 793 (Korykos, Byzantine), 1420 (?Wadi
el-Mukatteb, undated); the papyrus D/D II 91 (?, 2nd cent. A.D.). This evidence shows that Moses
was used as a personal name already in the Graeco-Roman world, sometimes in the form
Mousaios, Musaeus, and Moussios. [JM]

158) E. WIRBELAUER, “Zeus auf Salamis”, ZPE 141 (2002), p. 125-128 [BE 2003, 250]: A
painting of the Bavarian landscapist Carl Rottmann showing a picturesque Salaminian landscape
(spring 1835?) shows a boundary stone with the inscription &pog Atd¢ | Mniwotov. Based on this
aquarelle W. argues that Zeus Melosios was worshipped on the island of Salamis in the 4th or 3rd
cent. B.C. The cult of Zeus Melosios is only known from Naxos (a horos stone: IG XI1.5, 48, 4th
cent. B.C) and Korkyra (conical loom weight: /G IX.1, 702, undated). The later object was
omitted as a falsum in the corpus of the Ionian Islands (/GG IX 1° 4). However, this evidence
supports its authenticity. [JM]

159) A. Woucki, “The Heralds and the Games in Archaic and Classical Greece”,
Nikephoros 15 (2002), p. 69-97: Based on literary sources and epigraphic material W. suggests
that heralds appeared as participants in competitions for the very first time during the Olympic
Games of 396 B.C. Contests of heralds do not appear before the last quarter of the 4th cent. B.C.
in the other three Panhellenic games. As late as the 3rd or 2nd cent. B.C. they appear in other
contests (eg. IG TX.2, 525, lLarissa, 2nd cent. B.C.; SEG TIT 368, Chaironeia, 2nd cent. B.C.). An
inscription which records victories in the competition of heralds at the Charitesiai of Orchomenos
(IG VII 3195) should be dated as late as the 1st cent. B.C. An Athenian account (/G II° 1635 1. 68-
69) does not prove the existence of a herald competitions beyond the Olympic Games, since this
text records inter alia benefits for heralds, trumpeters, and assistants in the service of the council
of the Delian amphictyony. [JM]

160) E. Zavou, “Xmdom”, AD 52 (1997) [2002], p. 160-166 [BE 2003, 135]: A mosaic
representing Poseidon’s triumph was found in Sparta (Late Antiquity). Inscriptions identify the
figures as Amphitrite, Proto, Doto, Kymothoe, Speio, and Okeanos. [AC]
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